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15 Chapter 15 

INTRODUCTION TO JOB 15 

Job's three friends having in their turns attacked him, and he having given answer respectively to them, Eliphaz, who began the attack, first enters the debate with him again, and proceeds upon the same plan as before, and endeavours to defend his former sentiments, falling upon Job with greater vehemence and severity; he charges him with vanity, imprudence, and unprofitableness in his talk, and acting a part unbecoming his character as a wise man; yea, with impiety and a neglect of religion, or at least as a discourager of it by his words and doctrines, of which his mouth and lips were witnesses against him, Job 15:1; he charges him with arrogance and a high conceit of himself, as if he was the first man that was made, nay, as if he was the eternal wisdom of God, and had been in his council; and, to check his vanity, retorts his own words upon him, or however the sense of them, Job 15:7; and also with slighting the consolations of God; upon which he warmly expostulates with him, Job 15:11; and in order to convince him of his self-righteousness, which he thought he was full of, he argues from the angels, the heavens, and the general case of man, Job 15:14; and then he declares from his own knowledge, and from the relation of wise and ancient men in former times, who made it their observation, that wicked men are afflicted all their days, attended with terror and despair, and liable to various calamities, Job 15:17; the reasons of which are their insolence to God, and hostilities committed against him, which they are encouraged in by their prosperous circumstances, Job 15:25; notwithstanding all, their estates, riches, and wealth, will come to nothing, Job 15:28; and the chapter is closed with an exhortation to such, not to feed themselves up with vain hopes, or trust in uncertain riches, since their destruction would be sure, sudden, and terrible, Job 15:31. 

Verse 1
Then answered Eliphaz the Temanite,.... Or, who was of Teman, as the Targum, the first of Job's friends and comforters, the oldest of them, who first began the dispute with him; which was carried on by his two other companions, who had spoken in their turns; and now in course it fell to him to answer a second time, as he here does, 

and said, 

as follows. 

Verse 2
Should a wise man utter vain knowledge,.... As Job had been thought to be, or as he himself thought he was, which he might say sarcastically; or as he really was, not worldly wise, nor merely wise in things natural, but in things divine; being one that had the fear of God, which is the beginning of wisdom, and wisdom itself; believed in Christ, and walked wisely and circumspectly before men; now it is not becoming such a man to utter vain knowledge, or such knowledge as is like the wind, or, as the Targum, windy knowledge; empty, not solid, nor satisfying, but swells and puffs up, and is knowledge falsely so called; but it does not appear that Job did utter such vain and fruitless things as deserved to be compared to the wind: 

and fill his belly with the east wind; which is noisy and blusterous, rapid and forcible, bearing all before it, and very infectious in hot countries; and such notions Job, according to Eliphaz, satisfied himself with, and endeavoured to insinuate them into others; which were nothing but great swelling words of vanity, and tended to subvert the faith of men, and overthrow all religion, and were very unwholesome, infectious, and ruinous to the minds of men, as suggested. 

Verse 3
Should he reason with unprofitable talk?.... That is, the wise man, such a man as Job; does it become him to talk such idle stuff? that which is false, and foolish, and frothy, that does not minister grace to the hearer, and is not for the use of edifying; as whatever is untrue, unwise, vain, and empty, must be useless and answer no good end; nothing is profitable but what tends to increase solid wisdom and spiritual knowledge, and to exercise grace, and influence an holy life; wherefore what are profitable to the souls of men are the doctrines of the word of God, and the experiences of the grace of God, communicated by his people one to another; and nothing but these, or what agrees with them, should come out of the mouth of a wise and good man; nor can such an one expect to convince men of their errors, or reprove them for their sins with success, who deals in words of no profit: 

or with speeches wherewith he can do no good? but may do a great deal of hurt both to himself and others; but the same thing is here signified in different words, 

Verse 4
Yea, thou castest off fear,.... Not of man; a slavish fear of man is to be cast off, because that brings a snare, deters men from their duty, and leads into sin; though there is a fear and reverence of men which ought to be given to them, "fear to whom fear", Romans 13:7; but here the fear of God is meant, which is to be understood of the grace of fear, of which Job was possessed; that could not be cast off, for this is not what is in a man naturally, or is by the light of nature, and arises from natural conviction, which may be cast off, as was by Pharaoh; but this is a blessing of the covenant of grace, sure and firm, and is one of the gifts of grace that are without repentance; it is a part of internal grace, which can never be lost; it is improved and increased by fresh discoveries of the grace and goodness of God, and is an antidote and preservative against apostasy: perhaps the whole worship of God may be meant, external worship, or outward religion in the form of it, which is sometimes signified by the fear of God: Ecclesiastes 12:14; and it is cast off when it is neglected and not attended to, or when men become profane, after they have made a profession of religion; but as neither of these can be thought to be the case of Job, rather the meaning of Eliphaz may be, that Job did not show that reverence to God he should, as his words may seem, in Job 13:20; or that by his way of talk and reasoning, and by the notions he had imbibed and gave out, and the assertions he laid down, all religion would be made void among men; for if, as he had said, God "destroys the perfect and the wicked, and the tabernacles of robbers prosper, and the just men are laughed to scorn", Job 9:22; who would fear God? it might be inferred from hence, that it is a vain thing to serve him, and there can be no profit got by keeping his ordinances, and walking before him; this is the way to put an end to all religion, as if Eliphaz should say, and discourage all regard unto it: 

and restrainest prayer before God; prayer is to be made to God and to him only, it is a part of religious worship, directed to by the light of nature, and ought to be performed by every man; it is a special privilege of the saints, who have a covenant God on a throne of grace to go to, and can pray in a spiritual manner for spiritual things; and especially is to be observed in times of trouble, in which Job now was, and never to be disused; now this charge either respects Job himself, that he left off praying, which can hardly be supposed; or that he drew out prayer to a great length, as some understand the wordsF23תגרע "tulisti", V. L. "traheres", Cocceius; "multiplicasti", so some in Bar Tzemach. , like the tautologies of the Heathen; or he diminished prayer, as othersF24"Imminues", Montanus; "imminuisti", Bolducius; "diminuis", Schmidt; "minuis", Schultens. , lessened the times of prayer, and the petitions in it: or rather it may respect others; not that it can be thought he should lay his injunctions on those over whom he had any authority, forbidding his servants, or those about him, to pray; but that by his manner of reasoning he discouraged prayer, as Eliphaz thought, as an useless thing; for if God laughs at the trials and afflictions of the innocent, and suffers wicked men to prosper, who would pray to him, or serve him? see Job 9:23. 

Verse 5
For thy mouth uttereth thine iniquity,.... Which was in his heart, and so was an evidence against him, and proved him perverse, and made good the above charges exhibited against him: or "thine iniquity teaches thy mouth"F25יאלף עונך פיך "docuit iniquitas tua os tuum", V. L. Pagninus, Bolducius; "docebit", Montanus; "docet", Piscator, Cocceius; so Tigurine version. ; the wickedness that was in his heart prompted his mouth to speak the things he did, see Matthew 12:34; and this, as it was an instance of his folly, Proverbs 15:2; so a proof of his casting off the fear of the Lord; for if that had been before his eyes, he would have bridled his lips, and not uttered all the wickedness of his heart: for he that "bridleth not his tongue, this man's religion is vain", James 1:26; 

and thou choosest the tongue of the crafty; coloured over things under specious pretences of religion and godliness, so that the simple and ignorant took him for a holy good man, when he was at heart an hypocrite; in this light Eliphaz puts Job, as one that walked and talked in craftiness, and was a deceitful worker, and imposed upon men with false glosses and plausible pretences. 

Verse 6
Thine own mouth condemneth thee, and not I,.... Or shows thee to be a wicked person, guilty of things charged upon thee; out of thine own mouth thou art convicted, there needs no other evidence to be brought against thee, that is sufficient: and thou savest me, and any other, the trouble of passing the sentence of condemnation upon thee; thou hast done it thyself, thine own mouth is judge and jury, and brings in the verdict, and pronounces it, as well as is the witness, as follows, and is instead of a thousand witnesses, Job 9:20; 

yea, thine own lips testify against thee; and therefore there were no need of producing any other testimony; what he had said showed that his talk was vain and unprofitable, unbecoming a wise man, and tending to make null and void the fear of God among men, to discourage all religious exercises, and particularly prayer before God. 

Verse 7
Art thou the first man that was born?.... The first Adam, who was created in wisdom and knowledge, and had a large share of understanding in things natural, civil, and moral; knew much of God and his perfections, of the works of nature, and of the wisdom and power of God displayed in them; one instance of which is his giving names to the creatures; dost thou think thou art that selfsame individual person, the father of all mankind, who had such a stock and fund of knowledge, until, by seeking after more, and that unlawful, he lost much of what he had? dost thou imagine that thou hast lived ever since, and seen or known everything that was done in all ages from the beginning, and hast gathered a large share of knowledge from long experience, and by making strict observations on men and things in such a length of time? or, as the Targum, 

"wast thou born with the first man, without father and mother?' 

and hast thou existed ever since? or, "wast thou born before Adam?" before the first manF26So Mercerus, and some in Vatablus, Schmidt, Jarchi, & Bar Tzemach. ? Art thou the wisdom and son of God, who was before Abraham, before Adam, before any creature whatever, was in the beginning with God, and was God? What dost thou make thyself to be, Job? thou, a mere man, dost thou make thyself to be the eternal God? for to be before the first man, or to be the firstborn of every creature, or to be born before every creature, is expressive of eternity, as is the following phrase: 

or wast thou made before the hills? or existed before they did? as is said of the son of God, Proverbs 8:25; what is before the hills and mountains is eternal; the eternal God and his eternity are thus described, Psalm 90:2. 

Verse 8
Hast thou heard the secret of God?.... Or, "in the secret of God"F1בסוד אלוה "in secreto Dei", Pagninus, Montanus, Cocceius. Schultens. , in his cabinet council, what was said and done there? hast thou stood in the council of God? hast thou been one of his privy council, or counsellors, and been let into all the secrets of God, of his purposes and providence, and into the reasons of all his administrations, that thou talkest so freely, and boldly, and confidently as thou dost? Indeed Christ, the son of God, was the Angel of the great council; the counsel of peace was between him and his Father; yea, he was in his bosom, and privy to all his thoughts, designs, and decrees, and knew everything, what would be, and the reasons thereof; as well as the nature of his Father, his perfections, mind, and will, which he has declared: but could Job pretend to this, or anything like it? no, surely. Indeed there are some secrets of God which he makes known to his people, and no doubt, in some measure, Job was acquainted with them; such as the secrets of God's love, and of the covenant of his grace, which are with them that fear him; and such an one Job was, and with whom, in times past at least, the secret of God was, even his everlasting love in the open manifestation of it to him; which is a secret in the heart of God, till revealed and shed abroad in the hearts of his people; and so the "mysteries" of God, as some render the word, the doctrines of the Gospel, the mysteries of the kingdom of heaven, the knowledge of them, is given to the sons of men; Job was acquainted with them, with the incarnation of Christ, redemption by him, and the resurrection of the dead; the secrets of Providence, though they may not always be known now, they will be hereafter; yea, God does nothing but he reveals his secrets to his servants the prophets Amos 3:7, as he did to Abraham his friend; and as for the purposes of God, which are the secret things that belong to him, and can never be known unless revealed, and when fulfilled, even those, such as relate to the election of men, their redemption by Christ, and the effectual calling, are made known by God's saving and calling them according to them: 

and dost thou restrain wisdom to thyself? not keep it to himself without communicating it to others, which to do is to imprison the truth, and detain it in unrighteousness; as men have freely received, they should freely give; but he arrogated and ascribed wisdom to himself, monopolized it, and would allow no man to have any share of it but himself; he reckoned so highly of himself, as if he was the only wise man in the world; thus what he charged his friends with Eliphaz retorts upon himself, Job 12:2; as he does his own words in Job 15:9. 

Verse 9
What knowest thou that we know not?.... Which are pretty near the words of Job to his friends, Job 12:3; and to the same sense is what follows: 

what understandest thou which is not in us? in our hearts, minds, and understanding; or among us, which one or other, or all of us, have not: yet all men have not knowledge alike; some that profess themselves to be wise, and to have a large share of knowledge, are fools; and such who think they know something extraordinary, and more than others, know nothing as they ought to know; and such who have gifts of real knowledge have them different one from another; even of the things known there is not a like degree of knowledge, and particularly in spiritual things; some are little children in understanding, some are young men and know more, and some are fathers, and know most of all; an equality in knowledge belongs to another state, to the latter day glory, when the watchmen shall see eye to eye, and all shall know the Lord, from the least to the greatest, and especially to the ultimate glory, when saints will know as they are known. 

Verse 10
With us are both the grayheaded,.... The grayheaded man, or one that is so, it is in the singular number; gray hairs are a sign of old age, and an emblem of wisdom, see Job 12:12; to which words Eliphaz may be thought to refer; Job there suggesting as if wisdom was with him, being an ancient man: 

and very aged men; or "man" rather; Mr. Broughton renders it, and "all gray", as if the other word only signifies one that has a mixture of gray hairs on him, but this one all whose hairs are turned gray: 

much elder than thy father; or "greater", as the same learned man renders it; and so Aben Ezra and Bar Tzemach say in the Arabic language the word signifies, and may design a third person. Ben Gersom thinks that Eliphaz was older than Job, and that his other two friends were younger than he, or Zophar only was younger than he; one of the Targums paraphrases the words thus, 

"but Eliphaz who is gray, and Bildad who is aged, are with us, and Zophar who is greater in days than thy father;' 

it appears that they were very old men by what Elihu says, Job 32:6; though it may be Eliphaz may not barely have respect to themselves and their age, but to their ancestors, their fathers, from whom they had their knowledge, when they were but of yesterday, and knew little, and so pleads antiquity on their side; and it has been observed that Teman, from whence Eliphaz was, was famous for wisdom, and wise men in it, at least it was so in later times; and if so early, the observation would be more pertinent, and the sense might be thought to be, that we have at Teman men as ancient and as wise as at Uz, in the schools of the one as in the schools of the other, and so have the opportunity of gaining as much wisdom and knowledge as Job: or it may be the meaning only is this, that we have on our side the question as many ancient and learned men, or more, than Job can pretend to; and thus, as before, antiquity is pleaded; but is not a sure rule to go by, at least by trusting to it men may be led aside; for though truth is the good old way, and is the oldest way, yet error is almost as old as truth; it follows so close upon the heels of it, that it is difficult, in some cases, to discern which is first, though truth always is: there is the old way which wicked men have trodden; and a pretence to antiquity, if not carefully observed, may lead into it, see Jeremiah 6:16, Job 22:15. 

Verse 11
Are the consolations of God small with thee?.... Meaning either those which Eliphaz and his friends had administered, when, upon his repentance and reformation, they promised him great and good things that should befall him and his family, and that his latter end should be greater than his beginning; which Job slighted, took no notice of, nor entertained any hope concerning it; and these they called the consolations of God, not only because great, as things excellent have the name of God added to them, to express their excellency, but because they were administered in the name of God, and were according to the word and will of God, at least as they thought: Ben Gersom renders it, "the consolations of these"; these were Bildad and Zophar; so Bar Tzemach; or, as others, "these consolations"F2תנחומות אל "consolationes istorum virorum", Vatablus; "consolationes istae", so some in Drusius. which I and my friends have suggested; but not human, rather divine consolations are meant; and this is a fresh charge against Job, that he made light of such, even the consolations of God, Father, Son, and Spirit, who are each of them comforters; saints may and should comfort one another, and ministers of the Gospel are Barnabases, sons of consolation; but God is the great Comforter, it is he only can speak and apply comfort to purpose; and his consolations are not to be accounted "small", if it be considered from whence they come, from the great God, the Creator, to creatures, dust and ashes, sinful ones, on whom they are bestowed, such as are undeserving of them, yea, deserving of the wrath of God, and the curses of his law; and also the nature of these comforts, as that they are strong consolations, and effectual through the power and grace of God, and are everlasting, the matter and foundation of them being so; and though they may be refused through unbelief, as being too great in the view of a sinful creature for himself yet they can never be accounted small, or slighted and despised by a gracious soul; nor can it be though they were by Job, since he was so distressed with the arrows of the Almighty, a sense of divine wrath, and was so desirous of the divine Presence, and even begged he might take comfort a little: 

is there any secret thing with thee? any secret wisdom and knowledge which they were strangers to; or any secret way of conveying comfort to him they knew not of; or any secret sin in him, any Achan in the camp, Joshua 7:11, that hindered him from receiving comfort, or put him upon slighting what was offered to him. 

Verse 12
Why doth thine heart carry thee away?.... To such conceit of thyself, and contempt of others, and even to slight the consolations of God; the heart, being deceitful and wicked, sometimes carries away good men to say and do those things which are unbecoming; and if, in any instance, this was Job's case, it was owing to his own heart, which carried him beyond due bounds; for whenever any man is "tempted" to do evil, "he is drawn away of his own lust", and enticed, James 1:14; 

and what do thine eyes wink at; conniving at and shutting his eyes against his own sins and iniquities, unwilling to see them, and be convinced of them, and own them; or shutting them against the charges and reproofs of his friends, and all the light and evidence with which they came; or rather as carelessly attending to them, and scoffing and sneering at them: some render it, "what do thine eyes aim at"F3זמון "collimant", Junius & Tremellius, Piscator, Cocceius; so Broughton. ? as men, when they take an aim at a mark, wink with or shut one eye; what are thy designs? what hast thou in view? what wouldest thou be at, talking and behaving in such a manner as thou dost? 

Verse 13
That thou turnest thy spirit against God,.... Not against men, his friends only, but against God himself, being filled with wrath and indignation at him; showing the enmity of his heart unto him, and committing hostilities upon him, stretching out his hand, and strengthening himself against him, running upon him, on the thick bosses of his buckler, as after expressed: 

and lettest such words go out of thy mouth? as in Job 9:22. 

Verse 14
What is man, that he should be clean?.... Frail, feeble, mortal man, or woeful man, as Mr. Broughton renders it; since he is sinful, whereby he is become such a weak and dying creature: this question, as well as the following, is put by way of contempt, and as lessening man in a comparative sense, and in order to abate any high conceit of himself; who is not naturally clean, but the reverse, being conceived and born in sin; nor can he be so of himself, nor by any means he is capable of; and however clean he may be in his own eyes, or in the eyes of others, yet is not clean in the sight of God, and still less pure than him, his Maker, as in Job 4:17; and indeed cannot be clean at all, but through the grace of God, and blood of Christ, which cleanses from all sin: 

and he which is born of a woman; a periphrasis of man, Job 14:1; 

that he should be righteous? as no man is naturally; there is none righteous, no, not one; though man originally was made righteous, yet sinning he lost his righteousness, and all his posterity are without any; nor can they become righteous of themselves, or by any works of righteousness done by them; and though they may trust in themselves that they are righteous, and may appear outwardly so before men, yet by the deeds of the law no flesh can be justified or accounted righteous in the sight of God, and much less be more just than he, as in Job 4:17; nor can any of the sons of men be made or reckoned righteous but by the obedience of Christ, or by that justifying righteousness that is in him: what Eliphaz here says concerning the impurity, imperfection, and unrighteousness of men, are very great truths; but if he aims at Job, as he seems to do he misses his mark, and mistakes the man, and it is in vain with respect to him, or as a refutation of any notions of his; for Job asserts the corruption and depravity of human nature as strongly as it is expressed here, Job 14:4; nor does he ever claim, but disclaims, sinless perfection, Job 9:20; nor did he expect to be personally justified before God by any righteousness of his own, the imperfection of which he was sensible of, but by the righteousness of his living Redeemer, Job 9:30; but what he pleaded for was the integrity and uprightness of his heart in opposition to hypocrisy he was charged with; and the holiness and righteousness of his life and conversation, in opposition to a course of living in sin, or to his being guilty of some notorious sin or sins for which he was afflicted, as was insinuated. Eliphaz here recurs to his oracle, Job 4:17; and expresses it much to the same sense. 

Verse 15
Behold, he putteth no trust in his saints,.... In holy men, set apart for himself by his grace, whose sins are expiated by the blood of his Son, and whose hearts are sanctified by his Spirit, and who live holy lives and conversations, as Abraham, Isaac, and Jacob; these, though he trusts many of them with much, as the prophets of old with the messages of his grace and will, and the ministers of the word with treasure, in their earthen vessels, the sacred "depositum" of the glorious Gospel, with gifts of grace, fitting them for their work, and with the care of the souls of men; yet he trusts none of them with themselves, with the redemption and salvation of their souls, with the regeneration and sanctification of their hearts, and with their preservation to eternal glory; he has put those into the hands of his Son and Spirit, and keeps them by his power through faith unto salvation: the Targum renders it, in his saints above, in the saints in heaven, in glorified men; he is there their all in all; as their happiness, so their safety and protection; see an instance of his care and preservation of them after the resurrection, when in a perfect state, Revelation 20:8; or this may be understood of the angels, who sometimes are called saints, Deuteronomy 33:2; who though they have been trusted with many things to impart to the sons of men, yet not with the salvation of men, nor even with the secret of it; they were not of God's privy council when the affair was debated and settled; nor with other secrets, as the day and hour of the last judgment, the coming of the Son of Man: or the sense may be, "he putteth no perfection or stability"F4לא יאמין "non posuit stabilitatem", Pagninus; "immutabilitatem, sive perfectionem absolutam", Vatablus; "firmum opus non produxit", Tigurine version; "non crediturns esset firmitatem", Junius & Tremellius. in them, that is, perfection in comparison of his; for if theirs were equal to his, they would be gods, which it is impossible to be, or for God to make them such; and likewise such stability as to have been able to have stood of themselves, which it appears they had not, since many of them fell, and the rest needed confirming grace, which they have by Christ, the Head of all principalities and powers: 

yea, the heavens are not clean in his sight; heaven born men, partakers of the heavenly calling, whose hearts and affections are set on heavenly things, and have their conversation in heaven; yet these, in the sight of a pure and holy God, and in comparison of him, are impure and unholy; or they of heaven, as Mr. Broughton renders it, the inhabitants of heaven; the angels on high, as the Targum paraphrases it; these are charged by him with folly, and they, conscious of their imperfection with respect to him, cover their faces with their wings, while they celebrate the perfection of his holiness, who is so glorious in it; though the natural heavens may be intended, at least not excluded, and the luminous bodies in them, as Bildad seems to explain it, Job 25:5; the stars are reckoned the more dense and thick part of the heavens, the moon has its spots, and by later discoveries it seems the sun is not without them, and the heavens are often covered with clouds and darkness, and the present ones will be purified with fire at the general conflagration, which supposes them unclean, and they shall pass away, and new ones succeed, which implies imperfection in the former, or there would be no need of others; this is the proof Eliphaz gives of what he had suggested in Job 15:14. 

Verse 16
How much more abominable and filthy is man,.... In his natural, corrupt, and unregenerate estate; man, as a creature, was not abominable, but becoming sinful he is; he is so in himself, cast out to the loathing of his person, being full of wounds, bruises, and putrefying sores, yea, like a dead corrupted carcass, for he is dead in trespasses and sins, Ephesians 2:1; and he appears to be corrupt by the abominable works done by him, as all the works of the flesh are; yea, he is abominable to himself, when made sensible of his state and case; he then abhors himself, and repents of his sins, he loathes his sins, and himself for them; and must be much more so in the sight of God, who is of purer eyes than to behold iniquity, as man is nothing else than a mass of sin, and therefore must be "filthy"; for sin is of a defiling nature, it defiles the body and all its members, and the soul with all its powers and faculties: man is naturally and originally filthy, being conceived in sin, and shapen in iniquity; nor can a clean thing be brought out of an unclean; he is internally and universally unclean, his heart is a sink of sin, desperately wicked, and wickedness itself; his mind and conscience are defiled, and there is no place clean; and this appears outwardly in his actions, in his life and conversation, which is filthy also: for if the ploughing of the wicked is sin, and the righteousnesses of men are filthy rags, how impure must the immoral actions of wicked men be? man is so impure, that nothing but the blood of Christ can purify his heart, and purge his conscience from dead works, and make white his outward conversation garment: 

which drinketh iniquity like water; it is as natural to him to commit iniquity as it is for a man to drink water when he is thirsty, and he does it with equal gust, delight, and pleasure; as cold water is delightful to a thirsty soul, so is sin to a sinner, a sweet morsel he holds in his mouth; various lusts are various pleasures, though these pleasures are but for a season: sin, like water, is easy to be come at, it is near at hand, it easily besets men, and is all around them, and they easily give into it; everyone turns to his wicked course as readily as the horse rushes into the battle; and the phrase may be expressive of the abundance of sin committed, like large draughts of water greedily taken down by a man athirst, and repeated again and again; moreover, as water drank enters into men, and is taken down as an harmless thing, yet often proves very hurtful and pernicious to them when drank while they are hot, and occasions disorders, which issue in death; so sin, though it may seem harmless, and be pleasing and refreshing, going down like water, yet it works like poison, and is the gall of asps within a man, and ends in eternal death, if grace prevents not. This is the conclusion and application of the whole to man, arguing from the greater to the lesser, and so proving the impurity and imperfection of man, and that he cannot be clean and righteous before God of himself. 

Verse 17
I will show thee, hear me,.... Here Eliphaz proceeds to illustrate and make plain, to clear and defend, his former sentiment and proposition, and into which the rest of his friends came; that only wicked, and not righteous men, are afflicted of God, especially in such a manner as Job was; and he proposes to show things worthy of his regard, and not such vain and unprofitable things which Job had uttered; and, in order to stir up and engage his attention, he says what follows: 

and that which I have seen I will declare; what he had been an eyewitness of himself; the same he had observed, Job 4:8; and such testimonies are most regarded, and reckoned most authentic and creditable, especially when they come from men of character; see Luke 1:1. 

Verse 18
Which wise men have told from their fathers,.... Men wise in the best sense, not to do evil, but to do good; not worldly wise men, but such who have wisdom, sound wisdom in the inward parts; who are wise to salvation, and who are partakers of divine and spiritual wisdom; and such men, as they would never tell an untruth, so they would never report a false or a foolish thing they had heard, nor any thing but upon a good testimony, what they have received from their fathers, who were also wise and good men; and therefore such a testimony, though not ocular, but by tradition, deserves regard: 

and have not hid it; their fathers did not hide it from them, and what they have received from their fathers they did not hide it from their children; and so it came to be handed down from one to another with great truth, exactness, and certainty, and to be depended upon, see Psalm 44:1. 

Verse 19
Unto whom alone the earth was given,.... Who were intrusted with the government of whole kingdoms and nations; and therefore not mean men, but persons of great consequence, and to be credited; being such as were appointed by God, and by him put into such an high office, for which they were qualified by him; and being observed to be such by men, were made choice of by them to take the government of them: this is not to be restrained to the land of Canaan, and to Abraham, Isaac, and Jacob, to whom it was given, and to their posterity; and who it is very probable at this time did not yet enjoy it; but it respects more and larger tracts of land, and the rulers of them, and at a greater distance of time, and very likely Noah and his sons, to whom the whole earth was given, and by whom it was replenished, and among whom it was divided; this seems opposed to what Job had said, Job 9:24; 

and no stranger passed among them; either there was no wicked man among them, a stranger to God and godliness; or an enemy that invaded them, passed through them, disturbed and dispossessed them of their power and substance; which shows how wise and good men are regarded by the Lord, and not distressed and afflicted as wicked men be; as well as serves to strengthen the credit of their character, and the report received and derived from them by tradition, and tacitly glances at Job's distress and disturbance by the Chaldeans and Sabeans; next follows the account of the things either seen by Eliphaz, or handed down from such credible persons now described. 

Verse 20
The wicked man travaileth with pain all his days,.... Either to commit iniquity, which he is at great pains to do, and even to weariness; and, agreeably to the metaphor used, he conceives it in his heart, he travails with it in his mind, and he brings forth falsehood and a lie, what disappoints him, and which issues in death, eternal death, see Psalm 7:14; or to get wealth and riches, in obtaining of which he pierces himself through with many sorrows; and these being like thorns, in using them he gets many a scratch, and has a good deal of trouble, pain, and uneasiness in keeping them, insomuch that he cannot sleep comfortably through fear of losing them; wherefore he does not enjoy that peace, comfort, and happiness, it may be thought he does; and, besides all this, he has many an inward pain and gripe of conscience for his many sins and transgressions, which lie at the door of conscience, and when it is opened rush in, and make sad work, and put him to great pain and distress; for otherwise this cannot be said of every wicked man, that they are in outward pain and distress, or in uncomfortable circumstances, at least in appearance; for of some it is said, "they are not in trouble as other men, neither are they plagued like other men", Psalm 73:5; they live wholly at ease, and are quiet, and die so, at least seemingly: some restrain this to some particular person whom Eliphaz might have in view; the Targum paraphrases it of wicked Esau, who it was expected would repent, but did not; others think that he had in his eye some notorious oppressor, that had lived formerly, or in his time, as Nimrod, the mighty hunter and tyrant, or Chedorlaomer, who held for some years several kings in subjection to him; but it is much if he does not design Job himself; however, he forms the description of the wicked man in such a manner, that it might as near as possible suit his case, and in many things he plainly refers to it: and this is a sad case indeed, for a wicked man to travail in pain all his days in this life, and in the world to come to suffer the pains of hell fire to all eternity; the pains of a woman, to which the allusion is, are but short at most, but those of the wicked man are for life, yea, for ever; and among the rest of his pains of mind, especially in this world, what follows is one, and which gives much uneasiness: and the number of years is hidden to the oppressor; Mr. Broughton renders it, soon numbered years; that is, few, as the years of man's life at most are but few, and those of the oppressor fewer still, since bloody and deceitful men do not live out half the days of the years of man's life, but are oftentimes cut off in the midst of their days; and be they more or fewer, they are all numbered and fixed, and the number of them is with God, and him only; they are fixed and settled by the decree of God, and laid up in his purposes, and reserved for the oppressor; but they are a secret to him, he does not know how long he shall live, or how soon he may die, and then there will be an end of his oppression and tyranny, and of his enjoyment of his wealth and riches unjustly got; and this frets him, and gives him pain, and makes him uneasy; whereas a good man is easy about it, he is willing to wait his appointed time, till his change comes; he is not so much concerned to know the time of his death as to be in a readiness for it. The Targum paraphrases this of Ishmael the mighty: the oppressor is the same with the wicked man in the preceding clause. 

Verse 21
A dreadful sound is in his ears,.... Or "a voice", or "sound of fears"F20קול פחדים "sonitus timorum", Pagninus, Montanus, Bolducius; to the same sense Codurcus, Junius & Tremellius, Mercerus, Cocceius, Schmidt, Schultens. , of what causes fears; and which are either imaginary; sometimes wicked men, fear when there is no cause or occasion for it; they fancy an enemy at their heels, and flee, when none pursues them; they are a "Magormissabib", or "terror on every side", a fear to themselves and all about them, Jeremiah 20:3; like Cain, who fancied and feared that every man that met him would slay him Genesis 4:13; such is the effect of a guilty conscience: or real; and these either extraordinary sounds, such as were made in the ears of the Syrian host, which caused them to flee, and leave their tents, and all their substance in them, 2 Kings 7:6; or ordinary, as the sound of the trumpet, the alarm of war, wars and rumours which are very terrible, especially to some persons; or sounds of fears, reports of one calamity after another, which cause fears; and so may respect Job's troubles, and the dreadful sound of them in his ears, brought by one messenger of bad tidings after another: but there is a more dreadful sound than either of these, which is sometimes in the ears of wicked men; the terrors of the law of God broken by them, the menaces and curses of it, and a sound of hell and damnation, which continually rings in their ears, and fills the with horror and black despair; and so the Targum, 

"the voice or sound of the fears in hell is in his ears;' 

and among the rest of his fears what follows is one, and so some connect the words, thatF21"Vastatorem invasurum eum", Junius & Tremellius. . 

in prosperity the destroyer shall come upon him; either God the lawgiver, whose law he has transgressed, and who is able, as to save his people, so to destroy the wicked, soul and body, in hell; and destruction from the Almighty, Job himself says, was a terror to him, Job 31:23; or a destroying angel, such an one as went through the land of Egypt, and destroyed the firstborn, and into the camp of Israel, when they committed sin, and were destroyed of the destroyer; or some enemy, plunderer, and robber, such as the Sabeans and Chaldeans were, and to whom respect may be had; or even the devil himself, Apollyon, the destroyer of the souls of men, and who sometimes wicked men fear will come and carry them away, soul and body, to hell; or it may be death is meant, which kills and destroys all men; and wicked men are afraid that in the midst of all their peace and prosperity sudden destruction by death should come upon them, like a thief in the night, and remove them from all their enjoyments; and whether they are or no under any fearful apprehensions of this, it certainly will be their case. 

Verse 22
He believeth not that he shall return out of darkness,.... When he lies down at night he despairs of ever seeing the light of the morning, through fear of an enemy, a robber, a murderer, or of one disaster or another, Deuteronomy 28:66; or when he is in any affliction and calamity, which is often signified by darkness, he cannot persuade himself that he shall ever be delivered out of it, and restored to his former condition again: and here Eliphaz seems to glance at Job, who had no hope of his being brought into such a state of prosperity he had been in; whereas good men, when in darkness, believe they shall be brought again to the light, as the church in Micah 7:8; or the infidel, who knows he must be laid in the dark and silent grave; the Heathen man, such as were many of the neighbours of Eliphaz, the Idumeans, among whom he dwelt, who were without the hope of a glorious resurrection; and which is an article of pure revelation, and which the idolatrous Heathen were strangers to, and so believed it not, or any deliverance from the grave; or this may respect the blackness of darkness, the outer darkness, the darkness of hell, which when once a wicked man is cast into, and enveloped with, he despairs, as he well may, of ever being delivered out of it: 

and he is waited for of the sword; or by them that kill with the sword, as the Targum, who lie in wait for him, to rob him, and kill him; or in his own apprehension he seems to have nothing but drawn swords about him, or a sword hanging over his head, or the judgments of God ready to fall upon him for his sins; for he, having killed others with the sword, must expect to be killed with it himself. 

Verse 23
He wandereth abroad for bread,.... Either as a plunderer and robber, he roves about to increase his worldly power and substance; or rather, being reduced to poverty, wanders about from place to place, from door to door, to beg his bread; which is a curse imprecated on the posterity of wicked men, Psalm 109:10; 

saying, where is it? where is bread to be had? where shall I go for it? where lives a liberal man that will give it freely and generously? by this question it seems as if it was difficult for such a man to get his bread by begging; he having been cruel and oppressive to others, unkind and ungenerous in his time of prosperity, now finds but few that care to relieve him; and indeed a man that has not shown mercy to the indigent, when in his power to have relieved them, cannot expect mercy will be shown to him; this he does, wanders about, seeking food, "wheresoever he is"F23So Noldius in Ebr. Concord. Part. p. 87. : 

he knoweth that the day of darkness is ready at his hand; either that a day of affliction and adversity is coming upon him, perceiving his affairs to grow worse and worse, or to be immediately and already on him, which obliges him to wander about for bread; or that the day of death is at hand, which he is made sensible of by one symptom or another; or rather it may be the day of everlasting darkness in hell, the wrath of God to the uttermost he has deserved; he finds the day of judgment is at hand, and the Judge at the door, and in a short time he must receive the reward of eternal vengeance for the wicked deeds he has done; for so the words may be rendered, "that the day of darkness is prepared by his hand"F24בידו "suis factis", Tigurine version; "per manum suam", Schmidt. ; by the evil works his hand has wrought, and so has treasured up to himself wrath against the day of wrath, and righteous judgment of God. 

Verse 24
Trouble and anguish shall make him afraid,.... Either his present troubles shall frighten him, they being so very dismal, terrible, and distressing, and make him fear that others were coming on, more dreadful and formidable; or those troubles he fears will be his portion hereafter, these terrify him beyond measure, even that indignation and wrath, tribulation and anguish, that shall come upon every soul of man that doeth evil, Romans 2:8; 

they shall prevail against him as a king ready to the battle; that is, trouble and anguish shall prevail against him; he will be no more able to resist them than a very inferior force, or even a single man, is able to resist a warlike king, attended with a numerous army, and these set in battle array; such a man's troubles will come upon him as an armed man, against which he cannot stand; the Targum is, 

"they shall surround him as a king prepared for a footstool;' 

who being taken by the enemy shall be used as a footstool to mount on horseback; and as the word has the signification of a globe or ball, see Isaiah 22:18; some think it has respect to the manner of kings, when taken captive, put into an iron cage, as Bajazet was by Tamerlane; or into an iron hoop, bound hand and foot, and hung up in chains; or, as Ben Gersom thinks, to the manner of drowning persons, who used to be tied hand and foot, as if rolled up in the form of a globe, and so cast into the water; but rather the reference is to an army, besieging a place all around in the form of a ball or globe, so that there is no escaping them; or rather it may be to a king drawing up his army in such a form, ready to engage in battle; or putting it in such a position when encamped or entrenched, waiting the motion of the enemy; see 1 Samuel 26:5; and such are the troubles that surround and prevail against a wicked man, see Isaiah 29:3; the reasons of the wicked man being brought into such a woeful condition follow. 

Verse 25
For he stretched out his hand against God,.... Being an hater of him, an enemy to him, yea, enmity itself against him; an enemy in his mind, which appears by his wicked works, which are so many acts of hostility against God; all sins are against God, his nature, his will, his law, and all his remonstrances, exhortations, cautions, and instructions; but some are more daring and impudent than others, or are committed in a more open, bold, and audacious manner, as were those committed by the inhabitants of Sodom, and those who are similar to them; especially such as strike at the being of God and his perfections, his providence and government of the world; and such as deny these may most truly be said to stretch out their hands against God, and strike at him: and this may regard not only sins committed against the light of nature and the law of God, but against the evangelic revelation, the doctrines of the Gospel, and the ordinances of it; for such who deny the one, and reject the other, openly oppose themselves to God, and expose themselves to his wrath and vengeance; for of how much sorer punishment shall such be thought worthy, who trample Christ and his blood under foot, despise and disobey his Gospel: 

and strengtheneth himself against the Almighty; by hardening his heart against him as Pharaoh did; by putting on a bold and brazen countenance, by setting his mouth against God in heaven, and suffering, his tongue to walk through the earth, fearing neither God nor man; by entering into a friendship with the world, and making alliances with the enemies of God, even by making a covenant with death, and an agreement with hell; all which is egregious folly and madness: for a sinful man to oppose himself to God is to set briers and thorns to a consuming fire; for a weak feeble creature to set himself against the Almighty, who can crush him in a moment, and send him down to hell, is the height of folly; let the potsherds strive with the potsherds of the earth, but not man with his Maker; who ever strengthened or hardened himself against him, and prospered? 

Verse 26
He runneth upon him, even on his neck,.... As a fierce and furious enemy runs upon another with great wrath and fury; as the he goat in Daniel's vision ran upon the ram, in the fury of his power, that is, Alexander upon Darius; which instance Bar Tzemach refers to; and as an adversary, who throws down his weapons, and goes in to closer quarters, and takes his antagonist by the throat, or round the neck, in order to throw him down to the ground; in such a bold and insolent manner does the wicked man encounter with God; he makes up to him, and flies in his face, and most audaciously attacks him: or he runs upon him "with his neck"F25בצואר "erecto collo", V. L. Piscator; "duro collo", Drusius, Michaelis; "cum cervice", Cocceius, Schmidt, Schultens. ; with a stretched out neck, in the most haughty manner, with a neck like an iron sinew, and with a brow like brass: 

upon the thick bosses of his bucklers; alluding to shields, embossed in the middle, where they are thicker than in the other parts, and used to have a spike of iron set in the middle; so that it was daring and dangerous to run upon them: these may design the perfections of God, denied by the wicked man; or his providential dispensations, despised by him; or his purposes and decrees ridiculed, replied unto, and disputed; or the flaming sword of justice, and the curses of a righteous law, in defiance of which wicked men go on in sin: or "with the bosses of his bucklers"F26בעבי גבי מגניו "cum erassitie umbonum clypeorum suorum", Cocceius; so Schmidt, Michaelis, Schultens. ; with all his family, as Schmidt; or employing all his wealth and riches, his power and authority, against God, and the interest of religion in the world. Some understand this of God, meeting the wicked man, stretching out his hand, and strengthening himself against him, as if he, God, ran upon the wicked man, and upon his neck, and took him by it, and shook him; as in Job 16:12; and upon the thick bosses of his buckler, his bones and nerves, as Mr. Broughton; or on his power and wealth, which are not able to secure him from the vengeance of the Almighty; but the former sense seems best. 

Verse 27
Because he covereth his face with his fatness,.... He has no fear of God, nor shame for his sin; he blushes not to rise up against God in the manner he does, because his eyes stand out with fatness; or rather his face is covered with it, that is, he abounds in riches, he enjoys great prosperity, a large affluence of all good things; and this makes him haughty and imperious, neither to fear God, nor regard man like Jeshurun, who, when he "waxed fat, was grown thick, and covered with fatness, kicked" against God, and his providences, sinned and rebelled against him; "forsook God which made him, and lightly esteemed the Rock of his salvation", Deuteronomy 32:15; and to the same purpose is the following clause: 

and maketh collops of fat in his flanks; a description of a very fat man, and one that pampers the flesh, and indulges himself in eating and drinking; and, figuratively, of one that abounds in the good things of this world, and which make him vain and proud, and lead him on to commit sin in a bold and daring way, promising himself impunity in it, but without any just ground for it, as the following verses show; perhaps some respect may be had to Job's children feasting with one another in their prosperity, which led on to sin, and issued in their ruin, as Eliphaz would suggest. 

Verse 28
And he dwelleth in desolate cities,.... This is either a continuation of the account of the wicked man's prosperity, which makes him haughty; such is his might and power, that he destroys cities and palaces, built and enjoyed by others, and then out of the ruins of them builds greater cities and more noble palaces, to perpetuate his name to posterity; which sense agrees with Job 3:14; and with the Targum, 

"and he makes tabernacles in desert cities, that he may dwelt in houses which were not inhabited;' 

and so Ben Gersom: and hence because of his success among men, and the grandeur he lives in, his heart is lifted up, and his hand is stretched out against God; or else this may express the sinful course of life such a man lives, who chooses to dwell in desolate places, and deserts, to do harm to others, to seize upon travellers as they pass by, and rob and plunder them of their substance, sitting and waiting for them in such places, as the Arabians in the wilderness, Jeremiah 3:2; which is the sense of some, as Aben Ezra observes; or rather this points at the punishment of the wicked man, who though for the present may be in great prosperity, possessed of large cities and stately palaces, "yet" or "but"F1So the Annotator of the Assembly of Divines. , for so the particle may be rendered, "he dwelleth in desolate cities"; in such as shall become desolate, being destroyed by a superior enemy, that shall come upon him; or through his subjects forsaking him, not being able to bear his tyranny and cruelty; or he shall be driven from his dominions by them, and be obliged to fly, and dwell in desert places; or he shall choose to dwell there, through the horrors of a guilty conscience; or, best of all, he shall be reduced to such distress and poverty, that he shall not have a house fit to dwell in; but "shall inhabit the parched places in the wilderness, in a salt land, and not inhabited", Jeremiah 17:6; as follows: 

and in houses which no man inhabiteth, which are ready to become heaps; such as have been deserted by their former inhabitants, because come to decay, and ready to fall down upon them, and become heaps of stones and rubbish. 

Verse 29
He shall not be rich,.... Though his heart is set upon it, he is determined at any rate to be rich; he labours for it with all his might and main, and yet shall not attain what he is so desirous of; many, who take a great deal of pains to be rich, and even in a lawful way, and are men of understanding in trade and business, and yet riches are not their portion; and some who got a great deal, yet do not grow rich; what they get, they put into a bag of holes, and it drops through as fast as they put in; what they get in one sinful way they consume in another, and so are always poor; and others, though they have amassed together a vast substance, yet still are but poor men, not using what they have either for their own good, or the good of others; and not being content with what they have, but always craving more, and so are even poor in their own account, not having what they would have: however, such a man is not rich towards God; for in godly and spiritual things he is destitute of the true riches of grace, and has no title to the riches of glory; and as for his earthly riches, these shall not endure; though he may be rich for the present, he will not be always so; And this sense the next clause confirms: 

neither shall his substance continue; or "his strength"F2חילו "ejus robur", Mercerus; "potentia ejus", Drusius. his power and might, a rich man's wealth being his strong city, in which he places his trust and confidence; riches are called "substance", though their are but a shadow, yea, mere nonentities, things that are not, in comparison of heavenly things; see Proverbs 23:5; at least they are not an enduring substance; they are uncertain things, here today, and gone tomorrow; that make themselves wings, and fly away from the owners of them; or they are taken away front them, and are not like the riches of grace, which are durable riches; or like those of glory; but by one means or another are taken out of the hands of the possessors of them, and they are reduced to poverty: and this "their substance shall not rise"; or rather, "not rise again"F3לא יקום "neque resurgent opes ejus", Schmidt. , as the word may be rendered; notwithstanding all the pains they may take, their substance shall not rise, grow, and increase; or not rise up to the former heights it did, but being fallen into poverty there they lie: 

neither shall he prolong the perfection of it upon the earth; though, indeed, there is no perfection in the creature, nor in creature enjoyments, nor in outward riches and substance; such as have had the largest share of them, as David and Solomon, have declared they have seen an end of all perfection, and that all things, the highest enjoyments, are vanity and vexation of spirit; yet when men are got to the summit, and height, and perfection of outward happiness, as they or others may think, this is not prolonged, or continued long in the earth, or they continued in it; but often are suddenly cast down from the pinnacle of honour, wealth, and riches; hence some render the words, "and their prosperity shall not be fixed into the earth"F4ולא יטה לארץ מנלם "nec mittet in terra radicem suam", V. L. "et non pangetur in terram prosperitas eorum", Schultens. ; shall not take root, though it may seem to do, Jeremiah 12:2; and so shall not spread itself as a tree well rooted does; and as does the spiritual prosperity, perfection, and fullness of good men, which they have in and by Christ; being rooted in the love of God, in the grace of Christ, and having the root of the matter in them, they cast forth their roots as Lebanon, and their branches spread, and they are full of the fruits and blessings of grace, Hosea 14:5. 

Verse 30
He shall not depart out of darkness,.... Out of the darkness of poverty, calamity, and distress he comes into, and, indeed, he despairs of it himself, as in Job 15:22; and in a spiritual sense he departs not out of the darkness of sin, out of the dark state of unregeneracy; nor will he depart out of the blackness and darkness reserved for him hereafter, when he is once come into it: 

the flame shall dry up his branches; alluding either to a violent drought and heat, which dries up pastures, herbs, and trees, and the branches of them; or to a wind, as the Septuagint, a burning wind, in the eastern countries, which consumed all green things; or to a flash of lightning, which shatters, strips, and destroys branches of trees: here it may signify the wrath of God, like a flame of fire consuming the wealth and substance, and families, of wicked men; whose children particularly may be compared to branches, and so respect may be had to Job's children, who were suddenly destroyed by a violent wind, which threw down the house in which they were: 

and by the breath of his mouth shall he go away; out of the world, a phrase expressive of death; either because of the breath of his own mouth, as some in Jarchi, because of his blasphemies against God and his people, because of his cursing and swearing his mouth is full of, and the many vain, foolish, and idle words which come out of it, and for which he will be condemned; or rather 

"by the breath of the mouth of God,' 

as the Targum; either according to his purpose and decree, and by his order, and the word that goes out of his mouth; the wicked man shall be obliged to depart out of the world at once, being struck dead by him, as Ananias and Sapphira were; or by his powerful wrath and vengeance, whose breath is as a stream of brimstone, and with which he will slay the wicked of the earth, and particularly will consume the wicked one, antichrist, even with the spirit of his mouth, and with the brightness of his coming, Isaiah 11:4. 

Verse 31
Let not him that is deceived trust in vanity,.... Every wicked man is deceived, either by Satan, who deceives the whole world, deceived our first parents, and deceives all their posterity, not only profane sinners, but many professors of religion also; or by their own hearts, which are deceitful and desperately wicked; or through the deceitfulness of sin, which promises profit, pleasure, and liberty, and issues in ruin, pain, and bondage; and through the deceitfulness of riches, which promise that satisfaction they do not give: and such as are deceived in this manner are prone to trust in vanity; in men, who in every state, high or low, are altogether vanity; and in creature enjoyments, in outward riches and wealth, which are all vanity and vexation of spirit; and in their own hearts, and the vanity of their minds, which to do is extreme folly; and in their righteousness and external privileges, which will be of no service to them, as to their acceptance with God, and eternal happiness; and therefore trust in whatsoever is vain and empty, and affords no solid satisfaction, real pleasure, and advantage, is here dehorted from; unless the words will be allowed to be justly rendered, as I think they may, "trust not in him that is deceived by vanity"F5בשוא נתעה "per vanitatem deceptus", Beza; so Tigurine version. ; by any of the above vain things, since he must himself be a vain man, and therefore not to be confided in; to which sense the Targum inclines; 

"he will not (or should not) believe in a son of man (or in a man), who errs through falsehood;' 

the reason dissuading from it follows: 

for vanity shall be his recompence; all that a man gets by trusting in vanity, or by trusting in a man deceived, is nothing but emptiness and vanity; he gets nothing solid and substantial, that will be of any advantage to him here or hereafter; and yet this he will not easily believe; and so Beza reads the words, "he that is deceived by vanity will not believe that vanity shall be his recompence". 

Verse 32
It shall be accomplished before his time, Either the recompence or reward of his trusting vanity, in vain persons or things, the punishment of such a trust, the sorrows and troubles following upon it; these shall come upon the wicked man "before his day"F6בלא יומו "ante diem suam", Vatablus, Junius & Tremellius, Piscator. , as it may be rendered; before the day of his death, even before his old age; before the evil days come in a course of nature, and those years in which he has no pleasure: or his life, and the days of his life, "shall be filled up"F7תמלא "complebitur", Montanus; "implebitur", Schultens. ; or be at an end before his time; not before the time fixed in the decree and purpose of God, Job 14:5; but before his own time, that he and his friends thought he might have lived, and as his healthful constitution promised; or before the then common term of human life; and so the phrase is expressive or an immature death: 

and his branch shall not be green; but dried up and wither away; his wealth and riches, his children and family, be utterly extinct; instead of being like a branch, green and flourishing, shall be like a dry stick, useless and unprofitable, only fit for burning; see Job 15:30. 

Verse 33
He shall shake off his unripe grape as the vine,.... Either the wicked man himself shall shake off or lose his substance; or God shall shake off from him all that was dear and valuable to him; or he shall be shaken by one providence or another, just as a vine is shaken by a violent wind and tempest, and its unripe grapes are battered off by an hailstorm, or plucked off by the hand, or drop off through rottenness; so it is signified by this metaphor, that a wicked man should be stripped of his wealth and riches in a sudden manner; or his children should be snatched from him in their youth, before they were well grown up to maturity, and so like the unripe grape; perhaps respect is had to Job's case, both with regard to his substance and his family: 

and shall cast off his flower, as the olive: which tree, when shaken in a violent manner, drops its flower, and so brings forth no fruit; it is observed by naturalistsF8Plin. Nat. Hist. l. 16. c. 25. l. 17. c. 2. 24. , that these two trees, the vine and the olive, flourish much about the same time, and suffer much by storms and tempests, which destroy their fruits, and especially when rain falls in the time of their flowering; the some thing is intended in this clause as in the former. 

Verse 34
For the congregation of hypocrites shall be desolate,.... Hypocrites are such who seem to and would be thought to be, what they are not; they are outwardly righteous before men, but inwardly very wicked; have a form of godliness, but are destitute the power of it, 2 Timothy 3:5; pretend to much religion, and to be worshippers of God, when it is only in outward appearances, and not in reality and sincerity: and such as these have been in the congregations of the righteous, in all ages; but here Eliphaz speaks of a congregation of them, a society, a family of them; and very probably has his eye upon Job's, and would represent hereby that he, the head of his family, and his children, when living, and his servants and associates, were all hypocrites, and now become desolate, reduced to want and poverty, and in distressed circumstances: or were "solitary"F9 and alone, as the word is rendered in Job 3:7; destitute of friends, and of the comforts of life; and perhaps reference may be had to the future state of such, when they shall aloud be bid to depart from God, have no society with angels and saints, but shall have their portion with those of the same character with them, hypocrites, in the highest degree of torment and misery, Matthew 24:51; 

and fire shall consume the tabernacles of bribery; either such tents, or houses, as were built with money taken as bribes; see Habakkuk 2:12; or where such who received bribes dwelt; unjust judges, who took a gift that blinds the eyes, to pervert justice. Job is afterwards by Eliphaz represented as if he was an oppressor, a wicked magistrate, and guilty of such like crimes as here pointed at, Job 22:6; and the "fire" said to consume the dwelling places of such may be understood either of material fire, such as came down from heaven, and destroyed Job's sheep, Job 1:16; or figuratively, the wrath of God often compared to fire, which would appear in one way or another, to the utter ruin of such persons, their habitations, and those that dwelt in them. 

"solitarium", Montanus; and to the same sense Vatablus, Beza, Tigurine version, Junius & Tremellius, Piscator, Drusius, Cocceius. 

Verse 35
They conceive mischief,.... That is, such wicked persons as before described; they meditate sin in their minds, and contrive how to commit it, and form schemes within themselves to do mischief to others: 

forth vanity; or sin; for lust when it is conceived bringeth forth sin, and that is vanity, an empty thing, and neither yields profit nor pleasure in the issue, but that which is useless and unserviceable, yea, harmful and ruinous; for sin, when it is finished, bringeth forth death, even death eternal, James 1:14; 

and their belly prepareth deceit; their inward part frames and devises that which is designed to deceive others, and in the end proves deceitful to themselves: the allusion is to a pregnant woman, or rather to one who seems to be so, and whose conception proves abortive, and so deceives and disappoints herself and others; see Psalm 7:14. 

16 Chapter 16 

INTRODUCTION TO JOB 16 

This chapter and the following contain Job's reply to the preceding discourse of Eliphaz, in which he complains of the conversation of his friends, as unprofitable, uncomfortable, vain, empty, and without any foundation, Job 16:1; and intimates that were they in his case and circumstances, tie should behave in another manner towards them, not mock at them, but comfort them, Job 16:4; though such was his unhappy case, that, whether he spoke or was silent, it was much the same; there was no alloy to his grief, Job 16:6; wherefore he turns himself to God, and speaks to him, and of what he had done to him, both to his family, and to himself; which things, as they proved the reality of his afflictions, were used by his friends as witnesses against him, Job 16:7; and then enters upon a detail of his troubles, both at the hands of God and man, in order to move the divine compassion, and the pity of his friends, Job 16:9; which occasioned him great sorrow and distress, Job 16:15; yet asserts his own innocence, and appeals to God for the truth of it, Job 16:17; and applies to him, and wishes his cause was pleaded with him, Job 16:20; and concludes with the sense he had of the shortness of his life, Job 16:22; which sentiment is enlarged upon in the following chapter. 

Verse 1
Then Job answered and said. As soon as Eliphaz had done speaking, Job stood up, and made the following reply. 

Verse 2
I have heard many such things,.... As those Eliphaz has been discoursing of, concerning the punishment of wicked men; many instances of this kind had been reported to him from his preceptors, and from his parents, and which they had had from theirs, as well as Eliphaz had from his; and he had heard these things, or such like, told "many times" from one to another, as Ben Gersom interprets it; or "frequently", as the Vulgate Latin version, yea, he had heard them his friends say many things of this kind; so that there was nothing new delivered, nothing but what was "crambe millies cocta", the same thing over and over again; insomuch that it was not only needless and useless, but nauseous and disagreeable, and was far from carrying any conviction with it, or tracing weight and influence upon him; that he only gave it the hearing, and that was all, and scarce with any patience, it being altogether inapplicable to him: that wicked men were punished for their sins, he did not deny; and that good men were also afflicted, was a very plain case; and that neither good nor hatred, or an interest in the favour of God or not, were not known by these things; nor could any such conclusion be fairly drawn, that because Job was afflicted, that therefore he was a bad man: 

miserable comforters are ye all; his friends came to comfort him, and no doubt were sincere in their intentions; they took methods, as they thought, proper to answer such an end; and were so sanguine as to think their consolations were the consolations of God, according to his will; and bore hard upon Job for seeming to slight them, Job 15:11; to which Job here may have respect; but they were so far from administering divine consolation, that they were none at all, and worse than none; instead of yielding comfort, what they said added to his trouble and affliction; they were, as it may be rendered, "comforters of trouble", or "troublesome comforters"F11מנחמי עמל "consolatores molestiae", Vatablus, Drusius, Mercerus, Cocceius, Schmidt, Michaelis; "molesti", Beza, Junius & Tremellius, Piscator, Codurcus, Tigurine version; "molestissimi", Schultens. , which is what rhetoricians call an oxymoron; what they said, instead of relieving him, laid weights and heavy pressures upon him he could not bear; by suggesting his afflictions were for some enormous crime and secret sin that he lived in the commission of; and that he was no other than an hypocrite: and unless he repented and reformed, he could not expect it would be better with him; and this was the sentiment of them one and all: so to persons under a sense of sin, and distressed about the salvation of their souls, legal preachers are miserable comforters, who send them to a convicting, condemning, and cursing law, for relief; to their duties of obedience to it for peace, pardon, and acceptance with God; who decry the grace of God in man's salvation, and cry up the works of men; who lay aside the person, blood, and righteousness of Christ, the consolation of Israel, and leave out the Spirit of God the Comforter in their discourses; and indeed all that can be said, or directed to, besides the consolation that springs from God by Christ, through the application of the Spirit, signifies nothing; for if any comfort could be had from any other, he would not be, as he is called, the God of all comfort; all the creatures and creature enjoyments, even the best are broken cisterns, and like the deceitful brooks Job compares his friends to, Job 6:15, that disappoint when any expectations of comfort are raised upon them. 

Verse 3
Shall vain words have an end?.... Or "words of wind"F11לדברי רוח "verbis venti", Beza, Bolducius, Mercerus, Schmidt, Michaelis. , vain empty words, great swelling words of vanity, mere bubbles that look big, and have nothing in them; here Job retorts what Eliphaz had insinuated concerning him and his words, Job 15:2; and he intimates such worthless discourses should have an end, and a speedy one, and not be carried on to any length, they not bearing it; and wishes they were at an end, that he might hear no more of them; and suggests that it was weak and foolish in them to continue them; that if they could speak to no better purpose, it would be best to be silent: 

or what emboldeneth thee that thou answerest? when men are engaged in a good cause, have truth on their side, and are furnished with arguments sufficient to defend it, this animates and emboldens them to stand up in the defence of it, and to answer their adversaries, and to reply when there is occasion; but Job could not imagine what should encourage and spirit up Eliphaz to answer again, when he had been sufficiently confuted; when his cause was bad, and he had no strong reasons to produce in the vindication of it; or "what has exasperated" or "provoked thee"F12מה ימריצך "quid exacerbat te", Junius & Tremellius; so Codureus, Schultens. to make reply? here Job seems to have thought that he had said nothing that was irritating, though it is notorious he had, such were his grief and troubles; and so well assured he was of his being in the right, that the harsh and severe words and expressions he had used were not thought by him to have exceeded due bounds, such as Job 12:2. 

Verse 4
I also could speak as ye do,.... As big words, with as high a tone, with as stiff a neck, and as haughtily and loftily; or "ought I to speak as you do"F13ככם אדברה "sicut vos loqui deberem?" Schmidt. ? that I ought not, nor would you think I ought, if you were in my case; or, being so, "would I speak as you do"F14"Etiam ego ut vos loquerer?" Cocceius; so Broughton. ? no, I would not, my conscience would not suffer me: 

if your soul were in my soul's stead; in the same afflicted state and condition, in the same distressed case and circumstances; not that he wished it, as some render the words, for a good man will not wish hurt to another; only he supposes this, as it was a case supposable, and not impossible to be a fact, some time or another, in this state of uncertainty and change; however it is right to put ourselves in the case of others in our own imagination, that so it may be considered in the proper point of view, that we may better judge how we should choose to be treated ourselves in such circumstances, and so teach us to do that to others as we would have done to ourselves: 

I could heap up words against you; talk as fast as you to me, and run you down with a great torrent of words; Job had a great fluency, he talked a great deal in his afflicted, state, too much as his friends thought, who represent him as dealing in a multitude of words, and as a very talkative man, Job 8:2; and what could he have done, had he his health, and in prosperous circumstances as formerly? he could have brought many charges and accusations against them, as they had against him; or "would I heap up words against you?" or "ought I?" &c.F15אחבירה עליכם במלים "nectere deberem nexus contra vos verbis?" Schmidt. ; no, it would not be my duty, nor would I do it; humanity and good sense would never have allowed me to do it; but, on the contrary, I "would have joined myself with you", in a social, free, and familiar manner, in wordsF16"Adjungerem me super vos in sermonibus", Montanus, Bolducius; so Vatablus, Cocceius. , in a friendly meeting with you, so the words may be read and paraphrased; I would have come and paid you a visit, and sat down by you, and entered into a kind and compassionate conversation with you about your case and condition, and done all I could to comfort you; I would have framed and composed (as the word used signifies) a set discourse on purpose; I would have sought out all the acceptable words, and put them together in the best manner I could for youF17"Vobis enim aptum sermonem accommodarem", Tigarine version; so Codurcus. ; had I the tongue of the learned, I would have made use of it, to have spoken a word in season to you: 

and shake mine head at you; by way of scorn and derision, that is, he could have done it as well as they; shaking the head is used as a sign of contempt, Psalm 22:8; or "would I", or "ought I to shake my head at you"F18אניעה־ראשי "et caput meum quassarem super vobis", Cocceius; "movere deberem super vos caput meum?" Schmidt. if in my case? no, I would not; as I ought not, I would have scorned to have done it; or the sense may be, "I would have shook my head at you", in a way of pity, bemoaning lamenting, and, condoling your caseF19So Tigurine version and Bar Tzemach, κινησας ρα καρη, Hom. II. 17. v. 200. ; see Job 42:11. 

Verse 5
But I would strengthen you with my mouth,.... Comfort them with the words of his mouth; so God strengthens his people with strength in their souls, when he answers them with good and comfortable words; an angel strengthened Christ as man when in an agony, comforting him, suggesting comfortable things to him; so one saint may strengthen and comfort another when in distress, whether of soul or body; see Psalm 138:3; and thus Job had strengthened and comforted others, with his words in former times, as Eliphaz himself owns, Job 4:3 and so he would again, were there a change in his circumstances, and objects presented: 

and the moving of my lips should assuage your grief: words uttered by him, which are done by the moving of the lips, should be such as would have a tendency to allay grief, to stop, restrain, forbid, and lessen sorrow; at least that it might not break out in an extravagant way, and exceed bounds, and that his friends might not be swallowed up with overmuch sorrow. 

Verse 6
Though I speak, my grief is not assuaged,.... Though he spoke to God in prayer, and entreated for some abatement of his sorrows, he got no relief; and though he spoke to himself in soliloquies, his sorrow was not repressed nor lessened; he could not administer comfort to himself in the present case, though he might to others in like circumstances, if his own were changed; 

and though I forbear speaking, hold my peace, and say nothing, 

what am I eased? or "what goes from me"F20מה מני יחלך "quid a me abit", Junius & Tremellius, Schultens. ? not anything of my trouble or grief; sometimes a man speaking of his troubles to his friends gives vent to his grief, and he is somewhat eased; and on the other hand being silent about it, he forgets it, and it goes off; but in neither of those ways could Job be released: or it may be his sense is, that when he spake of his affliction, and attempted to vindicate his character, he was represented as an impatient and passionate man, if not as blasphemous, so that his grief was rather increased than assuaged; and if he was silent, that was interpreted a consciousness of his guilt; so that, let him take what course he would, it was much the same, he could get no ease nor comfort. 

Verse 7
But now he hath made me weary,.... Or "it hath made me weary"F21"Dolor meus", V. L. so Aben Ezra & Cocceius. , that is, "my grief", as it may be supplied from Job 16:6; or rather God, as appears from the next clause, and from the following verse, where he is manifestly addressed; who by afflicting him had made him weary of the world, and all things in it, even of his very life, Job 10:1; his afflictions were so heavy upon him, and pressed him so hard, that his life was a burden to him; they were heavier than the sand of the sea, and his strength was not equal to them; he could scarcely drag along, was ready to sink and lie down under the weight of them: 

thou hast made desolate all my company, or "congregation"F23עדתי "meam congregationem", Pagninus; "conventum meum", Montanus, Bolducius. ; the congregation of saints that met at his house for religious worship, as some think, which now through his affliction was broke up, whom Eliphaz had called a congregation of hypocrites, Job 15:34; which passage Job may have respect unto; or rather his family, his children, which were taken away from him: the Jews sayF24Vid. Drusium in loc. , ten persons in any place make a congregation; this was just the number of Job's children, seven sons and three daughters; or it may be he may have respect to his friends, that came to visit him, who were moved and stupefied as it were at the sight of him and his afflictions, as the wordF25"Stupefe isti", Tigurine version; so Jarchi. is by some translated, and who were alienated from him; were not friendly to him, nor administered to him any comfort; so that they were as if he had none, or worse. 

Verse 8
And thou hast filled me with wrinkles,.... Not through old age, but through affliction, which had sunk his flesh, and made furrows in him, so that he looked older than he was, and was made old thereby before his time; see Lamentations 3:4; for this is to be understood of his body, for as for his soul, that through the grace of God, and righteousness of Christ, was without spot or wrinkle, or any such thing: 

which is a witness against me; as it was improved by his friends, who represented his afflictions as proofs and testimonies of his being a bad man; though these wrinkles were witnesses for him, as it may be as well supplied, that he really was an afflicted man: 

and my leanness rising up in me; his bones standing up, and standing out, and having scarce anything on them but skin, the flesh being gone: 

beareth witness to my face; openly, manifestly, to full conviction; not that he was a sinful man, but an afflicted man; Eliphaz had no reason to talk to Job of a wicked man's being covered with fatness, and of collops of fat on his flanks, Job 15:27; 

Verse 9
He teareth me in his wrath, who hateth me,.... By whom is meant not Satan, as Jarchi, though he is an enemy to, and an hater of mankind, especially of good men; nor Eliphaz, as others, who had fallen upon Job with a great deal of wrath and fury, tearing his character in pieces, which Job attributed to his hatred of him; but it rather appears from the context that God himself is intended, of whom Job had now a mistaken notion and apprehension; taking him for his enemy, being treated by him, as he thought, as if he had an aversion to him, and an hatred of him; whereas God hates none of his creatures, being his offspring, and the objects of his tender care, and providential regard: indeed sin is hateful to him, and makes men odious in his sight, and he hates all the workers of iniquity, and those whom he passed by, when he chose others; though they are said to be hated by him as Esau was, yet not with a positive but a negative hatred; that is, are not loved by him; and considered as profane and ungodly persons, and as such foreordained to condemnation; for sin may be said to be hated, but good men never are; God's chosen ones, his children and special people, are the objects of his everlasting love; and though he may be angry with them, and show a little seeming wrath towards them, yet never hates them; hatred and love are as opposite as any two things can possibly be; and indeed, strictly and properly speaking, there is no wrath nor fury in God towards his people; though they deserve it, they are not appointed to it, but are delivered from it by Christ; and neither that nor any of the effects of it shall ever light on them; but Job concluded this from the providence he was under, in which God appeared terrible to him, like a lion or any such fierce and furious creature, to which he is sometimes compared, and compares himself, which seizes on its prey, and tears and rends it to pieces; Isaiah 38:13; thus God permitted Job's substance to be taken from him by the Chaldeans and Sabeans; his children by death, which was like tearing off his limbs; and his skin and his flesh to be rent and broken by boils and ulcers: Job was a type of Christ in his sorrows and sufferings; and though he was not now in the best frame of mind, the flesh prevailed, and corruptions worked, and he expressed himself in an unguarded manner, yet perhaps we shall not find, in any part of this book, things expressed, and the language in which they are expressed, more similar and to be accommodated to the case, and sorrows, and sufferings of Christ, than in this context; for though he was the son of God's love, his dear and well beloved son, yet as he was the surety of his people, and bore and suffered punishment in their stead, justice behaved towards him as though there was a resentment unto him, and an aversion of him; yea, he says, "thou hast cast off and abhorred, thou hast been wroth with thine Anointed" or "Messiah", Psalm 89:38; and indeed he did bear the wrath of God, the vengeance of justice or curse of the righteous law; and was suffered to be torn in every sense, his temples with a crown of thorns, his cheeks by those that plucked off the hair, his hands and feet by the nails driven in them, and his side by the spear; and his life was torn, snatched, and taken away from him in a violent manner: 

he gnasheth upon me with his teeth; as men do when they are full of wrath and fury: this is one way of showing it, as the enemies of David, a type of Christ, and the slayers of Stephen, his protomartyr, did, Psalm 35:16; and as beasts of prey, such as the lion, wolf, do: 

mine enemy sharpeneth his eyes upon me; the Targum adds, as a razor. Here again Job considers God as his enemy, though he was not, misinterpreting his dealings with him; he represents him as looking out sharp after him, inspecting narrowly into all his ways, and works, and actions, strictly observing his failings and infirmities, calling him to an account, and afflicting him for them, and dealing rigidly and severely with him for any small offence: his eyes seemed to him to be like flames of fire, to sparkle with wrath and revenge; his thee, as he imagined, was set against him, and his eyes upon him to destroy him; and thus the eye of vindictive justice was upon Christ his antitype, when he was made sin and a curse for his people, and the sword of justice was awaked against him, and thrust in him. 

Verse 10
They have gaped upon me with their mouth,.... Here Job speaks of the instruments which God suffered to use him ill; and he has respect to his friends who came with open mouth against him, loading him with calumnies and reproaches, laying charges to him he was not conscious of, and treating him with scorn and contempt, which such a gesture is sometimes a token of, Lamentations 3:46; and in which manner also Christ was used by men, on whom the reproach of them that reproached God and his people fell, and who exhibited false charges against him of various sorts; and he was the reproach of men and the contempt of the people, who laughed him to scorn, opened their mouths in derision; they shot out the lip and shook the head, and mocked and scoffed at him; yea, "they gaped upon him with their mouth as a ravening and a roaring lion", Psalm 22:6; to which the allusion is here, when they cried out themselves and called upon others to join them, saying, "Crucify him, crucify him", Luke 23:21, 

they have smitten me on the cheek reproachfully; to be smitten on the cheek is a reproach itself, and is a suffering not very patiently endured. Hence Christ, to teach his followers patience, advised when they were smitten on the one cheek to turn the other, that is, to take the blow patiently; and it is not the smart of the stroke that is so much regarded as the shame of it, the affront given, and the indignity offered; see 2 Corinthians 11:20; so that the phrase may be taken for reproaching him; and indeed it may be rendered, "they have smitten on the cheek with reproach"F1בחרפה "cum opprobrio", Beza, Vatablus, Drusius; so Schmidt, Michaelis, Schultens; "with reproaches", Broughton. ; they reproached him, which was the same as if they had smitten him on the cheek; they smote him with their tongues, as Jeremiah's enemies smote him, Jeremiah 18:18; they threw the dirt of scandal and calumny at him, and which is the common lot of God's people; and though since they are reproached for Christ's sake, for the Gospel's sake, and for righteousness sake, they should not be disturbed at that; but rather reckon themselves happy, as they are said to be, and bind these reproaches about their necks as chains of gold, and esteem them greater riches than all the treasures of Egypt. This was literally true of Job's antitype, the Messiah, for as it was foretold of him that he should give his cheek to those that plucked off the hair, and they should smite the Judge of Israel with a rod upon his cheek, Isaiah 50:6, so this was done unto him by the servants of the high priest in his hall, and by others, Matthew 26:67; 

they have gathered themselves together against me; Job's friends got together in order to visit him and comfort him, but it proved otherwise, and he viewed it in no other light than as a combination against him: the words may be rendered, "they filled themselves against me"F2יתמלאון "impleverunt sese", De Dieu. ; their hearts with wrath and anger, as the Targum; their mouths with reproaches and calumnies, and their eyes with pleasure and delight, and satisfaction at his miseries and afflictions; and so the Vulgate Latin version, 

"they are satiated with my punishments;' 

though rather this may respect the high spirits they were in, the boldness and even impudence, as Job interpreted it, they showed in their conduct towards him, their hearts being swelled with pride and haughtiness and passionF3Vid. De Dieu in loc. ; see Esther 7:5; or else their numbers that came against him; so Mr. Broughton renders the words, "they came by full troops upon me"; Job's three friends, being great personages, very probably brought a large retinue and train of servants with them; who, observing their master's conduct, behaved in an indecent manner towards him themselves, to whom he may have respect, Job 30:1; this was verified in Christ his antitype, whom Judas, with a multitude of men, with swords and staves, even with a band of soldiers, came to apprehend in the garden; and when Herod and Pontius Pilate, with the Gentiles, and people of Israel, were gathered against him to do what God had determined should be done, Matthew 26:46. 

Verse 11
God hath delivered me up to the ungodly,.... The evil or wicked one, for it is in the singular number; and designs either Satan, into whose hands God had not only delivered his substance, but his person, excepting his life; though it may be, and which is an objection to this sense, Job as yet knew it not; or else Eliphaz, or, the singular number being put for the plural, as the next clause explains it, all his friends, whom he in turn calls evil and wicked men, because of their treatment of him; or else the Sabeans and Chaldeans are intended, who were suffered to plunder him of his substance; the words are very applicable to Christ, who was delivered to the Gentiles, and into the hands of sinners and wicked men, and that by the determinate counsel and foreknowledge of God, who with wicked hands took him, and crucified him, Matthew 20:19; or God "shut him up", or "delivered him bound"F4יסגירני "vinctum me tradidit", Grotius, Michaelis, Schultens. , as the word signifies; which was literally true of Christ, who was bound by the Jews, and delivered first to the high priest, and then to the Roman governor, in such circumstances, John 18:12; 

and turned me over into the hands of the wicked; signifying the same as before, unless it should be rendered, "and caused me to decline", or "come down by the hands of the wicked"F5ירטני "divertere fecit a vita", Pagninus; "declinare me facit", Beza, Drusius, Mercerus. that is, from his former state of prosperity and happiness, into the low circumstances in which he was, and which he was brought into by the means of wicked men, God suffering it so to be. 

Verse 12
I was at ease, but he hath broken me asunder,.... He was in easy and affluent circumstances, abounding with the good things of this life, lay in his nest, as his expression is, Job 29:18; quietly and peaceably, where he expected he should have died; and he was easy in his mind, had peace of conscience, being a good man that feared God, and trusted in his living Redeemer, enjoying the presence of God, the light of his countenance, and the discoveries of his love, see Job 39:2; but now he was broken to pieces, he was stripped of his worldly substance; his family was broken up, and not a child left him; his body broken, and full of ruptures through boils and ulcers; and his spirits were broken with his afflictions, and a sense of divine displeasure; the arrows of God's wrath, in his apprehension, stuck in him, and the poison thereof drank up his spirits. Mr. Broughton renders it, "I was wealthy, and he hath undone me"; though once so opulent, he was now broken, and become a bankrupt. It may be applied to Christ, his antitype, who, though rich, became poor to make his people rich, 2 Corinthians 8:9; and whose body was broken for them; and he was wounded and bruised for their transgressions, and whose heart was broken with reproach: 

he hath also taken me by the neck, and shaken me to pieces; as a combatant in wrestling, who is stronger than his antagonist, uses him; or as a giant, who takes a dwarf by his neck or collar, and shakes him, as if he would shake him to pieces, limb from limb; or "hath dashed" or "broken me to pieces"F6יפצפצני "confregit me", V. L. Pagninus; "minutatim confregit me", Tigurine version; so Schultens, Jarchi, & Ben Gersom. ; or to shivers; as glass or earthen vessels dashed against a wall, or struck with a hammer, fly into a thousand pieces, can never be put together again; so Job reckoned of his state and condition as irrecoverable, that his health, his substance, his family, could never be restored as they had been: 

and set me up for his mark; to shoot at, of which he complains Job 7:20; a like expression is used by the church in Lamentations 3:12; and a phrase similar to this is used of Christ, Luke 2:34; and in consequence of this are what follow. 

Verse 13
His archers compass me round about,.... Satan and his principalities and powers casting their fiery darts at him; or rather, his friends shooting their arrows, even bitter words, reproaches, and calumnies; or the various diseases of his body, his boils and ulcers, which were so many arrows shot into him, in every part of him all around, and gave him exquisite pain and anguish; besides the arrows of the Almighty, or that painful sensation he had of the wrath of God. This also is true of Christ, the antitype of Job and of Joseph; of the latter of which it is said, "the archers sorely grieved him, and shot at him, but his bow abode in strength", Genesis 49:23; so Satan and his ministers threw their fiery darts at Christ when on the cross, and the scribes and priests, his emissaries, surrounded him there, and shot out their reproachful and blasphemous words at him, and the justice of God smote him, and the law of God cast its curses on him. Gussetius renders the words, "his great ones"F7"Ejus magnates", Comment. Ebr. p. 773. רביו "ejus magni", Montanus. ; and such Job's friends were, men of great substance, and lived in great credit and honour; some have supposed them to be kings, and such were those that opposed Christ, and distressed him, the rulers of the people, civil and ecclesiastic: 

he cleaveth my reins asunder; by causing his arrows to enter into them, Lamentations 3:13; the consequence of which must be death; a man cannot live, at least long, after this is his case; though some think this is to be understood of the disorder of the stone in his reins or kidneys, which was very distressing to him: 

and doth not spare; shows no mercy or pity, though in such sad circumstances and dreadful agonies; thus God spared not his own son, Romans 8:32; 

he poureth out my gall upon the ground; which is done by piercing the gall bladder with the sword, or any such instrument, see Job 20:25; which must issue in death; and the design of both these clauses is to show, that Job looked upon his case irretrievable, and he here makes use of hyperbolical expressions to set it forth by. 

Verse 14
He breaketh me with breach upon breach,.... Upon his substance, his family, and the health of his body, which came thick and fast, one after another; referring to the report of those things brought by one messenger upon the back of another, see Ezekiel 7:26; 

he runneth upon me like a giant; with great fury and fierceness, with great strength and courage, with great speed and swiftness, causing great terror and distress; he not being able to resist him, any more than a dwarf a giant, and no more, nor so much, a match for him; see Isaiah 42:13. 

Verse 15
I have sewed sackcloth upon my skin,.... Which he very probably put on when he rent his mantle, or sat in ashes, Job 1:20; which actions were usually performed together in times of distress and sorrow, see Genesis 37:34; and this was no doubt a voluntary action of his, like that of the king of Nineveh and his subjects Jonah 3:5; though some have thought that Job was so reduced that he had no clothes to wear, and was obliged to put on such coarse raiment, which is not probable; and it seems that he put this next to his skin, which must be very uneasy to one that had been used to such soft apparel, as it seems did also the kings of Israel in time of mourning, 1 Kings 21:27; it is not only observed by several Jewish writers, that the word here used in the Arabic language signifies "skin", as we render it, as Aben Ezra, Ben Melech, and others; but the skin of the wound, the thin skin which is drawn over a wound when it is healing, as Ben Gersom and Bar Tzemach; which, being tender, must be very unfit to bear such rough raiment upon it; nay, Schultens observes, that the Arabic word more properly signifies "torn skin"F8עלי גלדי "super laceram cutem", Schultens; "cutis eaque laesa et ulceribus percussa", Stockius, p. 188. גלד "cutim percusiit", Hottinger. Smegma Orient. p. 135. Stockius, ib. , as Job's skin must be full of ruptures through the boils and ulcers upon him; he himself says, that his "skin was broken, and become loathsome", Job 7:5; now to have sackcloth put on such a skin must be intolerable; the phrase of sewing it to it is very unusual; though it may signify no more than an application of it, a putting it on him, and clothing himself with it; yet it seems to denote its sticking close to him, as if it was sewed to his skin, through the purulent matter of his boils clotting and cleaving to it; for he says in Job 7:5 that his "flesh was clothed with worms and clods of dust"; and those running into one another were like one scab, and, as it were, a garment to him; his "disease bound him about as the collar of his coat", and his "skin was as black" as sackcloth itself, Job 30:18; the design of the expression is both to show the wretched and miserable condition he was in, and his great humiliation on account of his present circumstances; and that he was not that proud and haughty man, or behaved under his affliction in the insolent manner Eliphaz had suggested, Job 15:12; but was one that humbled himself under the mighty hand of God, which is further confirmed by the next clause: 

and defiled my horn, in the dust: as he did when he sat in ashes, as he afterwards repented in dust and ashes; and it was usual in the times of mourning to put dust or ashes upon the head; which may be meant by his horn, the horn of a beast, to which the allusion is, being in the head; and this may be put for the whole body, which sometimes, on such occasions, was rolled in dust and ashes, see Joshua 7:6; and the horn being an emblem of grandeur, power, and authority, may denote that Job now laid aside all the ensigns of it, and was content to have his honour laid in the dust, and lie low before God, and not lift up his horn unto him, and much less stretch out his hand against him; the Targum is, 

"I sprinkled my glory in or with dust.' 

Verse 16
My face is foul with weeping,.... On account of the loss of his substance, and especially of his children; at the unkindness of his friends, and over his own corruptions, which he felt working in him, and breaking forth in unbecoming language; and because of the hidings of the face of God from him: the word used in the Arabic languageF9חמרמרה "intumuit", V. L. Tigurine version; "fermentescit", Schultens. has the, signification of redness in it, as Aben Ezra and others observe; of red wine, and, as Schultens adds, of the fermentation of it; and is fitly used to express a man's face in excessive weeping, which looks red, and swelled, and blubbered: 

and on my eyelids is the shadow of death; which were become dim through weeping, so that he could scarcely see out of them, and, like a dying man, could hardly lift them up; and such was his sorrowful condition, that he never expected deliverance from it, but that it would issue in death; and which he supposed was very near, and that he had many symptoms of it, of which the decay of his eyesight was one; and he was so far from winking with his eyes in a wanton and ludicrous way, as Eliphaz had hinted, Job 15:12; that there was such a dead weight upon them, even the shadow of death itself, that he was not able to lift them up. 

Verse 17
Not for any injustice in my hands,.... Came all those afflictions and calamities upon him, which occasioned so much sorrow, weeping, mourning, and humiliation; he does not say there was no sin in him, not any in his heart, nor in his life, nor any iniquity done by him, he had acknowledged these things before, Job 7:20; but that there was nothing in his hands gotten in an unjust manner; he had taken away no man's property, nor injured him in the least in a private way; nor had he perverted justice as a public magistrate, by taking bribes or accepting persons, and could challenge any to prove he had, as Samuel did, 1 Samuel 12:3; 

also my prayer is pure: he prayed, which disproves the calumny of Eliphaz, Job 15:4; and his prayer was pure too; not that it was free from failings and infirmities, which attend the best, but from hypocrisy and deceit; it came not out of feigned lips, but was put up in sincerity and truth; it sprang from an heart purified by the grace of God, and sprinkled from an evil conscience; it was put up in the faith of Christ, and as a pure offering through him; Job lifted up pure and holy hands, and with these a pure and holy heart, and for pure and holy things; so that it was not for want of doing justice to men, nor for want of devotion towards God, that be was thus afflicted by him; compare with this what is said of his antitype, Isaiah 53:9. 

Verse 18
O earth, cover not thou my blood,.... This is an imprecation, wishing that if; he had been guilty of any capital crime, of such acts of injustice that he ought to be punished by the judge, and even to die for them, that his blood when spilt might not be received into the earth, but be licked up by dogs, or that he might have no burial or interment in the earth; and if he had committed such sins as might come under the name of blood, either the shedding of innocent blood, though that is so gross a crime that it can hardly be thought that Job's friends even suspected this of him; or rather other foul sins, as injustice and oppression of the poor; the Tigurine version is, "my capital sins", see Isaiah 1:15; then he wishes they might never be covered and concealed, but disclosed and spread abroad everywhere, that all might know them, and he suffer shame for them; even as the earth discloses the blood of the slain, when inquisition is made for it, Isaiah 26:21; 

and let my cry have no place; meaning if he was the wicked man and the hypocrite he was said to be, or if his prayer was not pure, sincere, and upright, as he said it was, then he desired that when he cried to God, or to man, in his distress, he might be regarded by neither; that his cry might not enter into the ears of the Lord of hosts, but that it might be shut out, and he cover himself with a cloud, that it might not pass through, and have any place with him; land that he might not meet with any pity and compassion from the heart, nor help and relief from the hand of any man. 

Verse 19
Also now, behold, my witness is in heaven,.... That is, God, who dwells in the heavens, where his throne is, and which is the habitation of his holiness, and from whence he beholds all the sons of men, and their actions, is the all seeing and all knowing Being; and therefore Job appeals to him as his witness, if he was guilty of the things laid to his charge, to bear witness against him, but if not to be a witness for him, which he believed he would, and desired he might: 

for my record is on high; or "my testimony"; that can testify for me; who is an "eyewitness"F11שהדי "oculatus meus testis", Schultens. , as some render it, before whom all things are naked and open; who has seen all my actions, even the very inmost recesses of my mind, all the thoughts of my heart, and all the principles of my actions, and him I desire to bear record of me; such appeals are lawful in some cases, which ought not to be common and trivial ones, but of moment and importance, and which cannot well be determined in any other way; such as was the charge of hypocrisy against Job, and suspicions of his having been guilty of some notorious crime, though it could not be pointed at and proved; see 1 Samuel 12:3, 2 Corinthians 1:13. 

Verse 20
My friends scorn me,.... Not that they scoffed at his afflictions and calamities, and at his diseases and disorders, that would have been very brutish and inhuman, but at his words, the arguments and reasons he made use of to defend himself with, see Job 12:4; 

but mine eye poureth out tears unto God; in great plenty, because of his very great sorrows and distresses, both inward and outward; and it was his mercy, that when his friends slighted and neglected him, yea, bore hard upon him, and mocked at him, that he had a God to go to, and pour out not only his tears, but all his complaints, and even his very soul unto him, from whom he might hope for relief; and what he said, when he did this, is as follows. 

Verse 21
Oh that one might plead for a man with God,.... That is, that one might be appointed and allowed to plead with God on his account; or that he be admitted to plead with God for himself; or however, that there might be a hearing of his case before God, and that he would decide the thing in controversy between him and his friends, when he doubted not but it would be given on his side: 

as a man pleadeth for his neighbour; using great freedom, and powerful arguments, and having no dread of the judge, nor fear of carrying the cause for his neighbour; so Job wishes, that either one for him, or he himself, might be freed from the dread of the divine Majesty, and might be suffered to speak as freely to his case as a counsellor at the bar does for his client. The words will admit of a more evangelic sense by observing that God, to whom Job says his eye poured out tears, at the close of Job 16:20, is to be understood of the second Person in the Godhead, Jehovah, the Son of God, the Messiah; and then read these words that follow thus, "and he will plead for a man with God, and the Son of man for his friend"; which last clause perhaps may be better rendered, "even the Son of man", &c. and so they are expressive of Job's faith, that though his friends despised him, yet he to whom he poured out his tears, and committed his case, would plead his cause with God for him, and thoroughly plead it, when he should be acquitted. The appellation, "the Son of man", is a well known name for the Messiah in the New Testament, and is not altogether unknown in the Old, see Psalm 80:17; and one part of his work and office is to be an advocate with the Father for his friends, whom he makes, reckons, and uses as such, even all the Father has given him, and he has redeemed by his blood; for these he pleads his blood, righteousness, and sacrifice, to the satisfaction of the law, and justice of God, and against Satan, and all enemies whatever, and for every blessing they want; and for which work he is abundantly fit, because of the dignity of his person, his nearness to God his Father, and the interest he has in him. GussetiusF12Ebr. Comment. p. 320, 321. goes this way, and observes that this sense has not been taken notice of by interpreters, which he seems to wonder at; whereas our English annotator on the place had it long ago, and Mr. Caryll after him, though disapproved of by some modern interpreters. 

Verse 22
When a few years are come,.... As the years of man's life are but few at most, and Job's years, which were yet to come, still fewer in his apprehension; or "years of number"F13שנות מספר "anni numeri", Montanus, Vatablus, Bolducius; "numbered days", Broughton; so Tigurine version. , that are numbered by God, fixed and determined by him, Job 14:5; or being few are easily numbered: 

then I shall go the way whence I shall not return; that is, go the way of all flesh, a long journey; death itself is meant, which is a going out of this world into another, from whence there is no return to this again, to the same place, condition, circumstances, estate, and employment as now; otherwise there will be a resurrection from the dead, the bodies will rise out of the earth, and souls will be brought again to be united with them, but not to be in the same situation here as now: this Job observes either as a kind of solace to him under all his afflictions on himself, and from his friends, that in a little time it would be all over with him; or as an argument to hasten the pleading of his cause, that his innocence might be cleared before he died; and if this was not done quickly, it would be too late. 

17 Chapter 17 

INTRODUCTION TO JOB 17 

In this chapter Job not only enlarges upon the reason given in the preceding chapter, why he was desirous of an advocate with God, and one to plead his cause with him for him, Job 17:1; but adds other reasons taken from the usage of his friends, from the impossibility of any but a divine Person being his surety; and of anyone being provided and appointed as such but by God himself; from the insufficiency of his friends to judge of his cause, and from the condition and circumstances he was in, Job 17:2; then he takes notice of the effects his present case would have on good men, that though they might be astonished at it, they would be filled with indignation against hypocrites, and would not be moved and stumbled by his afflictions to apostatize from and desert the good ways of God, Job 17:8; after which he addresses his friends, and either calls upon them to renew the dispute with him, or repent of their notions, and join with him in his sentiments, Job 17:10; and lastly describes his state and circumstances, according to his apprehension of things, observing the shortness of his life, and the darkness of the dispensation he was under, through one thing and another, Job 17:11; that he had nothing but the grave in view, which, and its attendants, he had made very familiar with him, Job 17:13; and that he had no hope of restoration to a better condition, as to his outward circumstances, and that he, and his hopes his friends would have him entertain, and they also, would go down together to the grave, and there should lie in the dust, and rest together till the morning of the resurrection, Job 17:15. 

Verse 1
My breath is corrupt,.... Through the force of his disease, which made it have an ill smell, so that it was strange and disagreeable to his wife, Job 19:17; passing through his lungs, or other parts, which were affected with some disorder, or as frequently is the case of dying persons, and so Job thought himself to be. The wordF14Pineda. used has the signification of pain, even of the pains of a woman in travail; and so may signify, that Job drew his breath with great pain, as people troubled with an asthma do, or dying persons in the hiccups, or just fetching their last breath; or "my spirit"F15רוחי "spiritus meus", V. L. Pagninus, Montanus, Junius & Tremellius, &c. , as it may be rendered, that is, his vital spirits which were exhausted and spent, there were scarce any left in him; or "my mind"F16"Anima mea", Piscator, Schmidt. , or soul, which was overwhelmed with grief, and so disturbed, that he was not himself, but in a manner distracted with the terrors of God, and the severity of his hand upon him: 

my days are extinct; here Job corrects himself; he had spoken of a few years before, but it is as if he should say now, why do I talk of a few years, when I have but a few days to live, and even those are as good as gone? meaning not only his days of prosperity, which were at an entire end, as he thought, but the days of his natural life; the lamp of life was almost burnt out, the oil was spent, the wick was just extinguished, it was like the snuff of a candle going out: 

the graves are ready for me; the place of his fathers' sepulchres, the burial place of his ancestors, where many graves were; or he may have respect to various things into which the dead are put, as into so many graves; as besides their being rolled up in linen, as was the way of the eastern countries, there was the coffin, a sort of a grave, and which sometimes was made of stone; and then the place dug in the earth, more properly called the grave, and often over that a sepulchral monument was erected; so that there was grave upon grave. Job does not seem to have any respect to the usage of kings, and great personages, preparing stately monuments for themselves while living, such as the pyramids of Egypt, built by and for their kings, as is supposed; for the words "are ready" are not in the text, only supplied, though they are also by the Targum; they are very short and significant in the original text, "the graves for me", or they are mine; the grave is my property, my house, where I expect shortly to be, and there to abide and dwell until the resurrection, and which was desirable to him; "a grave to me"; that is all that I desire, or can expect; here he wished to be, as he did not doubt he quickly should be; and it is as if he should say, I am ready for that, and so Jarchi paraphrases it; and happy is the man that is ready for the grave, for death, and eternity, for the coming of his Lord, having the grace of God wrought in him, and the righteousness of his living Redeemer on him, which was Job's case; such an one shall go into the nuptial chamber at once, and be received into everlasting habitations. 

Verse 2
Are there not mockers with me?.... Meaning not irreligious persons, such as make a mock at sin, a jest of religion, a laugh at good men, sneer at the doctrines and ordinances of God, and scoff at things future, as the coming of Christ, the resurrection of the dead, and a future judgment; with whom it is very uncomfortable to be, as well as with any sort of profane men, and such there were no doubt in Job's time; but he seems to design his friends, by whom be thought himself mocked, and who were, as he imagined, scorners of him, Job 12:4; and therefore for this reason entreats his case might be heard, and his cause pleaded: 

and doth not mine eye continue in their provocation? or "lodge all night"F17תלן "pernoctat", Junius & Tremellius, Piscator, Drusius, Schmidt, Michaelis, Schultens. ; his sense is, that they were continually provoking him with their words, their scoffs and jeers, their censures and calumnies, and the weak reasons and arguments they made use of to support their charges and suspicions; these dwelt upon his mind not only in the daytime but in the night, so that he could not get a wink of sleep for them; their words were so teasing and distressing, and they acted such a cruel part to him, and stuck so close to him, and hung upon his thoughts, that he could not get clear of them in the night season; but his mind ran upon them, which kept him waking, that he could not close his eyelids for thinking of them. 

Verse 3
Lay down now,.... A pledge that thou wilt provide a surety, appoint and admit one to plead for me, and that thou wilt hear my cause, and determine it; or "put now", or "put, I pray thee"F18שימה נא "pone nunc", Montanus; "poae quaeso", Pagninus, Piscator, Mercerus, Cocceius, Schmidt; "sub cor tunm", Vatablus. , thy heart and mind to me and my case, to my petition and request, and grant it: 

put me in a surety with thee; appoint, provide, and place a surety for me with thee, and let him appear to do his work and office: such an one Jesus Christ is; he is of God the Father's appointing to be the Mediator between God and men, and who himself voluntarily engaged and agreed to be the surety of the better testament; and this was known to the Old Testament saints, and to Job; and his prayer was the prayer of faith: and this work and office Christ performs; he was surety for his people from eternity, he drew nigh to God on their account, and struck hands with his Father, or covenanted and agreed with him about the salvation of his people, and the manner of it; he gave his word, his bond, to his Father for them, that he would save them; and upon that suretyship engagement of Christ all the Old Testament saints were pardoned, justified, and glorified; he promised and bound himself to pay all their debts, to satisfy for all their sins, to bring in an everlasting righteousness for them, and to bring them all safe to heaven and happiness; in order to which, he put himself in their room and stead, and laid down his life a ransom for them; upon which Job might say, and so may every believer, what follows, 

who is he that will strike hands with me? that will enter the lists, litigate and dispute the point with me, or bring any charge or accusation against me, having such a surety to answer for me, such an advocate to plead my cause, such a Mediator between God and man, who has made reconciliation for sin, brought in everlasting righteousness, and satisfied law and justice, see Romans 8:33; or else the sense is, "who is he", besides him that is a surety of God's appointing and providing, "can strike bands with me?" or be a surety for me? there is no other Mediator, Saviour, or Redeemer, besides him; if he had not undertaken the cause of his people, and the redemption of them, it must have ceased for ever, no other was equal to such a work; so that here is another reason used with the Lord to provide a surety, since no other could to any purpose. 

Verse 4
For thou hast hid their heart from understanding,.... That is, the hearts of his friends, and therefore they were unfit to undertake his cause, or be sureties for him, or be judges in it. It is the same thing as to hide understanding from their hearts, which God sometimes does in a natural sense; when men like not the knowledge of him, as attainable by the light of nature, he gives them up to reprobate minds, minds void of knowledge and judgment in things natural; and sometimes, in a spiritual sense, he hides men's hearts from the knowledge of things divine and evangelical, and even this he does from the wise and prudent of this world; yea, sometimes he hides the knowledge of his providential dealings with men from his own people, as he did from Asaph, Jeremiah, Habakkuk, and others; and, as it seems, from Job's friends, who therefore mistook his case, and were very unfit and insufficient to determine it: 

therefore shalt thou not exalt them; to such honour and dignity, to be umpires, arbitrators, or judges in the case of Job; this God had reserved for another, Elihu, or rather himself, who decided the controversy between Job and his friends, and declared in his favour, and that they had not spoken the thing that was right of him, as his servant Job had done, Job 42:7; 

Verse 5
He that speaketh flattery to his friends,.... As Job's friends did to him when they promised great outward prosperity, and a restoration to his former state, and to a greater affluence upon his repentance and reformation; or when they spoke deceitfully for God, pretending great regard to the honour of his justice and holiness, and therefore insisted on it that he must be a wicked man and an hypocrite, that was afflicted by him, as Job was: 

even the eyes of his children shall fail; so hateful are some sins to God, and particularly deceitful tongues, and flattering lips, that he will punish them in their posterity; the eyes of their children shall fail for want of sustenance, and while they are looking in vain for salvation and deliverance out of trouble, see Exodus 20:4. 

Verse 6
He hath made me also a byword of the people,.... Either Eliphaz, or God; for whatsoever befell him, whether more immediately by the hand of God, or by any instrument, the ascribes it to him, as being suffered in Providence to befall him; as when he became a byword or proverb to the people in common, to whom an example might be set by one or more of Job's friends. The name of Job is to this day a byword or proverb among men, both for his poverty and his patience; if a man is described as very poor, he is said to be as poor as Job; or if very patient under his afflictions, he is said to be as patient as Job; but as neither of these are to the disgrace of Job, something else seems rather intended here, even something to his reproach; as when a man was represented as a very wicked man, or an hypocrite, it used to be said, such an one is as wicked a creature, and as arrant an hypocrite, as Job: 

and aforetime I was as a tabret; the delight of the people, who, when he appeared in the public streets, came out and went before him, singing, and dancing, and beating on tabrets, and such like musical instruments, to express their joy upon the sight of him; but now it was otherwise with him, and he whom they could not sufficiently extol and commend, now knew not well what to say bad enough of him; such a change in the sentiments and conduct of men must needs be very chagrining: or "aforetime I was as a lord", as Ben Gersom, from the use of the word in Daniel 3:2; as he supposes; he was like a lord or nobleman, or as one in some high office, and now as the offscouring of all things; or it denotes what he was "before them", the people, in their sight at present, and should be: the word used is "Tophet", which Aben Ezra takes to be the name of a place, and as it seems of that place where children were offered to Moloch, and which place was in being, and such practices used by the Canaanites in the times of Job; and this place, which was also called the valley of Hinnom, being afterwards used for hell, led the Targum to paraphrase the words thus, "and hell from within shall I be"; and so Sephorno, in appearance hell to all that see me; and in general it may signify that he was, or should be, avoided, as any unclean place, very ungrateful and disagreeable, as that place was; or as anything abominable, and to be loathed and rejected, and this way go several interpretersF19Schmidt, Michaelis, Schultens. ; though some think respect is had to the punishment of tympanization, in which sufferers were beaten upon in several parts of their bodies, as if men were beating upon a tabret or drum, which gave great pain and torment, see Hebrews 11:35; and with such like cruelty and indignity Job suggests he was or should be used; and therefore begs for a surety, for one to interpose and plead on his behalf; let the carriage of men to him be what it will, that is here referred to; compare with this Psalm 69:11. 

Verse 7
Mine eye also is dim by reason of sorrow,.... Through excessive weeping, and the abundance of tears he shed, so that he had almost lost his eyesight, or however it was greatly weakened and impaired by that means, which is often the case, see Psalm 6:7; 

and all my members are as a shadow; his flesh was consumed off his bones, there were nothing left scarcely but skin and bone; he was a mere anatomy, and as thin as a lath, as we commonly say of a man that is quite worn away, as it were; is a walking shadow, has scarce any substance in him, but is the mere shadow of a man; the Targum interprets it of his form, splendour, and countenance, which were like a shadow; some interpret it "my thoughts"F20יצרי "cogitationes meae", Pagninus, Bolducius, Codurcus, so Ben Gersom. , and understand it of the formations of his mind, and not of his body, which were shadows, empty, fleeting, and having no consistence in them through that sorrow that possessed him. 

Verse 8
Upright men shall be astonished at this,.... Such as were upright in heart, and in their walk conversation, sincere and honourable in their profession of religion, these would be amazed at the afflictions of Job, and the unkindness of his friends; it is hereby suggested, that it would be then, and in ages to come, a matter of surprise to truly gracious persons, when they should hear of such sore afflictions laid upon so good a man, and he told what censures, calumnies, and reproaches, were cast upon him by his friends; this would be so astonishing, that they would not know how to believe it, and still more at a loss how to account for it, that such things should be permitted in Providence, there being reason to believe the truth of them: 

and the innocent shall stir up himself against the hypocrite; that is, such, who though they are not free from sin, yet live holy and harmless lives and conversations among men, so that they are not chargeable with any gross iniquity, or what is scandalous and unbecoming their character; these shall rise up with indignation against such persons as pretend to a great deal of sanctify and devotion, and yet have no charity or love to an afflicted saint, but censure and reproach him, and add affliction to his affliction. Thus Job retorts the charge of hypocrisy his friends brought against him upon them; for he seems tacitly to design them, and delivers these words as a kind of solace to himself; that though he was thus used by them at that time, yet good men in future time would have different apprehensions of him, and rise up and vindicate his name and character. 

Verse 9
The righteous also shall hold on his way,.... He that is righteous, not in appearance but really, not in a legal but in an evangelic sense; who is justified by the righteousness of Job's living Redeemer, who lives by faith on his righteousness, and in consequence of that in holiness of life and conversation; such an one being in Christ the way of righteousness and salvation, and walking in the paths of faith, holiness, and truth, and in all the tracks of religious worship, private and public, he will persevere therein, and will not on any account depart out of the right way into which he has been led and directed. This is opposed to a going back, as some do, and to a turning to the right hand or the left, as others, and to a standing still, being stumbled, offended, and discouraged; and it supposes a progress, a going forward in the way, so as not to be moved out of it by their own, or the afflictions of others, by the reproaches and persecutions of men, the temptations of Satan, the snares, riches, honours, and pleasures of the world, or through darkness, desertion, and unbelief; they may indeed have many slips and falls, and be almost, but not altogether, out of the way, and never finally or to perdition; which is owing not to their conduct and care, might and strength, but to the power of God, and the supplies of his grace, to Christ and his strength, and to the Spirit and his influence, guidance, and direction: 

and he that hath clean hands shall be stronger and stronger; or "add strength"F21יסיף אמץ "addet fortitudinem", Pagninus, Montanus. ; increase in it. This character is opposed to one of an immoral life and conversation, and describes one that is not guilty of any notorious crime, that does not live in any known sin, but in the general course of his life is upright and sincere, holy, harmless, and inoffensive; such a man as he is already a partaker of spiritual grace and strength, and so, as he wants more, it is given him; his spiritual strength is renewed, he goes from one degree of it to another, and even while walking in the way of God he finds an increase of it; yea, that itself is strength unto him; as his day is his strength is, to assist him in religious services, to enable him to resist his enemies, and endure afflictions, and continue in the good ways of God. 

Verse 10
But as for you all, do ye return, and come now,.... This is an address to his three friends, all and everyone of them, who he perceived were nettled with his reply, and were either departing, or preparing for a rejoinder; and being conscious of his innocence, and satisfied of the goodness of his cause, and having nothing to fear from them, boldly challenges them to go on with the dispute; for though they were three to one, he was a match for them all; or else he calls upon them to turn and repent of what they had said to him, to relinquish the bad notions and ill opinion they had of him, and to retract their hard speeches and unjust censures, and return to a friendly and amicable conversation; or however, that they would come and sit down quietly, and patiently hear what he had further to say to them for their information and instruction, which they stood in great need of: 

for I cannot find one wise man among you; that took his case right, was capable of judging of it, and speaking pertinently to it, and of administering comfort to him in it; they were physicians, but not skilful ones; comforters, but miserable ones; had not the tongue of the learned, to speak a word in season; disputants, but wranglers, and knew not where the pinch of the controversy lay; and their arguments were weak and worthless, and their judgment and sense of things not deserving any regard, see 1 Corinthians 6:5. 

Verse 11
My days are past,.... Or "passed away", or "passed over"F23עברו "transierunt", Pagninus, Montanus, &c. ; not that they passed over the time fixed and appointed by God, for there is no passing the bound settled by him, Job 14:5; but either the common term of man's life was passed with Job, or he speaks of things in his own apprehension; he imagined his death was so near, that he had not a day longer to live; his days, as he before says, were extinct, were at an end, he should never enjoy another day; and therefore it was folly to flatter him with a promise of long life, or encourage him to expect it; which he may mention as a proof of there being not a wise man among them, since they all suggested this in case of repentance; or his meaning is, that his good days, or days of goodness, as Jarchi interprets it, were past; his days of prosperity were at an end, and evil days were come upon him, in which he had no pleasure; nor had he any reason to believe it would be otherwise with him: 

my purposes are broken off; Job doubtless had formed in his mind great designs of good things, natural, civil; and religious, concerning the enlargement of his temporal estate, the settlement of his children in the world, making provision for the poor, supporting and enlarging the interest of true religion, the reformation of his Heathenish neighbours, and the spread of divine truths among them; but now they were all frustrated, he was not in a capacity of carrying them into execution, and was obliged to drop them, and think no more of them, nor was there with him any prospect of ever renewing them; they were "rooted up"F24נתקו "evulsae sunt", Pagninus, Montanus, Piscator; "radicitus evulsae sunt", Michaelis. , or plucked up, as some render the word, so that there was no likelihood of their ever rising up again, and coming to any effect: 

even the thoughts of my heart; or "the possessions"F25מורשי "possessiones", Montanus, Vatablus, Piscator, Cocceius, Schmidt; "haereditariae possessiones", Schultens; so Drusius & Michaelis. of it, as the thoughts are; they are the things of a man, which especially belong to him; they are the inheritance of his mind, what none have a right unto, and a claim upon, but himself, nor can any know but himself, and to whom he discovers them: now the thread of these is broken off at death, they then cease; not that the mind or soul of man ceases to be, or ceases to be a thinking being, it still thinks; but only its thoughts are not employed about the same things in a future state, or in the state after death, as in this, see Psalm 146:4. 

Verse 12
They change the night into day,.... Meaning either his friends, by what they had said unto him, or the thoughts of his heart, which comes to the same sense; these being in the night season employed about what had been said to him in the day, insomuch that he could get no sleep, the night was as broad day unto him; or they put the day before the night, contrary to the order of nature, as NoldiusF26Ebr. Part. Concord. No. 1931. observes, whereas the night is before the day, Genesis 1:5; his friends promising him long days, and an age clearer than noon day, as bright as the morning, Job 11:17; when the night of death was coming on, and he was hastening to the dark and silent grave: 

the light is short because of darkness; the morning light, or light of the day, when that comes continues but for a short time, because of the darkness of the evening, which quickly follows; or because of the darkness of fiction, which fills it up, and makes it uncomfortable; or the light of prosperity, could it be enjoyed, is but short, because of the darkness of adversity; or "the light is near"F1קרוב "propinquam", Pagninus, Montanus; so Junius & Tremellius, Piscator, &c. , as in the original text; though Jarchi interprets the word "short" as we do; Noldius renders it, "the light is rather nearer than darkness"F2Ib. p. 642. ; after the night has been spent without sleep, the morning light is nearer than darkness; that may soon be expected, and so an end to sleep and rest. 

Verse 13
If I wait, the grave is mine house,.... Not that Job put an "if" upon, or made a doubt of waiting upon God in private or public; or of waiting for him, his gracious appearances to him, answers of prayer, performance of promises, and deliverance out of trouble; and especially of waiting his appointed time till his change came, and hoping and expecting eternal life and happiness; all which he determined to do, and did, see Job 13:15; but he says this with respect to the advice of his friends, which should it be taken, the issue of would be no other than what he here suggests; they had intimated, that if he repented and reformed, he might hope for and expect a peaceable tabernacle, and a prosperous habitation, a line house, and affluent circumstances, Job 5:24. Now, says he, should I listen to this, and endeavour to cherish some hope and expectation of small things, and put myself in a waiting posture for them, alas! how soon would it be over, for what other house can I rationally expect but the grave? and this is what I have upon; I think of no other house than that, which is man's long home, the house appointed for all living; there I shall dwell, and make my abode until the morning of the resurrection, and I look for no other; and if I should, I am well assured! should be disappointed: 

I have made my bed in the darkness: in the dark grave, where the light of the body is extinct, and where the light of the sun comes not; in houses there are various apartments, some for work and business, as is the shop; others for eating and drinking, as the dining room; and others for sleep and rest, as the bedchamber; now in the house of the grave there is no mention of any but the latter; for there is no work and device in the grave, nor eating and drinking there; but it is a bed where the weary saint lies down and rests upon from all his toil and labour, until he awakes at the resurrection: now Job had settled the matter with himself, he had laid it out in his own mind, and taken a kind of pleasure in the prospect of it; that he had got a house to move into, when he was dislodged from the earthly house of his tabernacle, and where he had made himself, in his own thought, an easy bed, on which he should lay his weary limbs, and take his sleep and rest, until the heavens be no more. 

Verse 14
I have said to corruption, thou art my father,.... Not to the corruptible seed, of which he was begotten; nor to the corruption or purulent matter of his boils and ulcers, and the worms his flesh was now clothed with, Job 7:5; but to that corruption his body would turn to in the grave, lying long enough to see it, which Christ's body did not, Psalm 16:10; that is, "to the pit of corruption"F3לשחת "foveam", Pagninus, Montanus, Tigurine version, Drusius, &c. , as it may be rendered, meaning the grave, so called because in it dead bodies corrupt and putrefy: in houses are families consisting of various persons, of different relations, who dwell together in friendship and harmony, very lovingly and familiarly, as father and mother, brother and sister; so in the grave, the dwelling house of men, there are inhabitants that dwell together, as if they were familiar friends and acquaintance; and with these, Job claims kindred, such as corruption, rottenness, dust and worms, and these he speaks unto, not only very familiarly, but very respectfully; the note of Bar Tzemach is, 

"I honour the grave as a son a father, that it may receive me quickly;' 

yea, he speaks as not ashamed of the relation, but is fond of it; "I called" or "cried"F4קראתי "vocavi", Montanus; "clamavi", Mercerus. that is, aloud, with great vehemency and affection: 

to the worm, thou art my mother and my sister; these are the rather mentioned, because the relation is near, and they are very loving and tender, and abide in the house, see Proverbs 7:4; he calls these his mother and sister, as the above Jewish commentator observes, because the might lie in their bosom; by all this Job would represent how familiar death and the grave were to him, and how little he dreaded them; yea, how desirable they were to him, since he should be at home, and among his relations and friends. 

Verse 15
And where is now my hope?.... Not the grace of hope, which was in his heart; and though it might sometimes be low in exercise, it could not be lost; it is an anchor, sure and steadfast, and is one of the graces that always abides, and never disappoints and makes ashamed; nor the object of hope, eternal glory and happiness in another world, that is laid up in heaven, and for which he was looking and waiting by faith; but his hope of outward happiness, and of being restored to his former state of prosperity, or a better, which his friends encouraged him to; this had no place in him, nor did he see any reason to cherish it; all ground and foundation of it was removed, as he apprehended; there was nothing on which he could build such an hope as that, see Job 6:11; 

as for my hope, who shall see it? that is, which his friends would have him hope for, a line house, a large estate, a numerous family, honour and respect among men, long life, and an abundance of outward peace and happiness; this he was firmly persuaded he should never see, being just going into the grave, nor his friends that suggested these things to him, nor anybody else; though indeed what he himself truly hoped for might be rightly thus described, being things not seen by the eye of the body, nor by carnal sense and reason, but are the invisible glories and realities of another world, for "hope that is seen is not hope", &c. Romans 8:24; but Job does not design these, but the former. 

Verse 16
They shall go down to the bars of the pit,.... He himself, and his friends, and the hopes they would have him entertain; these should all go down together to the grave, and there lie barred and locked up; these hopes, so as never to rise anymore, and the bodies of himself, and his friends, till loosed by him who has the keys of hell and death: or "the bars shall go down to the grave"; the members of his body, as Jarchi, which are the bars of it, as some in Bar Tzemach; the strength and support of it, as particularly the bones, these shall go down to the grave, and there turn to rottenness and dust; and therefore, as if he should say, as he elsewhere does, "what is my strength, that I should hope?" Job 6:11; 

when our rest together is in the dust; which is man's original, and to which he returns, and in which the dead lie and sleep until the resurrection; and where they are at rest from all adversity and affliction of body, mind, and estate; from all the troubles and vexations occasioned by wicked men, and from all disputes, wranglings, contentions, and animosities among friends, which would be the case of Job, and his friends, when their heads were laid in the dust, and which he supposed would quickly be; and therefore it was in vain for them to feed him with hopes of outward happiness, and for him to entertain them; it best came them both to think of death and the grave as near at hand, where their controversies would be buried, and they would be good friends, and lie quietly together, and take their rest until they should awake and rise to everlasting life. 

18 Chapter 18 

INTRODUCTION TO JOB 18 

In this chapter is Bildad's second reply to Job, in which he falls with great fury upon him, very sharply inveighs against him, and very highly charges him; the charges he brings against him are talkativeness and inattention to what was said to him, Job 18:1; contempt of his friends, impatience under his affliction, and pride and arrogance, as if the whole world, the course of nature and providence, and God himself all must give way to him, Job 18:3; nevertheless, he is assured of the miserable state of a wicked man, sooner or later, which is described by the extinction of his light of prosperity, Job 18:5; by the defeat of his counsels, being ensnared in a net laid for him, Job 18:7; by the terrible judgments of the sword, famine, and pestilence, by one or the other of which he is brought to death, the king of terrors, Job 18:11; by the destruction of his habitation and of his posterity, so that he has none to hear his name, or perpetuate his memory, Job 18:15; by his being driven out of the world, leaving no issue behind him, to the astonishment of all that knew him, Job 18:18; and the chapter is closed with this observation, that this is the common case of wicked and irreligious persons, Job 18:21. 

Verse 1
Then answered Bildad the Shuhite, and said. Who, next to Eliphaz, spoke before, and now in his turn attacks Job a second time, and more roughly and severely than before; now he gives him no advice or counsel, nor any instructions and exhortations for his good, nor suggests that it might be better times with him again, as he had done before; but only heaps up charges against him, and describes the miserable circumstances of a wicked man, as near to Job's as he could; thereby endeavouring to confirm his former position, that wicked men are punished of God, and to have this conclusion drawn from it, that Job must needs be a wicked man, since he was so greatly afflicted. 

Verse 2
How long will it be ere ye make an end of words?.... Because these words are expressed the plural number, some think more persons than one are addressed, either Eliphaz and Job together, who are complained of as taking up all the time, and having all the talk to themselves, that another could scarce put in a word; Bildad could say this with a better grace, because his discourses were but short; or else all his friends, whom he blames for not stopping Job's mouth at once, and for lengthening out the dispute with him; as if he should say, why are you so complaisant to him, to wait till he has done speaking, before you reply? why do not you, without any ceremony, interrupt him, and not suffer him to go on with his prate, a man that is so insufferably rude as to reckon us all as beasts? and to what purpose is it to talk to such a man, that is so hardened and incorrigible, so proud and conceited? it is all labour in vain, and mere beating the air; it is high time to have done talking, and to put an end to the dispute, when things are such a pass with him as they are: or else the words are directed to Job, and his friends that were with him, who might now and then speak a word in his behalf, though their words are not recorded; or, however, by their looks or gestures might show their approbation of Job's defences: that there were others present besides Job and his three friends, it is probable; yea, it is certain that Elihu was present all the while, but he was not altogether of Job's mind; nor does it appear that he had any to take his part, for his brethren, acquaintance, kinsfolk, and familiar friends, stood at a distance from him, and his maids and menservants used him ill; and even his own wife was not very kind to him, as he declares in the following chapter; wherefore it seems best of all to understand these words as spoken to Job alone, the plural being used for the singular, according to the idiom of the tongue in which they were spoken, and so are a charge of loquacity against him for talking too much, and too long, unless it had been to better purpose; and in like manner Bildad begins his first reply to Job, Job 8:2; a late interpreter renders the words, "how long will you lay snares with words"F5Schultens. ? use cautious words, set snares with words to catch, lie upon the catch, and lay hold upon a word, and improve it to disadvantage, which is imprudently or inadvertently dropped: 

mark, and afterwards we will speak; or "let us speak"F6ואהר נדבר "et postea loquamur", Piscator, Mercerus, Cocceius. ; after we have well considered things, got a right understanding of them, and thoroughly digested them, and have well concerted things, and have thought very closely what reply to make to them; and so the words are a tacit reflection of Bildad's on his other two friends, that they spoke before they thought, and therefore some things impertinently, which Job took the advantage of against them; wherefore it would be right, for the future, to mark and consider things well beforehand, and then speak, as they then would with greater propriety, and more to the purpose: public speakers especially, or such who are engaged in public service, or in a public dispute, should meditate beforehand what to say, lest they deliver what is crude and undigested, and may be turned against them. Our Lord indeed directed his disciples, when called before kings and, governors for his sake, not to premeditate what they should answer; but that was an extraordinary case, and they were promised to have extraordinary assistance, whereby some great ends were to be answered, the confusion of their enemies, and the confirmation of the Christian religion. But the words seem rather directed to Job, and to carry in them a charge of inattention to what was said to him by his friends; and therefore Bildad exhorts him to mark and observe what they said to him, to listen attentively to that, and well consider it, and then it would be an encouragement to them to proceed in discoursing with him. Job is represented like some hearers, that stop their ears to the voice of the charmer charming ever so wisely; or that are careless and inattentive to what they hear, and let it pass, and never think of it more; whereas hearers of the word should be swift to hear, and listen with attention, and take care that they let not slip what they have heard, and that they meditate upon it in order to get instruction by it, and when they hear in such a manner it is? a encouragement to speak; or else the sense is, "act wisely"F7תבינו "diserte agatis", Schultens. , like an honest man, and show yourself to be a wise man, a man of understanding, that well weighs and considers things, and rightly takes them in, and receives instruction by them, and talks like a sensible man: "then afterwards we will speak"; or otherwise, if you go on to talk in the foolish manner you do, it is to no purpose to carry on the dispute; the best way is to put an end to it at once. 

Verse 3
Wherefore are we counted as beasts,.... This seems to refer to Job 12:7; where Job sends them to the beasts, to get knowledge and instruction; and therefore it was concluded he reckoned them as such, and put them on a level with them, yea, made them inferior to them; or to Job 17:4; where they are represented as destitute of wisdom and understanding, and therefore it is supposed were counted by Job no other than as beasts. Man, by the fall, is indeed become like them, and some are more brutish than they, and all are brutish as to spiritual knowledge and understanding; and those that are most sensible of themselves are ready to acknowledge their ignorance, that they are more brutish than any, and especially are as a beast before God; and particularly with respect to knowledge of the methods of Providence, in regard to his dealings with the righteous and wicked; see Psalm 73:22; and which was the case in controversy between Job and his friends; but yet self-sufficient persons do not care to have their understandings in anything called in question, but like the Pharisees say, "are we blind also?" John 9:40; and take it very hard that they should be reckoned like beasts, void of understanding, when they are the people, and wisdom will die with them: 

and reputed vile in your sight? as wicked and profligate persons, the most abandoned of mankind, such as are justly despised by good men, see Psalm 15:4; or "unclean"F8נטמינו "immundi", Drusius, Piscator, Michaelis; so Broughton. , filthy, polluted, and defiled, as all men are by nature, and as they are in all the powers and faculties of their souls; nor can they make themselves clean, their hearts or their hands; nothing short of the grace of God, and blood of Christ, can cleanse from sin; yet self-righteous persons think themselves clean and pure when they are not washed from their sins, and take it ill of others to be reputed unclean persons: or "shut"F9"Clausi sumu", Montanus; "obturati sumus", Hebraei, in Mercer. , stopped up, as the hearts of men are from God and Christ, and the true knowledge of them, and divine things, until opened by him who has the key of the house of David, and opens, and no man shuts; or "hidden"F11So the Targum. , referring to Job 17:4; having a covering over their hearts, and a vail over the eyes of their understandings, so that the things of Providence were hid from them, as sometimes the things of grace are from the wise and prudent; but to be thought that this was their case is resented by Bildad. 

Verse 4
He teareth himself in his anger,.... Or "his soul"F12נפשו "animam suam", Pagninus, Montanus, &c. , meaning Job, and referring to what he had said in Job 16:9; Now, says Bildad, it is neither God nor man that tears you, it is you yourself; representing Job as a madman, rending his clothes, tearing his flesh, and even his very soul; for by his passion which he expressed, whether to God or his friends, it did himself the most hurt, he broke his peace, and spoiled his comfort, and ruined his health, and made himself the most unhappy of mankind, by giving vent to his passion, to his wrath and anger, which slays and a man, Job 5:2; here a charge of impatience is suggested, contrary to the character even of Job, James 5:11; 

shall the earth be forsaken for thee? through fear of thee, because of thy rage and fury; dost thou think that the inhabitants of the earth will flee before thee, at thy storming, rage, and wrath? before God none can stand when he is angry: there is no abiding his indignation when his fury is poured out like fire, and persons of the greatest rank will flee to the rocks and mountains to hide them from his face and fury; but what dost thou think, or make thyself to be, to be as Deity, that the inhabitants of the earth should flee fore thee, and forsake it? or when thou diest, dost thou think that all the inhabitants of the earth will die with thee, and so it will be forsaken for thy sake? taking the hint from what Job had said, Job 17:16; or dost thou think thyself a man of so much importance and consequence in the earth that when thou diest there will not be a man left of any worth and notice, that all might as well die with thee? or will God drop the government of the world on thy account? will he no more employ his care and providence in concerning himself in the affairs of the world, but let all things go as they will, and so the earth, as to his providential regards to it, be forsaken for thy sake? will God neither do good to good men, nor punish bad men? which must be the case according to thy doctrine; but will God counteract this method of his providence, he has always taken in the earth, that thou mayest appear not to be an evil man, as might be concluded from thine afflictions, but a good man notwithstanding them? 

and shall the rock be removed out of his place? which is not usual, nor can it be done by man; it may be done by God, who touches the mountains, and they smoke, and at whose presence they drop and move, as Sinai did, and as the mountains and hills will flee away at the presence of the Judge of all the earth, when he appears; but no such phenomenon can be expected upon the presence and sight of a man; much less can God himself, who is often called a Rock, and is immovable, unalterable, and unchangeable in his nature, perfections, purposes, and the counsels of his will, be made to act contrary to either of them, Deuteronomy 32:4; nor will he do it for the sake of any man; he does all things after the counsel of his own will; he takes a constant course in Providence, in the government of the world, canst thou think that he will go out of his usual way for thy sake, in punishing wicked men, and rewarding good men? you may as soon imagine that a rock will be removed out of its place as the ordinary course of Providence will be altered on thy account; to suppose this is presumption, pride, and arrogance, which is what Bildad means to fasten upon Job. 

Verse 5
Yea, the light of the wicked shall be put out,.... Or "nevertheless"F13גם "attamen, nihilominus", Cocceius, Schultens; so the Targum. ; notwithstanding all this disregard and inattention to us, and contempt of us, and all the rage, and wrath, and pride, and haughtiness discovered, as if the laws of nature, and stated methods of Providence, must all give way to justify a man in such circumstances as show him to be wicked; this will certainly be his case, his "light shall be put out"; meaning not the light of his eyes, or his corporeal light, which sometimes has been the case of wicked men, as was of the Sodomites, since this, through accident, or old age, is common to good and bad then; but rather moral light, the light of nature, with which every man is enlightened that comes into the world; by which he can discern things natural and civil, and in some degree things moral and religious, though in a very dim manner; and which, when it is abused, may be taken away, and men be given up to judicial blindness, and to a reprobate mind, a mind void of sense and judgment. Cocceius thinks light of doctrine may be intended, speculative and notional light and knowledge of divine things, as of God, and his perfections, which may be more clearly discerned by revelation than by the light of nature; and of Christ, his person, offices, and grace; and of the Gospel, and each of the doctrines of it, which men may be enlightened into, and yet be wicked men, as Balsam, and others; which knowledge may be lost, and light put out, as in the man that had but one talent, and neglected it, and in the idle shepherd, Matthew 25:29; to which may be added the light of joy, or a flash of natural affections that sometimes is to be observed in hypocritical persons, or notional professors, which in time is lost, and comes to nothing, as in Herod and the stony ground hearers, Mark 6:20; but as for the true spiritual light, and experimental knowledge, that can never be lost or put out, but shines more and more unto the perfect day: but it seems best by "light" here to understand outward prosperity, for as darkness is often put for adversity, so light for prosperity in civil things, see Esther 8:16; but then, though this in wicked men is often put out, and they are reduced to distressed circumstances, yet not always; and it sometimes is the case of good men, and was the case of Job, which Bildad had his eye upon, see Job 29:2; 

and the spark of his fire shall not shine; all his carnal reasonings, the effects of the light of nature, and all his schemes, especially religious ones built upon them, shall all come to nothing, and be of no effect or use unto him, see Isaiah 50:11; or the sense is, that he shall be reduced to so low a condition in things civil, that he shall have no light nor heat, nor joy and comfort, in this sense; no, not so much as a spark of outward happiness shall be left him. 

Verse 6
The light shall the dark in his tabernacle,.... Not the light of the eye, in the tabernacle of his body, rather the light of nature and reason in him; and when that "light that is in a man becomes darkness", as our Lord says, "how great is that darkness!" Matthew 6:23; but best of all it designs the light of prosperity in his house and family, which should be quite obscured: 

and his candle shall be put out with him; which sometimes signifies the spirit of man, his rational soul, called "the candle of the Lord", Proverbs 20:27; which, though it dies not when man dies, yet its light is extinct with respect to the things of this life, and all its thoughts and reasonings are no more about civil matters, and the affairs of this world; in that sense this light is put out, and those thoughts perish with him, Psalm 146:4; but more frequently it is used for outward prosperity, which if it continues with a man as long as he lives, as it often does, yet, when he dies, it ceases and is no more; it does not descend with him into the grave, and he cannot carry it into another world, but it is put out in "obscure darkness"; see Job 21:17. 

Verse 7
The steps of his strength shall be straitened,.... As a man in health can take large and strong steps, and travel in the greatness of his strength; so in prosperity he can and does take large steps in obtaining fame and reputation among men, in amassing substance to himself, and towards settling his family in the world; he is like one in a large place, and walks at liberty, goes in and out at pleasure, and none can control him; he walks in pride, and with an high and lifted up head, and with contempt of others, and his will is his law, and he does as he pleases; but in adversity, as his strength is weakened in the way, he cannot take the strides he did, his way is hedged up with thorns, he is pressed on every side, and surrounded with troubles, so that, let him turn himself which way he will, he can find no way to escape: 

and his own counsel shall cast him down; as Ahithophel's and Haman's did, which issued in their ruin, 2 Samuel 17:23; what wicked men sometimes plot and devise, with a view to their own good, and the injury of others, proves the destruction of themselves; when they have contrived to raise themselves upon the ruins of others, it has been the means of casting them down from the state and condition they were in, instead of raising to an higher, even down to desolation, and into the most miserable circumstances. 

Verse 8
For he is cast into a net by his own feet,.... He goes into it of himself, incautious and imprudent; the counsels, schemes, and methods he takes to hurt others, issue in his own ruin; the pit he digs for them, he falls and sinks into himself; and the net which he has spread and hid for others, in it is his own foot taken; and the ways and means he takes to do himself good, to amass riches and advance his family, being illicit ones, prove snares and nets unto him, those leading him into many foolish and hurtful lusts, which bring him to perdition, Psalm 9:15; even the various sins and transgressions he commits are snares unto him, by which he is enticed and drawn in: for in "the transgression of an evil man there is a snare", Proverbs 29:6; these promise him peace, and pleasure, and liberty, but give neither; they are nets in which he is entangled, and cords by which he is held, Psalm 9:15; into which his own feet carry him: some render it, "he goes with a net at his feet"F14כי שלח ברשת ברגליו "nam it cum reti in pedibus suis", Cocceius. , or with his feet in a net; he cannot go where he would, or do as he pleases; he is restrained by the providence of God; as the devils are held in chains, so the feet of wicked men are entangled in a net, that they cannot move and act as they are desirous of: 

and he walketh upon a snare: laid for him, and hidden to him, and therefore walks on boldly and unconcerned, not being apprehensive of any danger, though greatly exposed to it; he walks on as on firm and good ground, and in a broad road, but destruction and misery are in his ways; yet he walks on of himself willingly, and with all his strength, pleasing himself in the path he treads, not dreaming of the mischief that awaits him; or "upon a thicket"F15על שבכה "in perplexo", Cocceius. of thorns and briers, his sins and iniquities with which he is entangled, and out of which he cannot extricate himself, or afflictive providences with which his way is hedged up; though the former sense seems best; Mr. Broughton renders it, "a platted gin". 

Verse 9
The gin shall take him by the heel,.... And hold him fast, so that he shall not be able to get away, especially out of such as are set by God himself; for God has his nets, and snares, and gins for wicked men, and such plenty of them, that he even is said to rain them on them; yea, he himself is a gin and a snare unto them, and out of his hands there is no escaping, wherefore it is a terrible thing to fall into them, see Ezekiel 12:13; 

and the robber shall prevail against him; either robbers literally taken, such as the Sabeans and Chaldeans, to whom Bildad may have reference, who prevailed against Job, and plundered him of his substance; and such as these, as the word signifies, are "thirsty ones"F16צמים "sitibundos", Montanus; "sitibundus", Tigurine version. , who thirst after the wealth and riches of men, and after their blood for the sake thereof, bloodthirsty ones; Mr. Broughton renders it, "the savage", barbarous, wild, and uncivilized, that lived in desert places, and were like wild beasts, let their hair grow long, to make them look more terrible and formidable, which some take to be the signification of the word, and render it "horrid"F17"Horridus", Junius & Tremellius, Cocceius, Schmidt. or terrible; see Gill on Job 5:5; or else the devil may be meant, who is like a roaring lion, terrible and frightful, and who, as he was a murderer from the beginning, so a thief and robber, that comes to kill and destroy, and whom God suffers to prevail over the children of disobedience, and in whom he works powerfully, being the strong man armed, that has possession of them and their goods, and keeps them in peace; and who has his snares, which he lays suited to the tempers and dispositions of men, and in which they are taken alive, as beasts of prey, and are detained by him at his pleasure, 2 Timothy 2:26. 

Verse 10
The snare is laid for him in the ground,.... Or "hidden"F18טמון "absconditus", V. L. Pagninus, Montanus, Junius & Tremellius, &c. there; for, as Solomon says, "in vain the net is spread in sight of any bird", Proverbs 1:17; and in vain it is to lay a snare publicly in the sight or creature, it will not then come near it, but shun and avoid it; and therefore it is laid underground, or hid in the earth, or in some private place, where the creature it is designed for may be thought to come, or into which it is decoyed; or "the cord"F19חבלו "funis ejus", Montanus, Tigurine version, Mercerus, Drusius, Cocceius, Schmidt. , that which is fastened to the snare or net, and which the fowler holds in his hand, and pulls with; as he finds occasion and opportunity offers; but this is hid as much as possible, that it may not be seen: 

and a trap for him in the way; in which he is used to walk, by the roadside, or in it; Mr. Broughton renders it, "a pitfall on the wayside", such as is dug for beasts to fall into and be taken. The whole of this is designed to show how suddenly and secretly wicked men are taken in nets, and snares, and gins, either of their own or others laying, and, while they are crying "Peace, peace, sudden destruction comes upon them"; see Ecclesiastes 9:12. 

Verse 11
Terrors shall make him afraid on every side,.... Make him a "Magormissabib", or "terror on every side", as Pashur was a terror to himself, Jeremiah 20:3, and all his friends about him; these terrors may be either the terrors of the judges of the earth upon wicked men, who are, or should be, a terror to evildoers, and of whom wicked men are afraid, lest they should be taken and punished by them; to this sense is the note of Sephorno: or else the terrors of a guilty conscience, which drive a man to his wits' end, that he knows not what to do, nor whither to go; these terrify him night and day, and make an hell upon earth unto him; or the terrors of the righteous law of God broken by him, its menaces and curses threatening him with death and everlasting damnation; or the terrors of the judgments of God on earth, which by their forerunners appear to be coming on it, by reason of which men's hearts fail for fear of them; or terrible apprehensions of the wrath of God for sin, here and hereafter, together with the terrors of death, which fall upon them, and of an awful judgment yet to come. Now Bildad had observed, that Job had said some things concerning the terrors he was sometimes possessed of, Job 6:4; and therefore would suggest from hence that he must be a wicked man, since this is the case of such; but it is easy to observe that good men are sometimes surrounded with terrors as well as others, so that this is no proof of a man's character and state, see Psalm 88:15; 

and shall drive him to his feet; to take to his feet and run, in order to get rid of his terrors if possible, but in vain; these cause him not to run to God, to his feet, to the throne and footstool of his grace, but from him, to the rocks and mountains to hide him from his wrath, though there is no going from his spirit, nor fleeing from his presence; and terrors will also have such an effect upon wielded men as to cause them to flee from men, as in Cain, who not only went, from the presence of the Lord, but from the society of men, and became a fugitive and vagabond, and afraid of everyone he met with, lest he should kill him; and sometimes wicked men flee when none pursue, and even at the sound of shaking leaf, Proverbs 28:1; or "shall scatter him at his feet"F20הפצהו "dispergent eum", Pagninus, Montanus, Beza, Mercerus, Piscator, Schmidt. , either at the feet of the robber, or cause him to fall to the ground, in the place where his feet stood. Mr. Broughton renders it, "shall press him at his feet", shall follow at his heels, and keep close to him wherever he goes, and overtake and seize him. 

Verse 12
His strength shall be hungerbitten,.... Or "shall be famine"F21רעב "fames", Beza. , or hunger, that is, shall be weakened by it; famine is a sore evil, and greatly weakens thee natural strength of men; want of food will soon bring down the strength of the strongest man, when the stay and the staff, the sustenance and support of man's nature is taken from him: many of the Jewish writers, by "his strength", understand his children, who are, as Jacob said of Reuben, his might, and the beginning of his strength, Genesis 49:3; and when grown up are his protection and defence; and for these to be distressed with hunger, or destroyed by famine, is a sore judgment; so the Targum paraphrases it, his firstborn son; Jarchi interprets it, his son; and Ben Gersom, his seed or offspring: 

and destruction shall be ready at his side; or "to his rib"F23לצלעו "costae ejus", Montanus, Vatablus, Grotius, Schultens. ; that is, his wife, as the Targum and Jarchi explain it, the Jews calling a man's wife his rib, because the woman was originally made out of one of the ribs of man; and if this could be thought to be the sense of the word here, and what is given by them of the former clause, both make up a complete account of the destruction of a wicked man's family, his wife and children: but rather it signifies some calamity, distress, and trouble at hand, ready prepared for wicked men, just going to be inflicted on them; for God has stores of vengeance for them, and has made ready his bow, and prepared instruments and arrows of death and destruction for them, as well as there is everlasting fire prepared, and blackness of darkness reserved for them in the world to come; for it can hardly be thought that this should be understood literally of any disease in the side, as the pleurisy, &c. which is threatening, or any mortal wound or stab there, such as Joab gave Amass under the fifth rib. 

Verse 13
It shall devour the strength of his skin,.... Or "the bars of his skin"F24בדי עורו "vectes cutis suae", Tigurine version, Junius & Tremellius, Piscator, Schultens, Michaelis. , the strength and support of his body, for which his skin may be put, as the bones; or "the branches of his skin"F25"Ramos cutis", Montanus, Vatablus, Drusius, Mercerus, Schmidt; "ramos corporis ipsius", Cocceius. , the veins, which like so many branches run under, and may be seen through the skin: now these, it, famine, or want of food, devours, and destroys the strength and beauty of the skin, cause it to be black like an oven, Lamentations 4:8; bring a man to a mere skeleton, to skin and bones, waste and consume the members of his body, his flesh, and blood, and bones; the Targum, Jarchi, and Aben Ezra, by "his bars" or "branches" understand his children, which are his bars, the strength of him, and are to him as branches to a tree, proceeding from him; and if we render it, as some do, he "shall devour"F26יאכל "comedet", Pagninus, Montanus, Mercerus. , or "eat", that is, the wicked man, it points to us the most horrible scene in a famine, which is shocking and shuddering, and yet what has been, as in the sieges of Samaria and Jerusalem, a parent's eating and devouring his own children, 2 Kings 6:28; but rather the "it is the firstborn of death", in the next clause, which is to be supplied from thence here: 

even the firstborn of death shall devour his strength; and so Mr. Broughton translates the whole verse, 

"a strange death shall eat all the branches of his body, all its branches shall it eat;' 

which the Targum interprets of the angel of death, him which has the power of death: but rather it signifies not what presides over death, but what death first produces, which are corruption and rottenness, dust and worms; these are the firstborn of death, or the firstfruits and effects of it, and which devour and destroy not the skin only, but the whole body and all its members: or "the firstborn death"F1בכור מות "primogenita mors", V. L. ; death, which is a firstborn, it is the firstborn of sin; sin is its parent, last conceives sin, and that brings forth death; death is the child of sin, and is its firstborn, and sin entered into the world, and death by sin; and this is what devours and destroys the strength of men. Some understand by firstborn death a premature one, death before the usual time or common course of nature; wicked men do not live out half their days; and when they are taken off in their youth, in the prime of their days and strength, and amidst all their wealth, riches, and pleasures, this is the first, or firstborn death, as that is a secondary one which is late, in the time of old age. This is the ingenious thought of Pineda; but, perhaps, rather, as the firstborn is the chief and principal, so here may be meant the chiefest of deaths, the most hard, cruel, and severe; the first of those, that death has under it, which are principally the sword, famine, pestilence, and the noisome beast, see Revelation 6:8; it is commonly thought that famine is intended, spoken of in the context; but why not rather some thing distinct from it, and particularly the pestilence? since that is emphatically called death by the Jews, and in the passage last referred to, and is the terror by night, and the arrow that flies by day, even the pestilence that walks in darkness, and the destruction that wastes at noonday; by means of which thousands and ten thousands of wicked men fall at the sides of good men, when it does not affect them: and so may be the evil particularly threatened to a wicked man here, see Psalm 91:5. 

Verse 14
His confidence shall be rooted out of his tabernacle,.... That which his confidence was placed in, his wealth and riches, his family, particularly his children, in all which he placed his confidence of future prosperity and happiness; these should be all taken away from him, and his house cleared of them all; or his good, sound, and healthful constitution, on account of which he promised himself long life, this he should be deprived of, and it should be taken out of the tabernacle of his body; or his hope and confidence of eternal happiness in another world, this should perish, and be as the giving up of the ghost: or the words may be rendered, "he shall be rooted out of his tabernacle which was his confidence"F2Michaelis. ; that is, his soul shall be taken out of his body by death, in which it dwelt as in a tabernacle, and where he hoped to have had a long continuance; death is a rooting of a man out of it, and even out of the world, see Psalm 52:5; 

and it shall bring him to the king of terrors; either famine, by which his strength is weakened, or destruction that is at his side, or the firstborn of death, or his vain confidence: or this may be the sense, "thou (O God) wilt bring him", or "cause him to go to the king of terrors"F3De Dieu. ; to death; all men are brought unto it, but not all unto it as a king of terrors; as good men, such as Simeon, the Apostle Paul, and others, but wicked men. Death is a king: it reigns, it has a large empire, even the whole world; its subjects are numerous, all, high and low, rich and poor, great and small; and the duration of its reign is long, it reigned from Adam to Moses, from Moses to the coming of Christ, and from thence to this day, and will to the end of the world, and it reigns with an irresistible power: and this king is a king of terrors to wicked men; it is, as AristotleF4Ethic. l. 3. c. 9. calls it, the most terrible of terribles; it is terrible to nature, being a dissolution of it; and it must be terrible to mere natural men, who have nothing to support them under it, and no views beyond the grave to comfort them, and cause them to go cheerful through it; but, on the other hand, have not only the bitterness of death to endure, but have terrible apprehensions of a future judgment that comes after it. Some render it, "the king of darkness"F5למלך בלהות "ad regem caliginum", Cocceius. , extreme darkness, blackness of darkness, utter darkness, which wicked men at death are brought unto. Jarchi interprets it of the king of demons, the devil; and to be brought to him is to be brought to hell and eternal damnation: so some render it, "terrors shall bring him to his king"F6Schmidt. , the devil; or rather "terrors shall come upon him like a king"F7"Instar regis", Schultens; "quasi rex", V. L. , in a very grand, powerful, and formidable manner. 

Verse 15
It shall dwell in his tabernacle,.... What shall dwell in it is not said; there are various conjectures about it, and different supplements are made; the Targum is, 

"his wife shall dwell in a tabernacle not his;' 

and to the same purpose Jarchi; as if it was one part of the punishment of a wicked man, that he should leave a widow behind him, and no house of his own for her to dwell in; but this is the case of the widows of many good men, who themselves, in their lifetime, have no houses of their own, and some no certain dwelling places, yea, have lived in caves and dens of the earth; the mother of our Lord, who seems to have been a widow at his death, was taken by one of his disciples to his own home, which shows she had none of her own. The Vulgate Latin version is, 

"his neighbours shall dwell in his tabernacle;' 

which some understand of their coming into it after his death, to mourn and bewail him; but as such a visit of his family upon his decease cannot be called dwelling, so this is rather a benefit and favour to his family, than a distress: rather it may signify, that such neighbours whom he had oppressed, and who hated him for his tyranny and cruelty, now should dwell in his house; what he had built, strangers should inhabit, which is a punishment of sin and sinners, Deuteronomy 28:30. Aben Ezra supplies it thus, a strange or evil beast shall dwell in it, as they do in desolate places; and it is frequently given as a sign and token of desolation in countries, cities, and palaces, that they are become the habitations of wild and savage creatures, see Isaiah 13:19; but it seems best to supply it from the context, either thus, famine, hunger, want of food, shall dwell in it; poverty and want shall come like an armed man into it, and take possession; there shall appear all the marks and signs of penury and distress; or destruction ready at his side shall take up its abode in it, and it shall be called the house of destruction, as a certain city is called the city of destruction, because devoted to it, Isaiah 19:18; or the firstborn of death, some deadly disease, as the pestilence; or death itself, the king of terrors, who is sometimes represented as a person coming up into the windows of a palace, and entering it, and cutting off great numbers; so that it goes ill with him that is left in a tabernacle, where he has his habitation, Jeremiah 9:21; or terror, as Ben Gersom; everyone of the terrors before mentioned, so that no body will care to dwell in it, but forsake it as an haunted house: in short, from the whole it may be gathered, that the curse of God should alight upon it, and remain in it, as it does in the house of the wicked; the same with the flying roll in the vision of Zechariah, the curse of God's righteous law, which enters into the house of the thief and perjurer, and consumes it, Proverbs 3:33; the reason follows, 

because it is none of his; not by right, being bought or built with mammon of unrighteousness, with money not honestly got, and therefore shall not prosper; or because it is no longer his, he being taken from it by death, the king of terrors, and that not knowing or owning him any more as its master or proprietor, and therefore strangers shall dwell in it; or because there is none that shall be after him, because he shall have none left, or he shall have no survivorF8So Syr. Ar & Schmidt. , all his family being taken away by death; and therefore nothing but desolation and destruction shall be seen in it, see Amos 6:9; 

brimstone shall be scattered upon his habitation; that is, his house should be burnt down by lightning, which is often sulphurous, and sometimes very sensibly has the smell of brimstone in itF9Plin. Nat. Hist. l. 35. c. 35. . Bildad may refer either to the fire of heaven that destroyed Job's sheep, which was of this kind; or rather to the destruction of Sodom and Gomorrah, by a shower of fire and brimstone from heaven, a fact well known in those times. Moreover, brimstone scattered upon the wicked man's dwelling place may denote the desolation of it, that it should lie in ruins, and be unfit to be inhabited; and the desolation of places is sometimes signified by their being salt, brimstone and burning pitch, Deuteronomy 29:23; yea, this may be carried further, and denote the eternal damnation of all in his house, seeing the burning of Sodom with brimstone was an example to ungodly men suffering the vengeance of eternal fire, Judges 1:7; and which is sometimes expressed by brimstone, and a lake burning with fire and brimstone, Revelation 20:10. SomeF11Scheuchzer. Physic. Sacr. vol. 4. p. 709, 710. think respect is had to the purifying of houses with sulphur, to drive away demons, and remove impurity, to make them fit to dwell inF12Vid. Plin. Nat. Hist. l. 35. c. 15. Theocrit. Idyll. 25. ver. 95. Homer. Odyss. 22. prope finem. ; and others think it refers to the burning of sulphur in houses at funerals, to testify and exaggerate mourningF13Vid. Menochium de Repub. Heb. l. 8. c. 6. col. 792. . 

Verse 16
His roots shall be dried up beneath,.... Wicked men are sometimes compared to trees; to trees of the wood, barren, and unfruitful; to trees without fruit, twice dead, plucked up by the roots; and sometimes to green bay trees, very flourishing for a while, and which on a sudden perish, and come to nothing, see Song of Solomon 2:3, Judges 1:12; and such a simile is here used; and by his roots may be meant his family, from whence he sprung, which now should be extinct with him, see Isaiah 11:1; or his substance, which being greatly increased, he seemed to take root in the earth, and not only to be in a prosperous, but in a stable settled condition; but now, like Ephraim, he should be smitten, and his root dried up; all his wealth, and all the resources of it, should be exhausted, be no more, see Jeremiah 12:2; 

and above shall his branch be cut off; his children that sprung from him, as branches from a tree, and were his glory and beauty, these should be cut off; referring no doubt in both clauses to Job's present circumstances, whose root in the time of his prosperity was spread out by the waters, but now dried up, and on whose branches the dew lay all night, but now cut off, Job 29:19; so the Targum, 

"his children shall be cut off out of the earth, and from heaven his destruction shall be decreed;' 

both clauses signify the utter destruction of the family of the wicked man, root and branch, see Malachi 4:1. It is a beautiful description of a tree struck with thunder and lightning, and burnt and shattered to pieces, and agrees with Job 18:15. 

Verse 17
His remembrance shall perish from the earth,.... Not only are the wicked forgotten of God in heaven, and are as the slain he remembers no more, unless it be to pour out his wrath upon them, and punish them for their sins, for which great Babylon will come up in remembrance before him; but of men on earth, and in the very places where they were born, and lived all their days, Ecclesiastes 8:10; yea, those places, houses and palaces, towns and cities, which they have built to perpetuate their memory among men, perish and come to nought, and their memorial with them, Psalm 9:5; 

and he shall have no name in the street; much less in the house of God, still less in heaven, in the Lamb's book of life; so far from it, that he shall have none on earth, no good name among men; if ever his name is mentioned after his death, it is with some brand of infamy upon him; he is not spoken of in public, in a court of judicature, nor in any place of commerce and trade, nor in any concourse of people, or public assembly of any note, especially with any credit or commendation; such is the difference between a good man and a wicked man, see Proverbs 11:7. 

Verse 18
He shall be driven from light into darkness,.... Either from the light of outward prosperity, formerly enjoyed by him, into the darkness of adversity; or rather from the light of the living, the light of the present life, to the darkness of death, and the grave, the land of darkness, and of the shadow of death, Job 10:21; and even into utter darkness, blackness of darkness, the darkness of hell, eternal darkness; opposed to the light of the divine Presence, and the inheritance of the saints in light, possessed by them to all eternity; which the wicked man is deprived of, and will have no share in, but shall be driven from the presence of God, and by him; for so the words may be rendered, "they shall drive him"F14יהדפוה "expellent eum", Pagninus, Montanus; so Tigurine version, Vatablus, Mercerus, Drusius, Schultens, Cocceius, Schmidt. , God, Father, Son, and Spirit; God by the east wind and storm of his wrath shall carry him away, and hurl him out of his place, and shall cast the fury of his wrath on him, and not spare, nor shall he flee out of his hands, though he fain would, Job 27:21; or the angels, good or bad, shall drive him into endless torments, or shall, by the divine order, take him and cast him into outward darkness, where are weeping, wailing, and gnashing of teeth; thus are the wicked driven against their will, and must go whether they will or not, and, like beasts to the slaughter, are driven in their wickedness, in order to suffer the punishment due unto it, when the righteous hath hope in his death, Proverbs 14:32; 

and chased out of the world; or cast out of it, as an unclean or excommunicated person, of which the word here is sometimes usedF15ינדהו "excommunicabunt cum", Schmidt, Michaelis; so Codurcus. ; and not only chased out of his own place, out of his own house, and out of his own country, but even out of the world, so as to have no place any more in it, see Job 20:8. 

Verse 19
He shall neither have son nor nephew among his people,.... Neither son, nor son's son, or grandson; so the Targum, Jarchi, and Bar Tzemach; that is, he shall be childless, and have no heirs, successors, or survivors, to inherit his estate, bear and perpetuate his name among the people of his country, city, or neighbourhood. Bildad respects no doubt the present case of Job, who had lost all his children; but he was mistaken if he thought he should die so, for he had after this as many children as he had before: 

nor any remaining in his dwellings; being all dead, or fled from them, through the terror, desolation, and destruction in them. Aben Ezra and Bar Tzemach interpret them places in which he was a sojourner or stranger; and Mr. Broughton, nor remnant in his pilgrimage. 

Verse 20
They that come after him shall be astonished at his day,.... At the day of his calamity and distress, ruin and destruction, see Psalm 37:13; it would be extremely amazing to them how it should be, that a man who was in such flourishing and prosperous circumstances, should be brought at once, he and his family, into such extreme poverty, and into such a distressed and forlorn condition; they should be, as it were, thunderstruck at it, not being able to account for it: by these are meant such as are younger than the wicked man, and that continue longer than he, yet upon the spot when his calamity befell; or else posterity in later times, who would be made acquainted with the whole affair, and be surprised at the relation of it: 

as they that went before were affrighted; not that lived before the times of the wicked man, for they could not see his day, or be spectators of his ruin, and so be frightened at it; but his contemporaries, who are said to be those that went before, not with respect to the wicked man, but with respect to younger persons or posterity that were after; so Bar Tzemach interprets it, which were in his time, or his contemporaries; and Mr. Broughton, 

"the present took an horror;' 

a late learned commentatorF16Schultens. renders the words, western and eastern; as if all people in the world, east and west, would be amazed and astonished at the sudden and utter destruction of this wicked man. 

Verse 21
Surely such are the dwellings of the wicked,.... As before described; as that the light should be dark in them; a wicked man's confidence should be rooted out of them; everything shocking and dreadful should dwell in them; brimstone should be scattered on them, they should be utterly consumed, and none remaining in them, Job 18:6. The Targum represents these as the words of the persons astonished and frightened, who at the sight of such a dismal spectacle should utter them, prefacing them thus, 

"and they shall say, but these are the dwellings, &c.' 

and this is the place of him that knoweth not God; the place that he shall be driven to when chased out of the world, even a place of darkness and misery, Job 18:18; or "this is the case of him that knoweth not the Omnipotent", as Mr. Broughton translates the words; that is, which is above described in the several particulars of it; this is sooner or later the case of every wicked man, as Bildad supposed it now was Job's case, at least in part, or would be hereafter: one "that knows not God", is the periphrasis of a wicked man, that has no knowledge of God, at least no practical knowledge of him, that lives without God in the world, or like an atheist; such shall be punished with everlasting destruction by him, see 2 Thessalonians 1:8; either one whom "God knows not"F17לא ידע אל "quem non agnoscit Deus fortis", Junius. , so some render the words; for though God by the perfection of his omniscience knows all men, good and bad, yet there are some he knows not so as to approve of, love, and delight in, see Matthew 7:23; or rather that have no knowledge of God, who though they may know there is a God, yet do not worship and glorify him as God; and though they may profess to know him, yet in works they deny him, and however have no spiritual and experimental knowledge of him; do not know him in Christ, as the God of all grace, and as their God in him; they do not know him, so as to love him, fear, worship, and obey him. 

19 Chapter 19 

INTRODUCTION TO JOB 19 
This chapter contains Job's reply to Bildad's second speech, in which he complains of the ill usage of his friends, of their continuing to vex him, and to beat, and bruise, and break him in pieces with their hard words, and to reproach him, and carry it strange to him, Job 19:1; which he thought was very cruel, since, if he was mistaken, the mistake lay with himself, Job 19:4; and if they were determined to go on at this rate, he would have them observe, that his afflictions were of God, and therefore should take care to what they imputed them, since he could not get the reasons of them, or his cause to be heard, though he vehemently and importunately sought it, Job 19:5; and then gives an enumeration of the several particulars of his distress, all which he ascribes to God, Job 19:8; and he enlarges upon that part of his unhappy case, respecting the alienation of his nearest relations, most intimate acquaintance and friends, from him, and their contempt of him, and the like treatment he met with from his servants, and even young children, Job 19:13; all which, with other troubles, had such an effect upon him as to reduce him to a mere skeleton, and which he mentions to move the pity of these his friends, now conversing with him, Job 19:20; and yet after all, and in the midst of it, and which was his great support under his trials, he expresses his strong faith in his living Redeemer, who should appear on the earth in the latter day, and be his Saviour, and in the resurrection of the dead through him, which he believed he should share in, and in all the happiness consequent on it; and he wishes this confession of his faith might be written and engraven, and be preserved on a rock for ever for the good of posterity, Job 19:23; and closes the chapter with an expostulation with his friends, dissuading them from persecuting him any longer, since there was no reason for it in himself, and it might be attended with bad consequences to them, Job 19:28. 

Verse 1
Then Job answered and said. Having heard Bildad out, without giving him any interruption; and when he had finished his oration, he rose up in his own defence, and put in his answer as follows. 

Verse 2
How long will ye vex my soul,.... Which of all vexation is the worst; not only his bones were vexed, but his soul also, as David's was, Psalm 6:2. His body was vexed with boils from head to feet; but now his soul was vexed by his friends, and which denotes extreme vexation, a man's being vexed to his very heart: there are many things vexations to men, especially to good men; they are not only vexed with pains of the body, as others, and with loss of worldly substance; but even all things here below, and the highest enjoyment of them, as wealth, wisdom, honours, and pleasures, are all vanity and vexation of spirit, as they were to Solomon; but more especially truly good men are vexed with the corruptions of their hearts, which are as pricks in their eyes and thorns in their sides, and with the temptations of Satan, which are also thorns in the flesh and fiery darts, and with the conversation of wicked men, as was the soul of righteous Lot, and with the bad principles and practices of professors of religion; and sometimes, as Job was, they are vexed by their own friends, who should be their comforters, but prove miserable ones, as his did, and even vexations, and continued so to the wearing him out almost; and so some render the words, "how long will ye weary my soul"F3תגיון "defatigabitis", Schmidt, Michaelis. ? with repeating their insinuations that he was a wicked and hypocritical man, and therefore was afflicted of God in the manner he was; and which, knowing his own innocency, extremely vexed him: 

and break me in pieces with words? not his body, but his spirit; which was broken, not by the word of God, which is like an hammer that breaks the rocky heart in pieces; for such a breaking is in mercy, and not an affliction to be complained of; and such as are thus broken are healed again, and bound up by the same hand that breaks; who has great, regard to broken spirits and contrite hearts; looks to them, and dwells with them, in order to revive and comfort them: but by the words of men; Job was smitten with the tongues of men; as Jeremiah was, and was beaten and bruised by them, as anything is beaten and bruised by a pestle in a mortar, as the wordF4תדכאונני "obtundetis", Vatablus, Piscator, Schmidt; so Michaelis, Schultens. signifies, and is sometimes rendered, Isaiah 53:5; these must be not soft but hard words, not gentle reproofs, which being given and taken in love, will not break the head, but calumnies and reproaches falsely cast, and with great severity, and frequently, which break the heart. See Psalm 69:20. 

Verse 3
These ten times have ye reproached me,.... Referring not to ten sections or paragraphs, in which they had done it, as Jarchi; or to the five speeches his friends, in which their reproaches were doubled; or to Job's words, and their answer, as Saadiah; for it does not denote an exact number of their reproaches, which Job was not so careful to count; but it signifies that he had been many times reproached by them; so Aben Ezra, and in which sense the phrase is often used, see Genesis 31:7; it is the lot of good men in all ages to be reproached by carnal and profane sinners, on account of religion, and for righteousness' sake, as Christians are for the sake of Christ and his Gospel; and which Moses esteemed greater riches than all the treasures of Egypt; but to be reproached by friends, and that as an hypocrite and a wicked man, as Job was, must be very cutting; and this being often repeated, as it was an aggravation of the sin of his friends, so likewise of his affliction and patience: 

ye are not ashamed, so that ye make yourselves strange to me; they looked shy at him; would not be free and friendly with him, but carried it strange to him, and seemed to have their affections alienated from him. There should not be a strangeness in good men one to another, since they are not aliens from the commonwealth of Israel, and strangers to the covenants of promise, to the grace of God, and communion with him; since they are fellow citizens, and of the household of God; belong to the same city, share in the same privileges, are of the same family, children of the same father, and brethren one of another, members of the same body, heirs of the same grace and glory, and are to dwell together in heaven to all eternity; wherefore they should not make themselves strange to each other, but should speak often, kindly, and affectionately, one to another, and freely converse together about spiritual things; should pray with one another, and build up each other on their most holy faith, and by love serve one another, and do all good offices mutually that lie in their power, and bear one another's burdens, and so fulfil the law Christ: but, instead of this, Job's friends would scarcely look at him, much less speak one kind word to him; yea, they "hardened themselves against" him, as someF5תהכרו לי "indurastis facies vestras contra me", Vatablus; so Broughton. render the word; had no compassion on him or pity for him in his distressed circumstances, which their relation to him obliged unto, and was due unto him on the score of friendship; nay, they "mocked" at him, which is the sense of the word, according to Ben GersomF6"Erubescitis subsannare me", Pagninus. ; and of this he had complained before, Job 12:4; and with someF7Drusius; so Schultens. it has the signification of impudence and audaciousness, from the sense of the word in the Arabic language, see Isaiah 3:9; as if they behaved towards him in a very impudent manner: or, though they "knew" him, as the Targum paraphrases it, yet they were "not ashamed" to reproach him; though they knew that he was a man that feared God; they knew his character and conversation before his all afflictions came on, and yet traduced him as an hypocrite and a wicked man. Whatever is sinful, men should be ashamed of, and will be sooner or later; not to be ashamed thereof is an argument of great hardness and impenitence; and among other things it becomes saints to be ashamed of their making themselves strange to one another. Some render it interrogativelyF8So Junius & Tremellius, Piscator. , "are ye not ashamed?" &c. you may well be ashamed, if you are not; this is put in order to make them ashamed. 

Verse 4
And be it indeed that I have erred,.... Which is a concession for argument's sake, but not an acknowledgment that he had erred; though it is possible he might have erred, and it is certain he did in some things, though not in that respect with which he was charged; "humanum est errare", all men are subject to mistakes, good men may err; they may err in judgment, or from the truth in some respect, and be carried away for a while and to some degree with the error the wicked, though they shall be turned from it again; they may err in practice, and wander from the way of God's commandments; and indeed their strayings and aberrations of this sort are so many, that David says, "who can understand his errors?" Psalm 19:12; and they may err in words, or make a mistake in speech; but then no man should be made an offender for a word for he must be a perfect man that is free from mistakes of this kind: now Job argues that supposing this to be his case in any of the above instances; yet, says he, 

mine error remaineth with myself; I only am chargeable with it, and answerable for it; it is nothing to you, and why should you trouble yourselves about it? it will not be imputed to you, nor will you suffer on account of it; or, admitting I have imbibed an error, I do not publish it abroad; I keep it to myself; it lies and lodges in my own breast, and nobody is the worse for it: or "let it remain", or "lodge with me"F11אתי תלין "mecum maneat", Beza; to the same sense Mercerus, Schmidt, Junius and Tremellius, Piscator, Michaelis, Schultens. ; Why should my mistakes be published abroad, and all the world be made acquainted with them? or else this expresses his resolution to abide by what his friends called an error; and then the so is, if this is an error which I have asserted, that God afflicts both good and bad men, and that afflictions are no argument of a man's being an hypocrite and a wicked man, I am determined to continue in it; I will not give it up, I will hold it fast; it shall remain with me as a principle never to be departed from; or it may be rather his meaning is, that this notion he had imbibed would remain with him, and was likely to do so, for anything they had said, or could say to the contrary. 

Verse 5
If indeed ye will magnify yourselves against me,.... Look and talk big, set up themselves for great folk, and resolve to run him down; open their mouths wide against him and speak great swelling words in a blustering manner; or magnify what they called an error in him, and set it out in the worst light they could: 

and plead against me my reproach; his affliction which he was reproached with, and was pleaded against him as an argument of his being a wicked man; if therefore they were determined to go on after this manner, and insist on this kind of proof, then he would have them take what follows. 

Verse 6
Know now that God hath overthrown me,.... He would have them take notice that all his afflictions were from the hand of God; and therefore should take care to what they imputed any acts of his, whose ways are unsearchable, and the reasons of them not to be found out; and therefore, if a wrong construction should be put upon them, which may be easily done by weak sighted men, it must be displeasing to him. Job had all along from the first ascribed his afflictions to God, and he still continued to do so; he saw his hand in them all; whoever were the instruments, it was God that had overthrown him, or cast him down from an high to a very low estate; that had taken away his substance, his children, and his wealth: or "hath perverted me"F12עותני "pervertit me", Montanus, Mercerus; so Vatablus, Drusius, Schultens. ; not that God had made him perverse, or was the cause or occasion of any perverseness in him, either in his words or in his actions, or had perverted his cause, and the judgment of it; Job could readily answer to those questions of Bildad, "doth God pervert judgment? or doth the Almighty pervert justice?" and say, no, he doth not; but he is to be understood in the same sense as the church is, when she says, see Lamentations 3:9; "he hath made my path crooked"; where the same word is used as here; and both she and Job mean that God had brought them into cross, crooked, and afflictive dispensations: 

and hath compassed me with his net; and which also designs affliction, which is God's net, which he has made, ordained, and makes use of; which he lays for his people, and takes them in, and draws them to himself, and prevents them committing sin, and causes to issue in their good; see Lamentations 1:13. 

Verse 7
Behold, I cry out of wrong,.... Or of "violence"F13חמס "violentiam", Junius & Tremellius, Piscator, &c. "injuriam", Montanus. , or injury done him by the Sabeans and Chaldeans upon his substance, and by Satan upon his health; this he cried out and complained of in prayer to God, and of it as it were in open court, as a violation of justice, and as being dealt very unjustly with: 

but I am not heard; his prayer was not heard; he could get no relief, nor any redress of his grievances, nor any knowledge of the reasons of his being thus used; see Habakkuk 1:2; 

I cry aloud, but there is no judgment; notwithstanding his vehement and importunate requests; and which were repeated time after time, that there might be a hearing of his cause; that it might be searched into and tried, that his innocence might be cleared, and justice done him, and vengeance taken on those that wronged him; but he could not obtain it; there was no time appointed for judgment, no court of judicature set, nor any to judge. Now seeing this was the case, that the hand of God was in all his afflictions; that he had complained to him of the injury done him; and that he had most earnestly desired his cause might be heard, and the reasons given why he was thus used, but could get no answer to all this; therefore it became them to be cautious and careful of what they said concerning the dealings of God with him, and to what account they placed them; of which he gives a particular enumeration in the following verses. 

Verse 8
He hath fenced up my way that I cannot pass,.... A metaphor taken from travellers, who not only meet with obstacles and obstructions in their way, which make it difficult; but sometimes with such enclosures and fences, that they are at a full stop, and cannot pass on, and know not what course to steer: the people of God are not inhabitants of this world, but pilgrims, strangers, and sojourners in it, and travellers through it; they are bound for another country, and are travelling to it; and though their way for far most part is indeed troublesome, but generally passable, or made so; yet sometimes not only is their way hedged up with afflictions, and they hedged about with them, that they cannot easily get out, and get through and pass on; and it is with much difficulty, and with being much scratched and torn, they do brush through; but they also at other times find God has built up a wall against them, and enclosed them with hewn stones, and so fenced up their way that they cannot pass on; such difficulties present as seem insurmountable, and they are at a standstill, and know not what way to take; which was now Job's case, see Lamentations 3:5; and this may not only respect the way of his walk in this world, but his way to God, either to the throne of his grace, or the tribunal of his justice: the way to God, as on a throne of grace, is only through Christ, the living way; which, though more clearly revealed under the Gospel dispensation, and therefore called a new way, yet was known under the former dispensation, and made use of; in which saints may have access to God with boldness and confidence: but sometimes this way seems by unbelief to be fenced up, though it is always open; and especially when God hides his face, and is not to be seen, nor is it known where to find him, and how to come up to his seat; and which also was Job's case, Job 23:3; and whereas he was very desirous of having his cause heard and tried at the tribunal of God, his way was so shut up, that he could not obtain what he so much desired, and knew not therefore how to proceed, and what course to take: 

and he hath set darkness in my paths; and was like a traveller in a very dark night, that cannot see his way, and knows not what step to take next; so good men, though they walk not in the ways of darkness, in a moral sense, as unregenerate men do; yet even while they are walking in the good ways of truth and holiness, and while they are passing through this world, God sometimes withdraws the light of his countenance from them, so that they walk in darkness, and have no light, which is very uncomfortable walking; and when God may be said to put darkness into their paths, he not granting them the light of grace and comfort they have sometimes enjoyed; and so it is with them when under such dark dispensations of Providence, as that they cannot see the end of God in leading them in such ways; and then their case is such as it now was Job's; that they cannot see any way of getting out of it; as the Israelites at the Red sea, and Paul and the mariners when in a storm, and all hope of being saved was gone. 

Verse 9
He hath stripped me of my glory,.... The metaphor of a traveller may be still continued, who falling among thieves is stripped of his clothes, to which the allusion may be: Job was not stripped of his glory in a spiritual sense, not of the glorious robe of Christ's righteousness, nor of the graces of the Spirit, which makes saints all glorious within; but in a civil sense, and is to be understood not merely of his rich apparel, or of his robe, which he might wear as a civil magistrate, as an ensign of honour, and which made him look glorious; but either of his wealth, riches, and substance, which are a man's glory, and which he too often and too much glories in, though Job might not; see Psalm 49:16; or of his children, Hosea 9:11, Esther 5:11; and indeed of everything that made him look magnificent among men; as an abundance of this world's good, a numerous family, fine clothes, sumptuous living, and a stately palace; all which Job might have had, but was now stripped of all by one means or another; and whoever were the instruments, he ascribes it all to God, as being according to his sovereign will and pleasure; and these things are very properly and significantly expressed by clothes a man is stripped of, because they are outward things, as garments are, adorn and make externally glorious, as they do, and of which a man may be as soon and as easily deprived as to be stripped of his clothes by one or more of superior power to him: 

and taken the crown from my head: meaning much the same as before, either his wealth and riches, which are the crown of a wise man, Proverbs 14:24; or his children, which are the crown of old then, Proverbs 17:6; or everything that gave him honour, reputation, and esteem with men; all was taken away from him, and his honour laid in the dust. Some from hence have wrongly concluded that Job was a king, and wore a royal diadem, of which he was now deprived, mistaking him for Jobab, a king of Edom, Genesis 36:33; but he had and wore a better diadem, and which he did not lose, but held fast, even his righteousness, justice, and integrity, Job 29:14; and much less could the crown of life, righteousness, and glory, to which he was entitled, be taken from him. 

Verse 10
He hath destroyed me on every side,.... To be "troubled on every side" is much, as the apostles were, 2 Corinthians 4:8; but to be destroyed on every side, and all around, is more, and denotes utter destruction; it may have respect to the rein of his substance and family, which were all demolished at once; his oxen and asses, which were on one side, his camels on other, his sheep on another, and his children on another, and all destroyed in one day, and perhaps in a few hours; and also to his body, which God had made, and had fashioned together round about; but now he had suffered it to be smitten with ulcers from the crown of his head to the sole of his feet; and this earthly tabernacle of his was demolishing on every side, and just falling down; for the allusion is either to the demolition of a building, or to the rooting up of a tree, and so continued in the next clause; comparing himself to a tree, that is dug about on all sides, and its roots laid bare, and these and all their fibres cut off, so that it is utterly destroyed from growing any more, but becomes dead; and this Job thought to be his case: 

and I am gone; or am a dead man, just going out of the world, the way of all flesh; and because of the certainty of it, and of its being very quickly, in a few minutes, as it were, he speaks of it as if it already was: wherefore it follows, 

and my hope he hath removed like a tree; not like a tree that is cut down to its roots, which remain in the ground, and may sprout out again, Job 14:7; nor like a tree that is taken up with its roots, and removed to another place, and planted in another soil, where it may grow as well or better; but like a tree cut off from its roots, or pulled up by the roots, and laid upon the ground, when there can be no hope of its ever growing again; and so the hope of Job was like that; not his hope of salvation, of the resurrection of the dead, and of eternal life, which was strong and firm, Job 13:15; nor can a good and well grounded hope be removed; not the grace of hope, which is an abiding one; nor the ground of hope, which is Christ and his righteousness, upon which hope, as an anchor, being cast, is sure and steadfast; nor the object of hope, eternal glory and happiness laid up in heaven: but this is to be interpreted of Job's hope of a restoration to outward happiness, which his friends would have had him entertain, in case of repentance and reformation; but Job, as he was not sensible of his need of the one, as his friends understood it, he had no hope of the other, see Job 6:11. 

Verse 11
He hath also kindled his wrath against me,.... In this and some following verses the metaphor is taken from a state of warfare, in which enemies are engaged in an hostile way, Job 19:12; in which way Job apprehended God was come forth against him; he imagined that the wrath of God, which is comparable to fire for its force and fury, was kindled against him; that it began to appear, and was bursting out in a flame upon him, and all around him, to consume him; he thought his afflictions were in wrath, which is often the mistaken apprehension of good men, see Psalm 38:1; and that the terrors of it were set in battle array against him, Job 6:4; 

and he counted me unto him as one of his enemies; all men are by nature enemies to God, yea, enmity itself, and so are his own people while unregenerate, until the enmity of their hearts is slain, and they are reconciled to God by his spirit and grace; but as Job was truly a gracious man, and possessed of the fruits of the spirit, he must among the rest of his graces have the love of God in his heart; and he was sensible and conscious to himself that he was no enemy to God, and could appeal to him, as the searcher of hearts, that he knew he loved him; nay, he could not believe that God reckoned him his enemy, when he had given such a testimony of him, and of his fear of him, that there was none like him; and when Job so strongly trusted in him for salvation, and believed he should enjoy him for ever: but his sense is, that God treated him, by afflicting him in the manner he did, as if he was one of his enemies; had he really been one, he could not have used him, he thought, more roughly and severely; so that, judging according to the outward appearance of things, it might be concluded, as it seems it was by his friends, that he was a wicked man, an hypocrite, an enemy to God and godliness; but whereas Job thought that God dealt with him as with an enemy, he was mistaken; since when God afflicts his people, he deals with them as with sons, Hebrews 12:7. 

Verse 12
His troops come together,.... Afflictions which are many, and of which it may be said, as was at the birth of God, who had his name from the word here used, "a troop cometh": Genesis 30:11; and these sometimes come together, or follow so quick one upon another, that there is scarce any interval between them, as did Job's afflictions; and they are God's hosts, his troops, his soldiers, which are at his command; and he says to them, as the centurion did to his, to the one, Go, and he goes, and to another, Come, and it comes: 

and raise up their way against me; as an army, when it comes against a place, throws up a bank to raise their artillery upon, that they may play it to greater advantage; or make a broad causeway, for the soldiers to march abreast against it; or an high cast up way, as the wordF25ויסלו "aggerant", Cocceius, Schultens; "straverunt", Montanus, Schmidt; a מסלה "via strata et elevata", Mercerus, Drusius. signifies, over a ditch or dirty place in a hollow, that they may the better pass over: some read it, "they raise up their way upon me"F26עלי "super me", Pagninus, Montanus, Mercerus, Schmidt, Michaelis. ; he opposing and standing in the way was crushed down by them, and trampled upon, and over whom they passed as on an highway, and in a beaten path; see Isaiah 51:23; but most render it, "against me"; for Job looked upon all his afflictions, as Jacob did Genesis 42:36, to be against him, to militate against him, and threaten him with ruin, when they were all working for him, even for his good: 

and encamp round about my tabernacle: as an army round about a city when besieging it. Job may have respect to the tabernacle of his body, as that is sometimes so called, 2 Corinthians 5:1; and to the diseases of it; which being a complication, might be said to encamp about him, or surround him on all sides. 

Verse 13
He hath put my brethren far from me,.... As it is one part of business in war to cut off all communication between the enemy and their confederates and auxiliaries, and to hinder them of all the help and assistance from them they can; so Job here represents God dealing with him as with an enemy, and therefore keeps at a distance from him all such from whom he might expect comfort and succour, as particularly his brethren; by whom may be meant such who in a natural relation are strictly and properly brethren; for such Job had, as appears from Job 42:11; who afterwards paid him a visit, and showed brotherly love to him; but for the present the affliction that God laid upon him had such an influence on theft, as to cause them to stand aloof off, and not come near him, and show any regard unto him; and as this was the effect of the afflicting hand of God, Job ascribes it to him, and which added to his affliction; see Psalm 69:8; 

and mine acquaintance are verily estranged from me; such as knew him in the time of his prosperity, and frequently visited him, and conversed with him, and he with them; but now, things having taken a different turn in his outward circumstances, they carried it strange to him, as if they had never been acquainted with him: "si fueris felix", &c. 

Verse 14
My kinsfolk have failed,.... Or "ceased"F1חדלו "desierunt", Pagninus, Montanus, Vatablus, Mercerus, Drusius, Piscator, Schmidt, Michaelis; "cessant", Schultens. , not to be, or that they were dead, which is sometimes the sense of the word; but they ceased from visiting him, or doing any good office for him; those that were "near"F2קרובי "propinqui mei", Pagninus, Montanus, &c. him, as the word used signifies; that were near him in relation, and were often near him in place, in his own house, in company and conversation with him, now ceased to be near him in affection; or to come nigh him, to converse with him and comfort him, and sympathize with him, which might be expected from persons nearly related: 

and my familiar friends have forgotten me; such as were well known to him, and he to them, and who not long ago were very loving and friendly to him, and very freely and familiarly conversed with him; but now they forgot him; the friendship that subsisted between them, the friendliness with which they had visited him, and the favours they had received from him; they so slighted and neglected him, that it seemed as if he was forgotten, as a dead man, out of mind; or as if they did not remember that there ever was, or at least that there now was, such a man in the world as Job: these could not be true friends; for "a friend loves at all times, and a brother is born for adversity", Proverbs 17:17; a real friend loves, and continues to love, in adversity as well as in prosperity; and such an one, who sometimes sticks closer to a man than a brother, is born and designed to be of service to him in a time of trouble; but so it was ordered by divine Providence, and according to the will of God, that Job should meet with such treatment from his brethren, relations, acquaintance, and familiar friends, for the trial of his faith and patience. 

Verse 15
They that dwell in mine house,.... Not his neighbours, as the Septuagint; for though they dwelt near his house, they did not dwell in it; nor inmates and sojourners, lodgers with him, to whom he let out apartments in his house; this cannot be supposed to have been his case, who was the greatest man in all the east; nor even tenants, that hired houses and lands of him; for the phrase is not applicable to them; it designs such who were inhabitants in his house. Job amidst all his calamities had an house to dwell in; it is a tradition mentioned by JeromF3De loc. Heb. fol. 89. M. , that Job's house was in Carnea, a large village in his time, in a corner of Batanea, beyond the floods of Jordan; and he had people dwelling with him in it, who are distinct from his wife, children, and servants after mentioned; and are either "strangers"F4גרי "peregrini", Schmidt, Schultens. as the word sometimes signifies, he had taken into his house in a way of hospitality, and had given them lodging, and food, and raiment, as the light of nature and law of God required, Deuteronomy 10:18; or else proselytes, of whom this wordF5Apud Rabbinos, passim. is sometimes used, whom he had been the instrument of converting from idolatry, superstition, and profaneness, and of gaining them over to the true religion; and whom he had taken into his house, to instruct them more and more in the ways of God, such as were the trained servants in Abraham's family: these, says he, 

and my maids, count me for a stranger; both the one and the other, the strangers he took out of the streets, and the travellers he opened his doors unto, and entertained in a very generous and hospitable manner; the proselytes he had made, and with whom he had taken so much pains, and to whom he had shown so much kindness and goodness, and been the means of saving their souls from death; and his maidens he had hired into his house, to do the business of it, and who ought to have been obedient and respectful to him, and whose cause he had not despised, but had treated them with great humanity and concern; the Targum wrongly renders the word, "my concubines"; yet these one and another looked upon him with an air of the utmost indifference, not as if he was the master of the house, but a stranger in it, as one that did not belong unto it, and they had scarce ever seen with their eyes before; which was very ungrateful, and disrespectful to the last degree; and if they reckoned him a stranger to God, to his grace, to true religion and godliness, this was worse still; and especially in the proselytes of his house, who owed their conversion, their light and knowledge in divine things, to him as an instrument: 

I am an alien in their sight; as a foreigner, one of another kingdom and nation, of a different habit, speech, religion, and manners; they stared at him as if they had never seen him before, as some strange object to be looked at, an uncommon spectacle, that had something in him or about him unusual and frightful; at least contemptible and to be disdained, and not to be spoke to and familiarly conversed with, but to be shunned and despised. 

Verse 16
I called my servant,.... His manservant, whom he had hired into his house, and who waited upon his person, and had been his trusty and faithful servant, and was dear unto him, and he had shown him much respect and kindness in the time of his prosperity; him he called to him, to do this and that and the other thing for him as usual; and of whose assistance and service he might stand in more need, being so greatly afflicted in body as well as in other things; and who ought to have been obedient to his call in all things, and have served him with all readiness and cheerfulness, with all heartiness, sincerity, integrity, and faithfulness; and given him the same honour and reverence as before; but instead of all this, it is observed, 

and he gave me no answer; whether he would or would not do what he ordered him to do; he took no notice of him, he turned a deaf ear to him, and his back upon him; he came not near him, but kept his place where he was, or walked off without showing any regard to what he said to him; he neither answered him by words, nor by deeds; neither signified his readiness to do what he was ordered, nor did it. In some cases it is criminal in servants to answer again, when they thwart and contradict their masters, or reply in a saucy, surly, and impudent manner; but when they are spoke to about their master's business, it becomes them to answer in a decent, humble, and respectable way, declaring their readiness to do their master's will and pleasure: 

I entreated him with my mouth; which is an aggravation of his insolence and disobedience; such was the low condition Job was reduced unto, and such the humility of his mind under his present circumstances, that he laid aside the authority of a master, and only entreated his servant, and begged it as if it was a favour, to do this or the other for him; nor did he signify this by a look and cast of his eye, or by a nod of his head, or by the direction of his hand; but with his mouth he spake unto him, and let him know what he would have done; and this not in an authoritative, haughty, and imperious manner; but with good words, and in submissive language, as it was something he was beholden to his servant for, rather than obedience to be performed. 

Verse 17
My breath is strange to my wife,.... Being corrupt and unsavoury, through some internal disorder; see Job 17:1; so that she could not bear to come nigh him, to do any kind deed for him; but if this was his case, and his natural breath was so foul, his friends would not have been able to have been so long in the same room with him, and carry on so long a conversation with him; rather therefore it may signify the words of his mouth, his speech along with his breath, which were very disagreeable to his wife; when upon her soliciting him to curse God and die, he told her she talked like one of the foolish women; and when he taught her to expect evil as well as good at the hand of God, and to bear afflictions patiently, or else the sense may be, "my spirit"F6רוחי "spiritus meus", Junius & Tremellius, Vatablus, Schmidt, Schultens; "anima mea", Cocceius. , his vital spirit, his life, was wearisome and loathsome to his wife; she was tired out with him, with hearing his continual groans and complaints, and wished to be rid of him, and that God would take away his life: or else, as some render it, "my spirit is strange to me, because of my wife"F7לאשתי "propter uxorem meam", Schmidt. ; and then the meaning is, that Job was weary of his own life, he loathed it, and could have been glad to have it taken from him, because of the scoffs and jeers of his wife at him, her brawls and quarrels with him, and solicitations of him to curse God and renounce religion: 

though I entreated her for the children's sake of mine own body; this clause creates a difficulty with interpreters, since it is generally thought all Job's children were dead. Some think that only his elder children were destroyed at once, and that he had younger ones at home with him, which he here refers to; but this does not appear: others suppose these were children of his concubines; but this wants proof that he had any concubine; and besides an entreaty for the sake of such children could have no influence upon his proper wife: others take them for grandchildren, and who, indeed, are sometimes called children; but then they could not with strict propriety be called the children of his body; and for the same reason it cannot be meant of such that were brought up in his house, as if they were his children; nor such as were his disciples, or attended on him for instruction: but this may respect not any children then living, but those he had had; and the sense is, that Job entreated his wife, not for the use of the marriage bed, as some suggestF8R. Levi Ben Gersom; so some in Vatablus. ; for it can hardly be thought, that, in such circumstances in which he was, there should be any desire of this kind; but to do some kind deed for him, as the dressing of his ulcers, &c. or such things which none but a wife could do well for him; and this he entreated for the sake of the children he had had by her, those pledges of their conjugal affection; or rather, since the word has the signification of deploring, lamenting, and bemoaning, the clause may be thus rendered, "and I lamented the children of my body"F9וחנותי "deploro", Cocceius; "et miserans lugeo", Schmidt; "et miseret me", Michaelis; "comploro", Schultens. ; he had none of those indeed to afflict him; and his affliction was, that they were taken away from him at once in such a violent manner; and therefore he puts in this among his family trials; or this may be an aggravation of his wife's want of tenderness and respect unto him; that his breath should be unsavoury, his talk disagreeable, and his sighs and moans be wearisome to her, when the burden of his song, the subject of his sorrowful complaints, was the loss of his children; in which it might have been thought she would have joined with him, being equally concerned therein. 

Verse 18
Yea, young children despised me,.... Having related what he met with within doors from those in his own house, the strangers and proselytes in it, his maidens and menservants, and even from his own wife, he proceeds to give an account of what befell him without; young children, who had learned of their parents, having observed them to treat him with contempt, mocked and scoffed at him, and said, there sits old Job, that nasty creature, with his boils and ulcers; or using some such contemptuous expression, as "wicked man"; so some translate the wordF11עוילים "iniqui", Pagninus, Montanus; "homines nequam", Tigurine version; so Ben Gersom. ; he was scorned and condemned by profane persons, who might tease him with his religion, and ask, where was his God? and bid him observe the effect and issue of his piety and strict course of living, and see what it was all come to, or what were the fruits of it: the Vulgate Latin version renders it "fools", that is, not idiots, but such as are so in a moral sense, and so signifies as before; and as these make mock at sin, and a jest of religion, it is no wonder that they despised good men: the word is rendered by a learned manF12"Clientes egentissimi", Schultens. , the "most needy clients", who were dependent on him, and were supported by him; but this coincides with Job 19:15; 

I arose, and they spoke against me: he got up from his seat, either to go about his business, and do what he had to do; and they spoke against him as he went along, and followed him with their reproaches, as children will go after persons in a body they make sport of; or he rose up in a condescending manner to them, when they ought to have rose up to him, and reverenced and honoured him; and this he did to win upon them, and gain their good will and respect; or to admonish them, chastise and correct them, for their insolence and disrespect to him; but it signified nothing, they went on calling him names, and speaking evil against him, and loading him with scoffs and reproaches. 

Verse 19
All my inward friends abhorred me,.... Or "the men of my secret"F13מתי סודי "viri secreti mei", Montanus; "homines secreti mei", Cocceius, Schmidt; "viri arcani mei", Beza, Mercerus; "homines arcani mei consilii", Michaelis. ; who were so very familiar with him, that he imparted the secrets of his heart, and the most private affairs of life, unto them, placing so much confidence in them, and treating them as his bosom friends; for this is always reckoned a great instance of friendship, Job 15:15; and yet their minds were set against him; their affections were alienated from him; they abhorred the sight of him, and declined all conversation with him, even all of them; not one showed respect unto him: 

and they whom I loved; or "this whom I loved"F14וזח "et quem", V. L. "et hie seu is quem", Mercerus, Drusius. ; this and that and the other particular friend, that he loved more than others: though all men are to be loved as the creatures of God, and as fellow creatures, and especially good men, even all the saints; yet there are some that engross a greater share of love than others, among natural and spiritual relations; as Joseph was more loved by his father than the rest of his children; and, even by our Lord, John was loved more than the other disciples: and so Job, he had some particular friends that he loved above others; and yet these not only turned away from him in the time of his adversity, and turned their backs on him, and would have nothing to say to him for his comfort, nor afford him any relief of any kind in his distress, but 

are turned against men; were turned against him, and became his enemies; and, as David says of some that he had a love for, for my love, "they are my adversaries", Psalm 109:4. 

Verse 20
My bone cleaveth to my skin and to my flesh,.... Or, "as to my flesh"F15בעורי ובבשרי "cuti meae ut carni meae", Tremellius, in one edition of his version. , as Mr. Broughton and others render the words; as his bones used to stick to his flesh, and were covered with it, now his flesh being consumed and wasted away with his disease, they stuck to his skin, and were seen through it; he was reduced to skin and bone, and was a mere skeleton, what with the force of his bodily disorder, and the grief of his mind through the treatment he met with from God and men, see Lamentations 4:8; 

and I am escaped with the skin of my teeth; meaning not, as some understand it, his lips, which covered his teeth; for those cannot be properly called the skin of them; rather the fine polish of the teeth, which fortifies them against the hurt and damage they would receive by what is ate and drank; though it seems best to interpret it of the skin of the gums, in which the teeth are set; and the sense is, that Job had escaped with his life, but not with a whole skin, his skin was broken all over him, with the sores and ulcers upon him, see Job 7:5; only the skin of his teeth was preserved, and so Mr. Broughton renders it, "I am whole only in the skin of my teeth"; everywhere else his skin was broken; so the Targum, 

"I am left in the skin of my teeth.' 

Some have thought that Satan, when he smote Job from head to feet with ulcers, spared his mouth, lips, and teeth, the instruments of speech, that he might therewith curse God, which was the thing he aimed at, and proposed to bring him to, by getting a grant from God to afflict him in the manner he did. 

Verse 21
Have pity upon me, have pity upon me,.... Instead of calumny and censure, his case called for compassion; and the phrase is doubled, to denote the vehemence of his affliction, the ardency of his soul, the anguish of his spirits, the great distress he was in, and the earnest desire he had to have pity shown him; and in which he may be thought not only to make a request to his friends for it, but to give them a reproof for want of it: 

O ye my friends; as they once showed themselves to be, and now professed they were; and since they did, pity might be reasonably expected from them; for even common humanity, and much more friendship, required it of them, that they should be pitiful and courteous, and put on bowels of mercy and kindness, and commiserate his sad estate, and give him all the succour, relief, and comfort they could, see Job 6:14; 

for the hand of God has touched me; his afflicting hand, which is a mighty one; it lay hard and heavy upon him, and pressed him sore; for though it was but a touch of his hand, it was more than he could well bear; for it was the touch of the Almighty, who "toucheth the hills, and they smoke", Psalm 104:32; and if he lays his hand ever so lightly on houses of clay, which have their foundation in the dust, they cannot support under the weight of it, since they are crushed before the moth, or as easily as a moth is crushed. 

Verse 22
Why do ye persecute me as God,.... As if they were in his stead, or had the same power and authority over him, who is a sovereign Being, and does what he pleases with his creatures, and is not accountable to any for what he does; but this is not the case of men, nor are they to imitate God in all things; what he does is not in all things a warrant to do the like, or to be pleaded and followed as a precedent by them; they should be merciful as he is merciful, but they are not to afflict and distress his people because he does, and which he does for wise ends and reasons; for such a conduct is resented by him, see Zechariah 1:15. God persecuted or pursued and followed Job with one affliction after another, and hunted him as a fierce lion does his prey, Job 10:16; but this was not a reason why they should do the same. Some read the words, "why do ye persecute me as those?"F16Ben Gersom. you that profess to be my friends, why do ye persecute me as those before mentioned, as those wicked men? or "with those", with such reproaches and calumnies; but the original will not bear it: 

and are not satisfied with my flesh? It was not enough that he was afflicted in his body, and his flesh was ulcerated from head to feet, and was clothed with worms and clods of dust; they were not content that his children, which were his own flesh, were tore away from him, and destroyed; and that his substance, which is sometimes called the flesh of men, see Micah 3:3; was devoured, and he was spoiled and plundered of it; but they sought to afflict his mind, to wound his spirit, by their heavy charges and accusations, by their calumnies and reproaches, and hard censures of him; he suggests, that they dealt with him more cruelly than savage beasts, who, when they have got their prey, are satisfied with their flesh; but they, who would be thought to be his friends, were not satisfied with his. 

Verse 23
O that my words were now written!.... Not his thingsF17מלי "res meae", Polychronius apud Pinedam in loc. , as some render it, his affairs, the transactions of his life; that so it might appear with what uprightness and integrity he had lived, and was not the bad man he was thought to be; nor the words he had delivered already, the apologies and defences he had made for himself, the arguments he had used in his own vindication, and the doctrines respecting God and his providence which he had laid down and asserted; and was so far from being ashamed of them, or retracting them, that he wishes they had been taken down in writing, that posterity might read and judge of the controversy between him and his friends; but rather the words he was about to deliver in Job 19:25, expressing his faith in Christ, in the resurrection of the dead, and in a future state of happiness and glory; these he wishes were "written", that they might remain as a standing testimony of his faith and hope; for what is written abides, when that which is only spoken is soon forgot, and not easily recalled: 

O that they were printed in a book! not written on loose sheets, which might be lost, but in a book bound up, or rolled up in a volume, as was the custom of ancient times; though this cannot be understood of printing properly taken, which has not been in use but little more than five hundred years, but of engrossing, as of statutes and decrees in public records; and the word for "statutes comes" from this that is here used. 

Verse 24
That they were graven with an iron pen and lead in the rock for ever! Or "that they were written with an iron pen and lead, that they were cut or hewn out in a rock for ever"; not with both an iron and leaden pen, or pencil; for the marks of the latter are not durable, and much less could it be used on a rock according to our version; but the sense seems to be, that they might be written with an iron pen, which was used in writing, Jeremiah 17:1; upon a sheet of lead, as the Vulgate Latin version; for it was usual in ancient times, as PlinyF17Nat. Hist. l. 13. c. 11. Alex. ab Alex. l. 2. c. 30. Pausaniae Messenica, sive, l. 4. p. 266. & Boeotica, sive, l. 9. p. 588. and others relate, for books to be made of sheets of lead, and for public records to be engrossed, as in plates of brass, so sometimes in sheets of lead, for the perpetuity of them; or else it refers to the cutting out of letters on stones, as the law was on two tables of stone, and filling up the incisions or cuttings with lead poured into them, as Jarchi suggests: so Pliny,F18Nat. Hist. l. 6. c. 28. & 29. speaks of stone pillars in Arabia and the parts adjacent, with unknown characters on them; also this may have respect to the manner of writing on mountains and rocks formerly, as the Israelites at or shortly after the times of Job did. There are now, in the wilderness through which the Israelites passed, hills called Gebel-el-mokatab, the written mountains, engraved with unknown ancient characters, out into the hard marble rock; supposed to be the ancient Hebrew, written by the Israelites for their diversion and improvement which are observed by some modern travellersF19See a Journal from Cairo, &c. in 1722, p. 45, 46. and Egmont and Heyman's Travels, vol. ii. p. 171, 181. . In the last age, Petrus a Valle and Thomas a Novaria saw them; the latter of which transcribed some of them, some of which seemed to be like to the Hebrew letters now in use, and others to the Samaritans; and some agreed with neitherF20Antiqu. Eccles. Orient. p. 147. ; and Cosmoss the EgyptianF21Apud Montfaucon, tom. 2. p. 205. , who wrote A. D. 535, declares on his own testimony, that all the mansions of the Hebrews in the wilderness were to be seen in stones with Hebrew letters engraved on them, which seemed to be an account of their journeys in it. The inscription on a stone at Horeb, brought from thence by the above mentioned Thomas a Novaria, and which KircherF23Prodrom. Copt. c. 8. p. 201, 207. has explained thus, 

"God shall make a virgin conceive, and she shall bring forth a son,' 

is thought by learned men to be of a later date, and the explication of it is not approved of by them.F24Vide Hottinger. Praefat. ad Cipp. Hebr. p. 6, 7, 8. Wagenseil Carmin. Lipman. Confut. p. 429, &c. Job may have in view his sepulchre hewn out of a rock, as was usual, and as that was our Lord was laid in; and so his wish might be that the following words were his funeral epitaph, and that they might be cut out and inscribed upon his sepulchral monument, his rocky grave; that everyone that passed by might read his strong expressions of faith in a living Redeemer, and the good hope he had of a blessed resurrection. 

Verse 25
For I know,.... The particle ו, which is sometimes rendered by the copulative "and", by an adversative "but", and sometimes as a causal particle "for", should not be rendered here by either; but as an explanative, "to wit", or "namely", as it is by NoldiusF25ואני "nempe ego", Nold. Ebr. Concord. Partic. p. 696. No. 1750. ; in connection with the preceding words; in which Job wishes some words of his were written in a book, or engrossed on sheets of lead, or were cut out on some rock, and particularly were engraved on his tombstone; "namely", these following, "I know that my Redeemer liveth", &c. and to this agrees Broughton, "how that my Redeemer liveth"; let these be the words written, engraved, and cut out there: by my Redeemer, he means not any mere man that should rise up and vindicate him; for the account of his then living, and of his standing on the earth in the latter day, will not agree with such an one; nor God the Father, to whom the character of a Redeemer is seldom or ever given, nor did he ever appear or stand on earth, nor was his shape seen at any time, John 5:37; but the Son of God, the Lord Jesus Christ, who is our "Goel", the word here used, our near kinsman, and so our Redeemer, to whom the right of redemption belonged; and who was spoken of by all the holy prophets, from the beginning of the world, as the Redeemer of his people, who should redeem them from all their sins; from the law, its curses and condemnation; from Satan, and his principalities and powers; from death and hell, and everlasting destruction; and that by giving himself a ransom for them; all which was known in the times of Job, Job 33:24; and known by him, who speaks of him as living; he then existed not only as a divine Person, as he did from all eternity, but in his office capacity as Mediator, and under the character of a Redeemer; for the virtue of his future redemption reached to all the ages before it, from the foundation of the world; besides, the epithet "living" points at him as the "living God", as he is, Hebrews 3:12; and so equal to the work of redemption, and able to redeem, and mighty to save; of whom it is said, not that he has lived, or shall live, but "liveth"; ever lives; and so an expression of the eternity of Christ, who is from everlasting to everlasting, the same today, yesterday, and for ever; and who, though he died in human nature, yet is alive, and lives for evermore; he has life in and of himself, as he is God over all blessed for ever; and has life in him for all his people, as Mediator; and is the author of spiritual life in them, and the donor of eternal life to them; and because he lives, they shall live also. Now Job had an interest in him as the living Redeemer, and knew he had, which is the greatest blessing that can be enjoyed; an interest in Christ is of infinitely more worth than the whole world, and the knowledge of it exceeds all others; this knowledge was not merely speculative, nor only approbational and fiducial, though such Job had, Job 13:15; but the knowledge of assurance of interest; to know Christ as a Redeemer of men, and not our Redeemer, is of no avail; the devils know him to be a Redeemer, but not theirs: men may have an interest in Christ, and as yet not know it; interest is before knowledge; it is neither knowledge nor faith that gives interest, but God of his grace gives both interest and knowledge: and such a knowledge as here expressed is a peculiar favour; it is owing to an understanding given to know him that is true, and that we are in him that is true; and to the spirit of wisdom and revelation, in the knowledge of Christ, and to the testimony which he bears; and such knowledge will support under the greatest afflictions and sorest trials; under the ill usage of friends, and the loss of nearest and dearest relations, and in the views of death and eternity; all which was Job's case: 

and that he shall stand at the latter day upon the earth; appear in the world in human nature; be the seed of the woman, and born of one, be made flesh, and dwell among men, and converse with them, as Jesus did; who stood upon the land of Judea, and walked through Galilee, and went about doing good to the bodies and souls of men; and this was in the last days, and at the end of the world, Hebrews 1:1; as a pledge of this there were frequent appearances of the son of God in an human form to the patriarchs; nor need it seem strange that Job, though not an Israelite, had knowledge of the incarnation of Christ, when it is said toF26Huet. Alnetan. Quaest. l. 2. c. 13. p. 234. be the opinion of the Indian Brahmans that God often appeared in the form and habit of some great men, and conversed among men; and that Wistnavius, whom, they say, is the second Person of the triune God, had already assumed a body nine times, and sometimes also an human one; and that the same will once more be made by him; and Confucius, the Chinese philosopherF1Martin. Sinic. Hist. l. 4. p. 131. , left it in writing, that the Word would be made flesh, and foresaw the year when it would be: or, "he shall rise the last out of the earth"F2ואחרון על עפר יקום "qui postremus ex palvere (terra) surget", Nold. ib. ; and so it may respect his resurrection from the dead; he was brought to the dust of death, and was laid in the grave, and buried, in the earth, and was raised out of it; and whose resurrection is of the greatest moment and importance, the justification, regeneration, and resurrection of his people depending on it: but this is not to be understood as if he was the last that should rise from the dead; for he is the firstfruits of them that sleep, and the firstborn from the dead, the first that rose to an immortal life; but that he who, as to his divine nature, is the first and the last; or that, in his state of humiliation, is the last, the meanest, and most abject of menF3"Novissimus", i.e. "miserrimus et abjectus", Bolducius; "sic ultimus miserorum", Ciceron. Orat. pro Flacco 24. ; or rather, who, as the public and federal head of his people, is "the last Adam", 1 Corinthians 15:45; and who did rise as such for their justification, which makes the article of his resurrection an unspeakable benefit: or, "he shall stand over the earth in the latter day"F4"Supra pulverem", Cocceius, Schultens. in the last times of all, in the close of time, at the end of the world, at his appearing and kingdom, when he shall come to judge the quick and dead; those that will be alive, and those that will be raised from the dead, who will meet him in the air over the earth, and shall be for ever with him; and even then "he shall stand upon the earth"; for it is expressly said, that when he shall come, and all the saints with him, "his feet shall stand on the mount of Olives", Zechariah 14:4; or, "he shall stand against the earth at the latter days"F5"Adhibebit suam vim pulveri", Tigurine version. ; in the resurrection morn, and shall exercise his authority over it, and command the earth and sea to give up their dead; and when at his all commanding voice the dead shall come out of their graves, as Lazarus came out of his, he shall stand then upon the dust of the earth, and tread upon it as a triumphant Conqueror, having subdued all his enemies, and now the last enemy, death, is destroyed by the resurrection of the dead: what a glorious and enlarged view had Job of the blessed Redeemer! 

Verse 26
And though after my skin worms destroy this body,.... Meaning not, that after his skin was wholly consumed now, which was almost gone, there being scarce any left but the skin of his teeth, Job 19:20; the worms in his ulcers would consume what was left of his body, which scarce deserved the name of a body, and therefore he points to it, and calls it "this", without saying what it was; but that when he should be entirely stripped of his skin in the grave, then rottenness and worms would strip him also of all the rest of his flesh and his bones; by which he expresses the utter consumption of his body by death, and after it in the grave; and nevertheless, though so it would be, he was assured of his resurrection from the dead: 

yet in my flesh shall I see God: he believed, that though he should die and moulder into dust in the grave, yet he should rise again, and that in true flesh, not in an aerial celestial body, but in a true body, consisting of flesh, blood, and bones, which spirits have not, and in the same flesh or body he then had, his own flesh and body, and not another's; and so with his fleshly or corporeal eyes see God, even his living Redeemer, in human nature; who, as he would stand upon the earth in that nature, in the fulness of time, and obtain redemption for him, so he would in the latter day appear again, raise him from the dead, and take him to himself, to behold his glory to all eternity: or "out of my flesh"F6מבשרי "e carne mea", Tigurine version, Mercerus, Piscator, Cocceius, Schmidt, Schultens; so Gussetius, p. 446. , out of my fleshly eyes; from thence and with those shall I behold God manifest in the flesh, my incarnate God; and if Job was one of those saints that rose when Christ did, as some sayF7"Suidas in voce" ιωβ, & Sept. in ch. xlii. 17. , he saw him in the flesh and with his fleshly eyes. 

Verse 27
Whom I shall see for myself,.... For his pleasure and profit, to his great advantage and happiness, and to his inexpressible joy and satisfaction, see Psalm 17:15; 

and mine eyes shall behold, and not another; or "a stranger"F8זר "alienus", Pagninus, Montanus, Junius & Tremellius, Piscator, Mercerus; "extraneus", Drusius. ; these very selfsame eyes of mine I now see with will behold this glorious Person, God in my nature, and not the eyes of another, of a strange body, a body not my own; or as I have seen him with my spiritual eyes, with the eyes of faith and knowledge, as my living Redeemer, so shall I see him with my bodily eyes after the resurrection, and enjoy uninterrupted communion with him, which a stranger shall not; one that has never known anything of him, or ever intermeddled with the joy of saints here, such shall not see him hereafter, at least with pleasure; like Balaam, they may see him, but not nigh, may behold him, but afar off: though "my reins be consumed within me"; or "in my bosom"; 

though; this word may be left out, and be read, 

my reins are consumed within me; or, "within my bosom"F9בחקי "in sinu meo", Pagninus, Montanus, &c. ; and both being the seat of the affections and desires, may signify his most earnest and eager desire after the state of the resurrection of the dead; after such a sight of God in his flesh, of the incarnate Redeemer, he believed he should have, insomuch that it ate up his spirits, as the Psalmist says, zeal for the house of God ate up his, Psalm 69:9; it was not the belief of restoration of health, and to his former outward happiness, and a deliverance from his troubles, and a desire after that, which is here expressed; for he had no faith in that, nor hope, nor expectation of it, as appears by various expressions of his; but much greater, more noble, more refined enjoyments, were experienced by him now, and still greater he expected hereafter; and his words concerning these were what he wished were written, and printed, and engraven; which, if they only respected outward happiness, he would never have desired; and though he had not his wish in his own way, yet his words are written and printed in a better book than he had in his view, and will outlast engravings with an iron pen on sheets of lead, or marble rocks. The Vulgate Latin version seems to incline to this sense, 

"this here is laid up in my bosom,' 

that is, of seeing God in my flesh; so the Tigurine version, rather as a paraphrase than a version, "which is my only desire". 

Verse 28
But ye should say,.... Here Job directs his friends what use they should make of this confession of his faith; they should upon this say within themselves, and to one another, 

why persecute we him, seeing the root of the matter is found in me? Why should we pursue him with hard words, and load him with censures and reproaches, as if he was an hypocrite, when it appears, by what he says, that he has truth in the inward parts, the true grace of God is in him; that he is rooted in the love of God, and in the person of the Redeemer; that he has the Spirit of God in him, and the divine seed which has taken root in him, and brings forth fruit: or that "the root of the word"F11שרש דבר "radix verbi", Montanus, Mercerus, Schmidt, Michaelis; "radix sermonis", Cocceius; "fundamenta negotii salutis", Tigurine version. is in him; the word of God has a place in him, and is become the ingrafted word; the root doctrines, the principal and fundamental truths of religion, are believed and professed by him, such as respect the incarnation of the Messiah, his resurrection from the dead, and coming to judgment, the resurrection of all the dead in the same body, a future state of happiness, in which saints will enjoy the beatific vision; since these things are firmly believed by him, though he may differ from us in some points about the methods of divine Providence, let us cease from persecuting him any further; see Romans 10:8. 

Verse 29
Be ye afraid of the sword,.... Not of the civil magistrate, nor of a foreign enemy, but of the avenging sword of divine justice; lest God should whet the glittering sword of his justice, and his hand should take hold of judgment, in order to avenge the wrongs of the innocent; unless the other should also be considered as his instruments: 

for wrath bringeth the punishments of the sword, or "sins of the sword"F12עונות חרב "iniquitates gladii", Montanus, Schmidt, Michaelis; so Cocceius, Schultens. : the sense is, either that the wrath of men, in persecuting the people of God, puts them upon the commission of such sins as deserve to be punished with the sword, either of the civil magistrate, or of a foreign enemy, or of divine justice; or else the wrath of God brings on more punishments for their sins by means of the sword; and to this sense is the Targum, 

"when God is angry for iniquities, he sends those that slay with the sword:' 

that ye may know there is a judgment; that is executed in the world by the Judge of all the earth, who will do right; and that there is a future judgment after death, unto which everything in this world will be brought, when God will judge the world in righteousness by Christ, whom he has ordained to be Judge of quick and dead; and which will be a righteous judgment, that none can escape; and when, Job suggests, the controversy between him and his friends would be determined; and it would be then seen who was in the right, and who in the wrong; and unto which time he seems willing to refer his cause, and to have no more said about it; but his friends did not choose to take his advice; for Zophar the Naamathite starts up directly; and makes a reply, which is contained in the following chapter. 

20 Chapter 20 

INTRODUCTION TO JOB 20 

Zophar and his friends, not satisfied with Job's confession of faith, he in his turn replies, and in his preface gives his reasons why he made any answer at all, and was so quick in it, Job 20:1; and appeals to Job for the truth of an old established maxim, that the prosperity of wicked men and hypocrites is very short lived, Job 20:4; and the short enjoyment of their happiness is described by several elegant figures and similes, Job 20:6; such a wicked man being obliged, in his lifetime, to restore his ill gotten goods, and at death to lie down with the sins of his youth, Job 20:10; his sin in getting riches, the disquietude of his mind in retaining them, and his being forced to make restitution, are very beautifully expressed by the simile of a sweet morsel kept in the mouth, and turned to the gall of asps in the bowels, and then vomited up, Job 20:12; the disappointment he shall have, the indigent and strait circumstances he shall be brought into, and the restitution he shall be obliged to make for the oppression of the poor, and the uneasiness he shall feel in his own breast, are set forth in a very strong light, Job 20:17; and it is suggested, that not only the hand of wicked men should be upon him, but the wrath of God also, which should seize on him suddenly and secretly, and would be inevitable, he not being able to make his escape from it, and which would issue in the utter destruction of him and his in this world, and that to come, Job 20:23. And the chapter is, concluded with this observation, that such as before described is the appointed portion and heritage of a wicked man from God, Job 20:29 

Verse 1
Then answered Zophar the Naamathite,.... Notwithstanding the sad distressed condition Job was in, an account of which is given in the preceding chapter, enough to pierce a heart of stone, notwithstanding his earnest request to his friends to have pity on him, and notwithstanding the noble confession of his faith he had made, which showed him to be a good man, and the excellent advice he gave his friends to cease persecuting him, for their own good, as well as for his peace; yet, regardless of these things, Zophar starts up and makes a reply, and attacks him with as much heat and passion, wrath and anger, as ever, harping upon the same string, and still representing Job as a wicked man and an hypocrite; 

and said, as follows. 

Verse 2
Therefore do my thoughts cause me to answer,.... Or "to return"F1ישיבוני "reducunt me, q. d. in scenam"; Cocceius, Junius & Tremellius, Piscator, Drusius. and appear upon the stage again, and enter the lists once more with his antagonist; he suggests as if he had intended to have said no more in this controversy, but observing what Job had said last, could not forbear replying: "therefore" because he had represented him and his friends as cruel persecutors of him, as men devoid of all humanity, pity, and compassion, and endeavoured to terrify them with the punishments of the sword, and the judgment of God to come; these occasioned many "thoughts" in him, and those thoughts obliged him to give an answer; they came in so thick and fast upon him, that out of the abundance, his heart suggested to him he could not but speak, he was full of matter, and the spirit within him, the impulse upon his mind, constrained him to make a reply; and he seems desirous of having it understood that his answer proceeded from thought; that he did not speak without thinking, but had well weighed things in his mind; and what he was about to say was the fruit of close thinking and mature deliberation: 

and for this I make haste; because his thoughts crowded in upon him, he had a fulness of matter, an impulse of mind, promptitude and readiness to speak on this occasion, and for fear of losing what was suggested to him, he made haste to give in his answer, perhaps observing some other of his friends rising up before him. The Targum is, 

"because my sense is in me;' 

and so other Jewish writersF2Ben Gersom, Bar Tzemach, Sephorno; and so Montanus. ; be apprehended he had a right sense of things, and understood the matter in controversy full well, and therefore thought it incumbent on him to speak once more in it: GussetiusF3Ebr. Comment. p. 246. renders it, "because of my disquietude"; the uneasiness of his mind raised by what Job had said, that he would have them know and consider there was a judgment; and he intimates he had considered it, and was fearful that should he be silent, and make no reply, God would condemn him in judgment for his silence; and therefore he was in a hurry to make answer, and could not be easy without it; and for his reasons for so doing he further explains himself in Job 20:3. 

Verse 3
I have heard the check of my reproach,.... He took it that Job had reproached him and his friends, by representing them as hardhearted men, and persecuting him wrongly in a violent manner; and he had observed the "check" or reproof given for it, by bidding them beware of the sword, and lest the punishment of it should be inflicted on them; and if that should not be the case, yet there was a righteous judgment they could not escape. Now Zophar heard this, but could not hear it with patience; be could not bear that he and his friends should be insulted, as he thought, in this manner; and therefore it was he was in such baste to return an answer; though someF4Schmidt. think he here pretends to a divine oracle, like that which Eliphaz makes mention of in the beginning of this dispute, Job 4:12, &c. which he had from God, and from which he had heard the "correction of his reproach"F5מוסר כלמתי "correctionem ignominiae meae", Pagninus, Montanus; so Schmidt, Michaelis. , or a full confutation of the thing Job had reproached him with; and being thus divinely furnished, he thought it his duty to deliver it: 

and the spirit of my understanding causeth me to answer; or his rational spirit, his natural understanding, furnished him at once with an answer; he had such a clear insight into the controversy on foot, and such a full view of it, that he thought himself capable of speaking very particularly to the matter in hand, and to the conviction and confusion of Job; nay, his conscience, or the spirit of his conscience, as Mr. Broughton renders it, not only readily dictated to him what he should say, but obliged him to it; though some think he meant the Holy Spirit of God, by which he would be thought to be inspired; that he "out of his understanding"F6מבינתי "ex intelligentia mea", Junius & Tremellius, Piscator, Mercerus, Drusius, Schmidt, Michaelis. , enlightened by him, caused him to answer, or would answer for him, or supply him with matter sufficient to qualify him for it; and this he might observe to Job, in order to raise his attention to what he was about to say. 

Verse 4
Knowest thou not this of old,.... Or "from eternity"F7מני עד "ab aeterno", Junius & Tremellius, Drusius, Codurcus, Schmidt, Michaelis. , from the beginning of time, ever since the world was; as if he should say, if you are the knowing man you pretend to be, you must know this I am about to observe; and if you do not know it, you must be an ignorant man, since it is an ancient truth, confirmed by all experience from the creation; not that Job could know it so early, he was not the first man that was born, nor was he made before the hills, but was of yesterday, and comparatively knew nothing; but the sense is, that this about to be delivered was an old established maxim, of which there had been numerous instances, 

since man, or "Adam", 

was placed upon earth; referring to the putting of Adam in Eden to dress the garden, and keep it; and every man, ever since, is placed on earth by the ordination, and according to the will of God, where and for purposes he pleases: the instances Zophar might have in view are perhaps the expulsion of our first parents out of paradise, the vagabond state of Cain, the destruction of the old world by a flood, and of Sodom and Gomorrah by fire from heaven; which show that God, sooner or later, gives manifest tokens of his displeasure at sin and sinners, by his punishment of them for it. What he means is as follows. 

Verse 5
That the triumphing of the wicked is short,.... Their outward prosperity and felicity, of which they make their boast, and in which they glory and triumph for a while; at first Job's friends set out with this notion, that the wicked never flourished and prospered, but it always went ill with them in Providence; but being beat out of that, they own they may be for a small time in flourishing and prosperous circumstances, but it is but for a small time; which may be true in many instances, but it is not invariable and without exception the case: the sense is, it is but a little while that they are in so much mirth and jollity, and triumph over their neighbours, as being in more advantageous circumstances than they; this is said in the original text to be "from near"F8מקרוב "de propinquo", Pagninus, Montanus, &c. ; it is but a little while ago when it began; and; as the Targum paraphrases it, it will be quickly ended: 

and the joy of the hypocrite but for a moment; the word "wicked", in the former clause, may signify the same person here called the "hypocrite"; but inasmuch as that signifies one restless and troublesome, one that is ungodly, and destitute of the fear of God, that has nothing in him but wickedness, who is continually committing it, and is abandoned to it; it might be thought not to apply to the character of Job, whom Zophar had in his view, and therefore this is added as descriptive of him: an hypocrite is one who seems to be that he is not, holy, righteous, good, and godly; who professes to have what he has not, the true grace of God, and pretends to worship God, but does not do it cordially, and from right principles; and who seeks himself in all he does, and not the glory of God: now there may be a joy in such sort of persons; they may hear ministers gladly, as Herod heard John, and receive the word with joy, as the stony ground hearers did, Mark 6:20; they may seem to delight in the ways and ordinances of God, and even have some tastes of the powers of the world to come, and some pleasing thoughts and hopes of heaven and happiness; as well as they triumph in and boast of their profession of religion and performance of duties, and rejoice in their boastings, which is evil; but then this is like the pleasures of sin, which are but for a season, or like the crackling of thorns under a pot, which make a great noise and blaze, but soon over, Ecclesiastes 7:6; and so their joy in civil as well as religious, things. It is possible Zophar might be so ill natured as to have reference to Job's triumph of faith, Job 19:25; and by this would suggest, that his faith in a living Redeemer, and the joy of it he professed, would be soon over and no more; which shows what spirit he was of. 

Verse 6
Though his excellency mount up to the heavens,.... Though, in worldly grandeur and glory, he should arrive to such a pitch as the Assyrian monarch was ambitious of, as to ascend into heaven, exalt his throne above the stars of God, and be like the Most High; or be comparable to such a tree, by which the greatness of Nebuchadnezzar's kingdom is expressed, the height whereof reached unto heaven, Isaiah 14:12; 

and his head reach unto the clouds; being lifted up with pride, because of his greatness, and looking with contempt and scorn on others; the Septuagint version is, "if his gifts ascend up to heaven", &c. which well agrees with an hypocrite possessed of great gifts, and proud of them; as Capernaum was highly favoured with external things, as the presence of Christ, his ministry and miracles, and so said to be exalted unto heaven, yet, because of its impenitence and unbelief, should be brought down to hell, Matthew 11:23. 

Verse 7
Yet he shall perish for ever like his own dung,.... Not only in this world, but in the world to come, both in his outward substance here, and in his body in the grave, and in his soul to all eternity, and that in the most shameful and disgraceful manner; he shall perish in his own corruption, and like his own dung inevitably, which is never returned to its place again: dead bodies were reckoned by the ancients as dung, and the carcasses of men are rather to be cast out than dungF9Heraclitus apud Strabo. Geograph. l. 16. p. 539. ; and the Arabians used, to bury in dunghills even their kingsF11Strabo, ib. ; to which someF12Pineda in loc. think the allusion is: 

they which have seen him shall say, where is he? such as formerly gazed at him, in his prosperity, with wonder and amazement at his grandeur and greatness, now being removed from his outward splendour, or from the world, by death, ask where he is, not being able to see him in his former lustre, nor in the land of the living; see Job 14:10. 

Verse 8
He shall fly away as a dream, and shall not be found,.... Either as a dream which is forgotten, as Nebuchadnezzar's was, and cannot be recovered; or as the matter and substance of a dream, which, though remembered, is a mere illusion; as when a hungry or thirsty man dreams he eats or drinks, but, awaking, finds himself empty, and not at all refreshed; what he fancied is fled and goneF13 σκιας οναρ ανθρωποι, Pindar. Pythia, Ode 8. , and indeed never had any existence but in his imagination, Isaiah 29:8; 

yea, he shall be chased away as a vision of the night; either the same as a nocturnal dream, or what a man fancies he sees in his dream; or like a mere spectre or apparition, which is a mere phantom, and, when followed and pursued, vanishes and disappears; so such a man before described is chased out of the world, and is seen in it no more, see Job 18:18; the first clause, according to Sephorno, refers to the generation of the flood, and the second to the slaying of the firstborn of Egypt in the night. 

Verse 9
The eye also which saw him shall see him no more,.... In this world, concerned in the affairs of life, and busy in worldly employments, and especially in the grandeur he sometimes was, if not removed by death; but the former sense seems most agreeable by what follows, 

neither shall his place any more behold him; the men of his place, as Ben Gersom, those that lived in the same place he did; or he shall not be seen, and known, and acknowledged any more as the master, owner, and proprietor of the house he formerly dwelt in; this seems to be taken from Job's own words in Job 7:10. The above Jewish commentator interprets this verse of Pharaoh and the Egyptians, whom Moses and the Israelites would see no more, Exodus 10:29. 

Verse 10
His children shall seek to please the poor,.... In this and some following verses the miserable state of a wicked man is described, and which begins with his children, who are often visited in wrath for their parents' sins, especially when they tread in their steps, and follow their example; and it is an affliction to parents to see their children in distress, and particularly on their account, and even to be threatened with it. According to our version, the sense of this clause is, that after a wicked man's death his children shall seek to gain the good will and favour of the poor who have been oppressed by him, that they may not reproach them, or take revenge on them, or apply to the civil magistrate to have justice done them; but Jarchi renders the words, 

"the poor shall oppress or destroy his children;' 

and so the margin of our Bible, who, being enraged with the ill usage of their parents, shall fall upon them in great wrath, and destroy them, Proverbs 28:3; and the same Jewish writer restrains the words to the men of Sodom, who were oppressive and cruel to the poor; or rather the sense is, that the children of the wicked man shall be reduced to such extreme poverty, that they shall even seek relief of the poor, and supplicate and entreat them to give them something out of their small pittance; with which others in a good measure agree, who render the words, "his children shall please, being poor"F14בניו ירצו דלים "filii ejus placabunt, mendici", Montanus. ; it shall be a pleasure and satisfaction to those they have been injurious to, to see their children begging their bread from door to door, see Psalm 109:5; 

and his hands shall restore their goods: or "for his hands", &c.F15So the English annotator. ; and so are a reason why his children shall be so reduced after his death as to need the relief of others, because their parent, in his lifetime, was obliged to make restitution of his ill gotten goods, so that in the end he had nothing to leave his children at his death; for this restitution spoken of is not voluntary, but forced. Sephorno thinks reference is had to the Egyptians lending jewels and other riches to the Israelites, whereby they were obliged to repay six hundred thousand men for their service. 

Verse 11
His bones are full of the sins of his youth,.... Man is born in sin, and is a transgressor from the womb; and the youthful age is addicted to many sins, as pride, passion, lust, luxury, intemperance, and uncleanness; and these are sometimes brought to mind, and men are convinced of them, and corrected for them, when more advanced in years; and if not stopped in them, and reformed from them, they are continued in an old age; and the effects of them are seen in bodily diseases, which a debauched life brings upon them, not only to the rottenness and consumption of their flesh, but to the putrefaction of their bones; though this may be understood of the whole body, the bones, the principal and stronger parts, being put for the whole, and denote that general decay and waste which gluttony, drunkenness, and uncleanness, bring into, see Proverbs 5:11; Some interpret this of "secret" sinsF16עלומיו "ejus occultis", Montanus, Vatablus, Schmidt. , as the word is thought to signify, which, if not cleansed from and pardoned, will be found and charged on them, and be brought into judgment, and they punished for them, Psalm 90:8; 

which shall lie down with him in the dust: to be in the dust is to be in the state of the dead, to lie in the grave, where men lie down and sleep as on a bed; and this is common to good and bad men, all sleep in the dust of the earth, but with this difference, the sins of wicked men lie down with them; as they live in sin, they die in their sins; not that their sins die with them, and are no more, but they continue on them, and with them, and will rise with them, and will follow them to judgment, and remain with them after, and the guilt and remorse of which will be always on their consciences, and is that worm that never dies: of such it is said, that they "are gone down to hell with their weapons of war"; with the same enmity against God, against Christ, and his people, and all that is good, they had in their lifetime: and "they have laid their swords under their heads"; in the grave, and shall rise with the same revengeful spirit they ever had against the saints, see Revelation 20:8; "but their iniquities shall be upon their bones"; both them, and the punishment of them, Ezekiel 32:27. The Jewish commentator last mentioned interprets the whole verse of Balaam, who died at the age of thirty three, and whose prosperity died with him, he leaving nothing to his children; and so he interprets the following verses of the curse he was forced to hide, which he would gladly have pronounced, and of the riches he received from Balak falling into the hands of the Israelites. 

Verse 12
Though wickedness be sweet in his mouth,.... Which may respect some particular sin, and by the context it seems to be the sin of covetousness, or of getting riches in an unlawful way, which is very sweet and pleasing to wicked men, while they are in such pursuits that succeed; and so Mr. Broughton renders it by "wrong"; though it may be applied to sin in general, which is "wickedness", or an evilF17רעה "malum", Pagninus, Montanus, Junius & Tremellius, Piscator, &c. , being contrary to the pure and holy nature, will, and law of God; and it is evil in its effects on men, it having deprived them of the image and glory of God, and exposed them to his wrath, to the curses of his law, and to eternal deaths. Now this is "sweet" to an unregenerate man, who minds and savours the things of the flesh, whose taste is not changed, but is as it was from his birth, and who calls sweet bitter, and bitter sweet; such a man has the same delight in sin as a man has in his food, drinks up iniquity like water, and commits sin with greediness; for it is natural to him, he is conceived, born, and brought up in it; besides, some sins are what are more particularly called constitution sins, which some are peculiarly addicted to, and in which they take a peculiar delight and pleasure; these are like the right hand or right eye, and they cannot be persuaded, at any rate, to part with them: 

though he hide it under his tongue; not for the sake of concealing it, nor by denying, dissembling, or excusing it, but for the sake of enjoying more pleasure in it; as a gluttonous man, when he has got a sweet morsel in his mouth, do not let it go down his throat immediately, but rolls it under his tongue, that he may have all the pleasure of it he can; so a wicked man devises sin in his heart, keeps it on his mind, revolves it in his thoughts, and his meditation on it is sweet; and he is so far from hiding it from others, that he openly declares it, freely tells of it, and takes pleasure in so doing: "fools make a mock at sin"; it is their diversion and recreation. 

Verse 13
Though he spare it,.... Not that he feeds sparingly on it, for he eats of it freely and plentifully, with great eagerness and greediness; it designs the gratefulness of it to him; he does not spit it out as loathsome, having tasted of it, but retains it as sweet and pleasant; he spares it as Saul did Agag, and as a man spares his only son; sin being a child, a brat of a wicked man, and therefore it is dear unto him: 

and forsake it not: as he never will, until he is fully convinced of the evil of it, and it becomes exceeding sinful to him, and so loathsome and disagreeable; and he is restrained from it by the grace of God, and enabled by it to desert it, for such an one only finds mercy, Proverbs 28:13; 

but keep it still within his mouth; like an epicure, that will not suffer his food quickly to go down his throat into his stomach, that he may have the greater pleasure in tasting, palating, and relishing it; as Philoxenus, who wished his throat as long as a crane's, that he might be the longer in tasting the sweetness of what he ate and drank; so the wicked man keeps sin within his mouth, not by restraining his mouth from speaking evil, rather by a non-confession of it, but chiefly by continuing and persisting in it, that he might have all the pleasure and satisfaction he has promised himself in it. 

Verse 14
Yet his meat in his bowels is turned,.... Or "his bread"F18לחמו "panis ejus", Pagninus, Montanus, Beza, Schmidt. , to which sin is compared, being what the sinner lives in, and lives upon; what he strengthens himself in and with, and by which he is nourished unto the day of slaughter, and by means of which he grows and proceeds to more ungodliness, though in the issue he comes into starving and famishing circumstances; for this is bread of deceit, and proves to be ashes and gravel stones; it promises pleasure, profit, liberty, and impunity, but is all the reverse; as meat turns in a man's stomach when it does not digest in him, or rather his stomach turns against that, and instead of its being pleasant and agreeable to him, it distresses him and makes him uneasy; sin being compared to meat in the bowels, denotes the finishing of in after it has been conceived in the mind, and completed in the act: 

it is the gall of asps within him; which is bitter, though not poison; which yet PlinyF19Nat. Hist. l. 11. c. 37. suggests, but it seemsF20Scheuchzer. Physic. Sacr. vol. 4. p. 711. Philosoph. Transact. abridged, vol. 2. p. 819. it is not fact. Sin is an evil and bitter thing, and produces bitter sorrow, and makes bitter work for repentance in good men, Jeremiah 2:19; and fills with distress inexpressible and intolerable in wicked men, as in Cain and Judas in this world, and with black despair, weeping, and gnashing of teeth, and dreadful horrors of conscience, in the world to come, to all eternity; the effect of it is eternal death, the second death, inevitable and everlasting ruin and destruction. 

Verse 15
He hath swallowed down riches,.... Not his own, but another's, which he has spoiled him of and devoured, with as much eagerness, pleasure, and delight, as a hungry man swallows down his food; having an excessive and immoderate love of riches, and an insatiable desire after them, which make him stop at nothing, though ever so illicit, to obtain them; and when he has got them into his possession, thinks them as safe as the food in his belly, and never once dreams of refunding them, which yet he must do, as follows: 

and he shall vomit them up again; that is, make restoration of them, not freely, but forcedly, with great reluctance, much pain of mind, and gripes of conscience: 

God shall cast them out of his belly; he shall oblige him to cast them up again, by working upon his heart, making his mind uneasy, loading his conscience with guilt, so that he shall have no rest nor peace until he has done it; though they are as meat in his belly within him, they shall not remain with him; though they are in his house, in his coffers, or in his barns, they shall be fetched out from thence. 

Verse 16
He shall suck the poison of asps,.... Or "the head of asps"F21ראש פתנים "caput aspidum", V. L. Montanus. ; for their poison lies in their heads, particularly in their "teeth"F23Plin. Nat. Hist. l. 11. c. 37. Aelian. Hist. Animal. l. 9. c. 4. ; or rather is a liquor in the gums, yellow like oilF24Philosoph. Transact. ut supra. (abridged, vol. 2. p. 819.) ; according to PlinyF25Ib. c. 62. , in copulation the male puts his head into the mouth of the female, which she sucks and gnaws off through the sweetness of the pleasure, then conceives her young, which eat out her belly; this is to be understood not of the man's sin, then it would have been expressed either in the past or present tense, as if that was sweet unto him in the commission of it, sucked in like milk from the breast, or honey from the honeycomb; such were his contrivances and artful methods, and the success of them in getting riches, but in the issue proved like the poison of asps, pernicious and deadly to him, which caused him to vomit them up again; for poison excites vomiting: but of the punishment of his sin; for putting men to death by the poison of asps was a punishment inflicted by some people upon malefactors; and however, it is certain death, and immediately and quickly dispatches, and without sense; so the wages of sin is death, and there is no avoiding it, and it comes insensibly on carnal men; they are not aware of it, and in no pain about it, until in hell they lift up their eyes as the rich man did: 

the viper's tongue shall slay him; though it is with its teeth it bites, yet, when it is about to bite, it puts out its tongue, and to it its poison is sometimes ascribed; though it is saidF26Scheuchzer, ut supra, (Physic. Sacr. vol. 4.) p. 712. to be quite harmless, and therefore not to be understood in a literal sense, but figuratively of the tongue of a detractor, a calumniator and false accuser, such an one as Doeg; but cannot be the sense here, since the fall of the person here described would not be by any such means; but the phrase, as before, denotes the certain and immediate death of such a wicked man; for the bite of a viper was always reckoned incurable, and issued in sudden death, see Acts 28:3. 

Verse 17
He shall not see the rivers,.... Of water, or meet with any to assuage his thirst, which poison excites, and so makes a man wish for water, and desire large quantities; but this shall not be granted the wicked man; this might be illustrated in the case of the rich man in hell, who desired a drop of cold water to cool his tongue, but could not have it, Luke 16:24; though rather plenty of good things is here intended, see Isaiah 48:18; as also the following expressions: 

the floods, the brooks of honey and butter; or "cream"; which are hyperbolical expressions, denoting the great profusion and abundance of temporal blessings, which either the covetous rich man was ambitious of obtaining, and hoped to enjoy, seeking and promising great things to himself, which yet he should never attain unto; or else the sense is, though he had enjoyed such plenty, and been in such great prosperity as to have honey and butter, or all temporal good things, flowing about him like rivers, and floods, and brooks; yet he should "see them no more", so Broughton reads the words; and perhaps Zophar may have respect to the abundance Job once possessed, but should no more, and which is by himself expressed by such like metaphors, Job 29:6; yea, even spiritual and eternal good things may be designed, and the plenty of them, as they often are in Scripture, by wine, and milk, and honey; such as the means of grace, the word and ordinances, the blessings of grace dispensed and communicated through them; spiritual peace and joy, called the rivers of pleasure; the love of God, and the streams of it, which make glad his people; yea, eternal glory and happiness, signified by new wine in the kingdom of God, and by a river of water of life, and a tree of life by it, see Isaiah 55:1; which are what carnal men and hypocrites shall never see or enjoy; and whereas Zophar took Job to be such a man, he may have a principal view to him, and object this to the beatific vision of God, and the enjoyment of eternal happiness he promised himself, Job 19:26. Bar Tzemach observes, that these words are to be read by a transposition thus, "he shall not see rivers of water, floods of honey, and brooks of butter". 

Verse 18
That which he laboured for shall he restore,.... This explains what was before figuratively expressed by vomiting, Job 20:15; and is to be interpreted either of that which another laboured for; so the Targum paraphrases it, 

"another's labour;' 

and Mr. Broughton renders it, "he shall restore what man's pain get": and then the sense is, that that which another got by his labour, coming by some means or another into the hand of this rapacious, covetous, wicked man, he shall be obliged to restore to him again; or the hire of the labourer being detained in his hands, he shall be forced to give it to him, as the Egyptians, by lending the Israelites their jewels of gold and silver, restored to them the wages due to them for all their labour among them for many years; or else this is to be understood of what the wicked man himself had laboured for, who with much toil and labour, as well as trick and artifice, had got the wealth of others into his hands; but should be obliged to make restoration of it again, and along with that also what he had laboured for, and had got even in an honest and lawful way, the marathon of unrighteousness corrupting and marring his whole substance: 

and shall not swallow it down; or "not have time to devour it", as Mr. Broughton; he shall be obliged so soon to restore it, that it shall be as if he had never had it; he shall have no enjoyment of it, at least no comfort, pleasure, and satisfaction in it: 

according to his substance shall the restitution be; the law of Moses required, in some cases, fourfold, in others fivefold, and sometimes sevenfold was exacted; and if a man had not sufficient to pay, all his substance was to go towards payment, and by this means what he lawfully got went along with that which was obtained in an illicit way, as before, see Exodus 22:1; 

and he shall not rejoice therein; not in the restitution he is forced to make, it being greatly against his will; nor in his ill-gotten substance, at least but for a little while, as in Job 20:5; he shall neither enjoy it nor have delight and pleasure in it, nor glory of it, as men are apt to do; Mr. Broughton reads this in connection with the preceding clause thus, 

"and never rejoice in the wealth for which he must make recompense.' 

Verse 19
Because he hath oppressed and hath forsaken the poor,.... Having oppressed, crushed, and broken the poor to pieces, he leaves them so without pity and compassion for them, and without giving them any relief; he first by oppression makes them poor, or however poorer still, and then leaves them in such circumstances; for this does not suppose that he once was a favourer of them, and afforded them assistance in their necessities, and afterwards forsook them; but rather, as Ben Gersom gives the sense, he does not leave the poor until he has oppressed and crushed them, and then he does; Mr. Broughton's reading of the words agrees with the former sense, "he oppresseth and leaveth poor": 

because he hath violently taken away an house which he built not; an house which did not belong to him, he had no property in or right unto, which, as he had not bought, he had not built; and therefore could lay no rightful claim unto it, and yet this he took in a violent manner from the right owner of it, see Micah 2:2; or "and", or "but shall not build it"F1ולא יבנהו "et non aedificabit eam", Pagninus, Montanus; "et non aedificat eam", Cocceius, Schultens; "non autem", Beza; "sed non", Schmidt, Michaelis. , or "buildeth it not"; he took it away with an intention to pull it down, and build a stately palace in the room of it; but either his substance was taken from him, or he taken away by death before he could finish it, and so either through neglect, or want of opportunity, or of money, did not what he thought to have done. 

Verse 20
Surely he shall not feel quietness in his belly,.... Or happiness in his children, so some in Bar Tzemach; rather shall have no satisfaction in his substance; though his belly is filled with hid treasure, it shall give him no contentment; he shall be a stranger to that divine art, but ever have a restless craving after more, which is his sin; but rather punishment is here meant, and the sense is, that he shall have no quiet in his conscience, no peace of mind, because of his sin in getting riches in an unlawful way: 

he shall not save of that which he desired; of his desirable things, his goods, his wealth, his riches, and even his children, all being gone, and none saved; respect may be had particularly to Job's case, who was stripped of everything, of all his substance and his children. 

Verse 21
There shall none of his meat be left,.... Not in his belly, all shall be cast up; none of his substance left for himself or others; none of his riches for his children or heirs, all being consumed: or this may respect either the profuseness or niggardliness of his living, that he should live in great luxury himself, but take no care of the poor; or else keep so mean a table, that there would be nothing left for the poor, not so much as a few crumbs to fall from it; but the first sense seems best; though some render the words, "there shall be none left for his meat"F2אין שריד לאכלו "non erit superstes haeres qui ejus bonis fruetur"; so some in Mercer. Drusius. , or his substance; he shall leave no children, have no heirs, all his family shall be cut off, see Job 18:19; 

therefore shall no man look for his goods; for there shall be none to look for them; or rather there shall be none to look for, all being gone: a man in good circumstances of life, his heirs expect to enjoy much at his death, but when he is stripped of all, as Job was, his relations and friends are in no expectation of having anything at his death; and therefore do not think it worth their while to look out, or make an inquiry whether there is anything for them or not, see Job 20:28. 

Verse 22
In the fulness of his sufficiency he shall be in straits,.... For though he may not only have a sufficient competency to live upon, but even a fulness of temporal blessings, have as much as heart can wish, or more, even good things, and plenty of them laid up for many years; yet amidst it all shall be reduced to the utmost straits and difficulties, either through fear of losing what he has, insomuch that his abundance will not suffer him to sleep in the night, nor to enjoy an hour's pleasure in the day; or being so narrow spirited, notwithstanding his fulness, that he cannot allow himself to eat of the fruit of his labours, and rejoice therein; or fearing, notwithstanding all his plenty, that he shall come to want and poverty; or rather while he is in the most flourishing circumstances, and in the height of his prosperity, he is suddenly, as Nebuchadnezzar was, dispossessed of all, and reduced to the utmost extremity, Daniel 4:31; the Targum is, 

"when his measure is filled, he shall take vengeance on him:' 

every hand of the wicked shall come upon him: or of the labourer, as the Targum, the hire of whose labour he has detained, or has taken away from him that which he laboured for; and so Broughton, 

"the hand of the injured or grieved;' 

such as he had been injurious to, and had grieved by his oppressions of them; or rather every troublesome wicked man, the hand of every thief or robber; respect seems to be had to the hand of the Sabeans and Chaldeans, that had been on Job and his substance. 

Verse 23
When he is about to fill his belly,.... Either in a literal sense, when he is about to take an ordinary meal to satisfy nature; or in a figurative sense, when he is seeking to increase his worldly riches, and his barns and coffers, and endeavouring to get satisfaction therein: 

God shall cast the fury of his wrath upon him; or "send it out on him"F3ישלח בו "mittet in eum", Pagninus, Montanus, Schmidt; so Mercerus, Piscator. ; out of the treasures of it, which are laid up with him, Deuteronomy 32:34; into his conscience, and fill him with a dreadful sense and apprehension of it, and that with great force and violence, and cast it, and pour it on him like fire, or any scalding liquor, which is very terrible and intolerable. This intends the indignation of God against sin, and his just punishment of it, according to the rigour of his justice; sometimes it is only a little wrath and displeasure he shows, he does not stir up all his wrath; but here it is threatened he will cast it, and pour it in great plenty, even "the fury" of it, in the most awful and terrible manner: 

and shall rain it upon him while he is eating; signifying, that the wrath of God shall be revealed from heaven against him, from whence rain comes; that it shall fall on him from above, unseen, suddenly, and at an unawares, and come with a force and violence not to be resisted, and in great abundance and profusion. The allusion seems to be to the raining of fire and brimstone on Sodom and Gomorrah, the inhabitants of which were indulging themselves in gratifying the flesh, when that judgment came upon them, Luke 17:28; and so it was with the Israelites, when they sinned against God in the wilderness, Psalm 78:30; perhaps Zophar may glance at Job's children being slain while they were eating and drinking in their elder brother's house, Job 1:18. Some render it, "upon his food"F4בלחומו "in cibum illius", Tigurine version. ; his meat, a curse going along with it, while he is eating it, his table becoming a snare unto him; or upon his wealth and riches, he is endeavouring to fill his belly or satisfy himself with; and others, "upon his flesh", as the Targum; or "into his flesh"; as Broughton, and so many of the Jewish commentatorsF5Aben Ezra, Ben Gersom, Bar Tzemach; "in carne ejus", Pagninus, Montanus; "super carnem ejus", Beza; "in carnem ejus", Drusius, Mercer, Schmidt. meaning his body, filling it with diseases, so that there is no soundness in it, but is in pain, and wasting, and consuming; and Job's case may be referred to, his body being full of boils and ulcers. 

Verse 24
He shall flee from the iron weapon,.... The sword, for fear of being thrust through with it; the flaming sword of justice God sometimes threatens to take, and whet, and make use of against ungodly men; the sword of God, as Bar Tzemach observes, is hereby figuratively expressed; fleeing from it, or an attempt to flee from it, shows guilt in the conscience, danger, and a sense of it, and a fear of falling into it, and yet there is no escaping the hand of God, or fleeing from his presence: 

and the bow of steel shall strike him through; that is, an arrow out of a bow, made of steel or brass, of which bows were formerly made, and reckoned the strongest and most forcible, see Psalm 18:34; signifying, that if he should escape the dint of a weapon, a sword or spear used near at hand, yet, as he fled, he would be reached by one that strikes at a distance, an arrow shot from a bow; the sense is, that, if a wicked man escapes one judgment, another will be sure to follow him, and overtake him and destroy him, see Isaiah 24:17. 

Verse 25
It is drawn, and cometh out of the body,.... That is, the arrow with which a wicked man is stricken through; either it is drawn, and comes out of the quiver, as Broughton; or rather is drawn out of the body of a wicked man, being shot into it, and that in order that he may be cured of his wound if possible, but to no purpose, since it follows: 

yea, the glittering sword cometh out of his gall; being thrust into it, which being pierced and poured out, is certain and immediate death, see Job 16:13. Some render it, yea, "the glittering sword out of his gall, he shall go away", or "is gone"F6יהלך "abibit e vivis"; so some in Michaelis; "abit", Schultens. ; that is, he shall die, or is a dead man, there is no hope of him, when the arrow has transfixed his body, and the sword has penetrated into his gall, and divided that: 

terrors are upon him; the terrors of death, the plain symptoms of it being upon him; the terrors of an awful judgment, which follows after it; the terrors of the dreadful sentence of condemnation that will then be pronounced, "go, ye cursed", &c. and the terrors of hell and eternal death, signified by utter darkness, unquenchable fire, and the never ceasing torments of it. Some by them understand devils, those terrible spirits which haunt wicked men in their dying moments, and are ready to carry them to the lake which burns with fire and brimstone, where they are to be companions with them for ever. The word is sometimes used of gigantic persons, who are sometimes terrible to others; and since these are mentioned along with weapons of war, Bar Tzemach interprets them of men of strength and power, men of war or soldiers, whose fear falls on others. 

Verse 26
All darkness shall be hid in his secret places,.... In such places of secrecy, where he may promise himself safety, he shall find more calamities of all sorts; or every kind of judgments shall find him out, and come upon him, sometimes signified by darkness, see Isaiah 8:22; or utter darkness, the blackness of darkness; everlasting wrath, ruin, and destruction, are laid up and reserved in God's secret places for him, and lie hid among his treasures of vengeance, which he in due time will bring forth from thence, and punish the guilty sinner with, Judges 1:13; or all this shall be because of secret sins, as Ben Gersom interprets it; and so Mr. Broughton renders the words, "for his store"; that is, for the store of his sins, as he explains it, which, however privately and secretly committed, shall be brought into judgment; and there the hidden things of darkness will be brought to light, and sentence pass upon men for them: 

a fire not blown shall consume him; not blown by man, but by God himself; which some understand of thunder and lightning, such as fell on Job's sheep and servants, and consumed them, and which may be glanced at; and others of some fiery distemper, a burning fever, hot ulcers, carbuncles, &c. such as were at this time on Job's body; but the Targum, better, of the fire of hell; and so many of the Jewish commentatorsF7Jarchi, Sephorno, and others. , as well as Christian; the Septuagint version renders it, "unquenchable fire"; and so Mr. Broughton; and such the fire of hell is said to be, Matthew 3:12, &c. and which is a fire kindled by the breath of the Lord, like a stream of brimstone, Isaiah 30:33; 

it shall go ill with him that is left in his tabernacle; not only it shall go ill with the wicked man himself, but with those he leaves behind him, that dwell in the house he formerly lived in, with his posterity; God sometimes punishing the iniquities of the fathers upon the children. 

Verse 27
The heaven shall reveal his iniquity,.... Either God the Maker and Possessor of heaven, who dwells there, and is sometimes so called, Daniel 4:25; who sees and knows all things, even those that are most secret, as well as more openly committed, and will make all manifest, sooner or later; or else the angels of heaven, the inhabitants of it, so the Targum; who in the last day will be employed in gathering out of Christ's kingdom all that offend, and do iniquity, Matthew 13:41; or the judgments of God descending from heaven, or appear there, and are owing to it; such as drowning the old world by opening the windows of heaven, Genesis 7:11; the burning of Sodom and Gomorrah by fire and brimstone from thence, Genesis 19:24; and the destruction of persons by thunder, 2 Samuel 22:15, and lightning, 1 Samuel 2:10, and the like; which judgments falling upon men, show them to be guilty of crimes deserving of the wrath of God, see Romans 1:18; 

and the earth shall rise up against him; when that becomes barren for the sins of men, and nothing but things hurtful to man rise up out of it; when it discloses the blood of murdered persons, and will at last give up the wicked dead that are buried in it; the Targum is, 

"the inhabitants of the earth;' 

and may be interpreted of their enmity, opposition, and hostility. 

Verse 28
The increase of his house shall depart,.... Either his children or his substance. Some interpret it, as KimchiF8Sepher Shorash. rad. יבל. observes, of the walls of his house, because of what follows, "they shall flow away", &c. as if he should say, the stones of his house shall fall down, and his habitation shall be destroyed, according to Micah 1:6; where a dilapidation is expressed by a flow, or pouring down of stones: 

and his goods shall flow away in the day of his wrath; in the day of the wrath of God upon him, which will come upon him like water split on the ground, of no more use and service to him; the Targum interprets it of oil and wine, which shall flow away and cease, and so Mr. Broughton renders it, "fruits for his house"; all desirable and useful ones, see Revelation 18:14. 

Verse 29
This is the portion of a wicked man from God,.... All before related, and which is very different from the portion of a good man, which is God himself, both here and hereafter; the wicked man has indeed his portion from God, which he has assigned him, but his portion is not himself; nor is it with him, nor with his people, but it is at most and best in this life, and but a worldly one, and hereafter will be with devils and damned spirits; and a dreadful portion it is to be banished from the presence of God to all eternity, and take up an everlasting abode with such company: 

and the heritage appointed unto him by God; it is not only a portion allotted to him, but an inheritance to abide continually with him; and this by the irreversible decree and appointment of God, who has foreordained ungodly men to condemnation, and made, appointed, and reserved them to the day of wrath and destruction. Some choose to render the clause, "and the inheritance of his word or wordsF9נחלת אמרו "haereditas eloquii ejus", Pagninus, Montanus; "verborum ejus", V. L. "impie dictorum ejus", Codurcus. is unto him by God"; that is, punishment shall be inflicted upon him, and continue with him as an inheritance, because of his words, his indecent words, hard speeches and blasphemies uttered by him; referring, as it is thought, to the words which had dropped from the lips of Job. 

21 Chapter 21 

INTRODUCTION TO JOB 21 

This chapter contains Job's reply to Zophar's preceding discourse, in which, after a preface exciting attention to what he was about to say, Job 21:1; he describes by various instances the prosperity of wicked men, even of the most impious and atheistical, and which continues with them as long as they live, contrary to what Zophar had asserted in Job 20:5, Job 21:7; as for himself, he disapproved of such wicked men as much as any, and owns that destruction comes upon them sooner or later, and on their posterity also, Job 21:16; but as God is a God of knowledge, and needs no instruction from any, and is a sovereign Being, he deals with men in different ways; some die in great ease, and peace, and prosperity, and others in bitterness and distress, but both are alike brought to the dust, Job 21:22; and whereas he was aware of their censures of him, and their objections to what he had said, he allows that the wicked are reserved to the day of destruction, which is future, and in the mean while lie in the grave, where all must follow; yet they are not repaid or rewarded in this life, that remains to be done in another world, Job 21:27; and concludes, that their consolation with respect to him was vain, and falsehood was in their answers, Job 21:34. 

Verse 1
But Job answered and said. In reply to what Zophar had asserted, concerning the prosperity of the wicked being only for a short time, Job 20:5; the contrary to which he most clearly proves, and that in many instances their prosperity continues as long as they live; that they die in it, and it is enjoyed by their posterity after them. 

Verse 2
Hear diligently my speech,.... The following oration or discourse he was about to deliver concerning the prosperity of wicked men; to which he desires their closest attention, that they might the better understand the force of his reasoning, the evidences and proof of fasts he should give; whereby, if their minds were open to conviction, they would clearly see their mistake, and that truth lay on his side: 

and let this be your consolations; or "this shall be your consolations"F11ותהי זאת "et hoc erit consolationes vestrae", Beza, Mercerus; so Jarchi; "idque pro consolatione vobis", Tigurine version; "pro consolationibus vestris", Schultens. ; meaning, either that they would receive instruction and benefit by his discourse, which would yield them pleasure and comfort; and to an ingenuous mind, to be convinced of an error, to have mistakes rectified, and to get knowledge of the truth, it is a real satisfaction, and affords pleasure; or else, that whereas their end in paying him a visit was to comfort him, and they had taken methods, as they thought, in order to it, but in Job's opinion to very little purpose, yea, they were, as he says, miserable comforters; now he observes, that if they would but be silent, and attentively listen to what he had to say, that would be in the room of all comforts they could give unto him; it would be a consolation to him, and be reckoned by him, instead of all they could give, or could propose to him, if he might have but this favour, to be heard with candour, diligence, and attention. 

Verse 3
Suffer me that I may speak,.... To go on with his discourse, without any interruption, until he had finished it; as he before craves their attention, here he entreats their patience to hear him out, as well as to give him leave to begin; they might by their gestures seem as if they were breaking up and departing; or they raised a tumultuous clamour, to hinder his proceeding to reply; or he might fear, that if he was allowed to speak, they would break in upon him before he had done, as they had already; or "bear me", as several of the Jewish commentators explain the phrase; though what he was going to say might sit heavy upon their minds, and be very burdensome, grating, and uneasy to them; yet he entreats they would endure it patiently, until he had made an end of speaking: 

and after that I have spoken, mock on; as they had already, Job 12:4; they had mocked not at his troubles and afflictions, but at his words and arguments in vindication of his innocence; and now all he entreats of them is, that they would admit him to speak once more, and to finish his discourse; and then if they thought fit, or if they could, to go on with their scoffs and derisions of him; if he could but obtain this favour, he should be easy, he should not regard their mockings, but bear them patiently; and he seems to intimate, that he thought he should be able to say such things to them, that would spoil their mocking, and prevent it for the future; so the Greek version renders it, "thou shalt not laugh"; and the words being singular have led many to think, that Zophar, who spoke last, is particularly intended, though it may respect everyone of his friends. 

Verse 4
As for me, is my complaint to man?.... Job had been complaining, and still was, and continued to do so after this, but not to them, his friends, nor any other man; his complaint was made to God, and of him he thought he was hardly dealt with by him, he could not tell for what; he had desired to know the reason why he contended with him in such a manner, but could get no satisfaction; when his friends came first to visit him, they said nothing to him, nor he to them; and when he did speak, it was not to them, but to God, of whom he complains; and expostulates with him why he had ever been born, or had not died as soon as born, and not have lived to have seen such unhappy days, and endured so much affliction and trouble: 

and if it were so; that he had made his complaint to man, since it would have been in vain, and to no purpose, he should have got no relief, nor obtained any satisfaction: 

why should not my spirit be troubled? or "shortened"F12תקצר "abbreviabitur", Montanus, Vatablus, "abbreviaretur", Drusius, Cocceius, Michaelis. ; or, as the Targum, be straitened; for as comfort and joy enlarge the heart, trouble contracts and straitens it; or is "my prayer" orF13שיחי "precatio mea", Drusius. "petition to men?" it was not, though he was reduced so low, and was in such a distressed condition; he had asked nothing of men, not of these his friends, neither to give him of their substance, nor to help him out of the hands of his enemies, Job 6:21; he had poured out his complaint before God, and had directed his prayer to the God of his life; he had desired to speak to none but the Almighty, and to reason only with him; he had petitioned him to take cognizance of his case, and to admit of a hearing of it before him, and to have it determined by him; he had complained of wrongs and injuries done him, and begged to be redressed and righted, but got no answer; God did not think fit to answer him, but hid himself from him, and continued so to do: "and if", if this be the case, as it really was, "why should not my spirit be troubled?" is there not reason for it? Some think Job's meaning is, is "my disputation", as the Vulgate Latin version, or is my discourse concerning human things, things within the compass of human knowledge and reasoning? or, to be attained to by the force of that, without divine revelation? no, it is concerning divine things; concerning the mysteries of Providence, with respect to good and bad men; concerning the living Redeemer, his incarnation, resurrection, &c. and faith in him; concerning the general resurrection, the final judgment, and a future state of happiness: or does my complaint, petition, or discourse, savour of that which is human, and is intermixed with human frailty? if it be so, it should be borne with, it should be considered I am but a man, and liable to err; and especially great allowances should be made in my present circumstances, being trader such sore afflictions; and it may be reasonably thought, that though the spirit may be willing to behave in a better manner, the flesh is weak, and much must be imputed unto that; and it will not seem so extravagant to indulge a troubled spirit so severely exercised; persons under afflictions generally think they do well to be troubled, and that there is reason enough for it, and ought to be borne with, and not to be reproached and rallied on that account. 

Verse 5
Mark me,.... Or "look at me"F14פנו אלי "respicite ad me", Pagninus, Montanus, Junius & Tremellius, Piscator, &c. ; not at his person, which was no lovely sight to behold, being covered with boils from head to foot, his flesh clothed with worms and clods of dust, his skin broken, yea, scarce any left; however, he was become a mere skeleton, reduced to skin and bone; but at his sorrows, and sufferings, and consider and contemplate them in their minds, and see if there was any sorrow like his, or anyone that suffered as he did, and in such pitiful circumstances; or that they would have a regard to his words, and well weigh what he had said, or was about to say, concerning his own case, or concerning the providences of God with respect to good and bad men, and especially the latter: 

and be astonished; at what had befallen him, at his afflictions, being an innocent man, and not chargeable with any crime for which it could be thought that these came upon him; and at the different methods of Providence towards good men and bad men, the one being afflicted, and the other in prosperous circumstances, see Job 17:8; 

and lay your hand upon your mouth; and be silent, since such dispensations of Providence are unsearchable, and past finding out; and, as they are not to be accounted for, are not to be spoken against: and it would have been well if Job had taken the same advice himself, and had been still, and owned and acknowledged the sovereignty of God, and not opened his mouth in the manner he had done, and cursed the of his birth, and complained of hard treatment at the hand of God perhaps his sense may be, that he would have his friends be silent, and forbear drawing the characters of men from the outward dealings of God with them. This phrase is used of silence in Job 29:9; thus Harpocrates, the god of silence with the Heathens, is always pictured with his hand to his mouth. 

Verse 6
Even when I remember,.... Either the iniquities of his youth he was made to possess; or his former state of outward happiness and prosperity he had enjoyed, and reviewed his present miserable case and condition, and called to mind the evil tidings brought him thick and fast of the loss of his substance, servants, and children, which were so terrible and shocking; or when he reflected on the instances of Providence he was about to relate in the following verses: 

I am afraid, and trembling taketh hold on my flesh; which is sometimes the case of good men, both with respect to the judgments of God upon the wicked, and with respect to what befalls, or is coming upon, the people of God, Psalm 119:120; and even the different treatment of good and bad men in this life, as that the one should be severely afflicted and distressed, and the other be in such prosperous and happy circumstances, is not only a sore temptation to them, but shocks their minds, and makes them shudder and stagger at it, and gives them great pain and uneasiness, Psalm 73:2. 

Verse 7
Wherefore do the wicked live,.... Which question is put either to God himself, as not knowing ow to account for it, or to reconcile it to his divine perfections; that he, a holy, just, and righteous Being, should suffer such wretches to live upon his earth, who had been, and still were, continually sinning against him, transgressing his law, and trampling under foot his power and authority; when he, a man that feared the Lord, as God himself had borne witness of him, laboured under such heavy affliction, that he seemed rather to die than live: or else it is put to his friends, to whom he appeals for the truth of it, as Zophar had to him, about the short time of the prosperity of the wicked, Job 10:4; and desires them to try how they could make such undeniable facts comport with their own principles, that wicked men are always and only afflicted to any great degree, and not holy and good men; but if so, it is asked, why do they "live", even live at all? why is not their breath stopped at once, that breathe out nothing but sin and wickedness? or why are they "lively?" as Mr. Broughton renders the word; that is, brisk, cheerful, and jocund, live merrily, having an abundance of this world's good things; call upon themselves to eat, drink, and be merry, and indulge themselves in all the gratifications of sensual pleasures and delights; live at ease, in peace and outward comfort, and are not in trouble as other men, having nothing to disturb, disquiet, and distress them; nay, not only live comfortably, but live long: while a righteous man perishes or dies in his righteousness, the wicked man prolongs his life in his wickedness, Ecclesiastes 7:15, as it follows: 

become old; live to a considerable old age, as Ishmael did, to whom he may have respect, as well as to some others within his knowledge; or are "durable"F14עתקו "durant", Mercerus, Cocceius, Michaelis; "edurant", Schultens. , not only in age, as the sinner is supposed to die, and sometimes does die an hundred years old, or more, but in wealth and riches, in outward prosperity; for though spiritual riches are only durable riches, in opposition to temporal ones, yet these sometimes endure with a wicked man, and he endures with them as long as he lives, as may be seen in the instances of wicked rich men in Luke 12:16; with which agrees what follows: 

yea, are mighty in power? are in great authority among men, being kings, princes, civil magistrates, see Psalm 37:35; are advanced to great dignity and honour, as the twelve princes that sprung from Ishmael, and the race of kings and dukes that came from Esau. Mr. Broughton renders it, "be mighty in riches", greatly increase in them; and so the Targum, possess substance or riches. 

Verse 8
Their seed is established in their sight with them,.... Which is to be understood not of seed sown in the earth, and of the permanence and increase of that, but of their children; to have a numerous progeny, was reckoned a great temporal blessing, and to have them settled happily and comfortably in the world was an additional one; and what contributed still more to their felicity was, that they were well settled during their life, or they yet living, and with their eyes beholding their prosperous and stable condition; and also "with them"; near them, in the same neighbourhood, or at no great distance from them; or even in like circumstances with them, equally as well settled and as prosperous as themselves, as this phrase is sometimes used, see Psalm 106:6; 

and their offspring before their eyes; their children's children, as the Targum, and so the Vulgate Latin version; so that prosperity attends not only wicked men and their children, but also their grandchildren, and they live to see these grown up and settled in the world, and in thriving circumstances; all which must give them pleasure, and be matter of honour and glory to them, Proverbs 17:6. Now this is diametrically opposite to Zophar's notion of the short continuance of the prosperity of wicked men, and of the low and miserable condition of their children, Job 20:5. 

Verse 9
Their houses are safe from fear,.... Of enemies besetting them, entering into them, and pillaging and plundering them; of thieves and robbers breaking into them, and carrying off their substance: or "their houses are peace"F15שלום "pax", Montanus, Junius & Tremellius, Schultens. ; their families live in peace among themselves, or enjoy all prosperity, which the word peace frequently signifies; they have peace and prosperity within doors and are free "from fear", or devoid of fear, from anything without; 

neither is the rod of God upon them; neither his rod of chastisement, which is upon his own people, and with which he scourges every son, though in love for their good, and which was now upon Job, Job 9:34; nor any sore judgment, as famine, plague, sword, or any other; no, not even the common afflictions and troubles that men are exercised with. 

Verse 10
Their bull gendereth, and faileth not,.... As the wicked man's prosperity is described before by the increase and comfortable settlement of his children and grandchildren, and by the peace and safety of all within doors; here it is further set forth by the increase of his cattle in the fields, one part being put for the whole, his oxen and asses, his camels and sheep, things in which the riches of men chiefly lay in those times and countries; and he was reckoned an happy man when these brought forth abundantly; see Psalm 144:13; 

their cow calveth, and casteth not her calf; both male and female succeed in propagating their species, and so in increasing the wealth of their owner; this is sometimes promised as a temporal blessing, Exodus 23:26. 

Verse 11
They send forth their little ones like a flock,.... Of sheep, which are creatures very increasing, and become very numerous, Psalm 144:13; to which a large increase of families may be compared, Psalm 107:41, for this is not to be interpreted of their kine sending or bringing forth such numbers as to be like a flock of sheep; but of the families of wicked men being increased in like manner; and the sending them forth to be understood either of the birth of their children being sent out or proceeding from them as plants out of the earth, or branches from a tree; or of their being sent out not to school to be instructed in useful learning, but into the streets to play, and pipe, and dance; and it may denote, as their number, so their being left to themselves, and being at liberty to do as they please, being under no restriction, nor any care taken of their education; at least in such a manner as to have a tendency to make them sober, virtuous, and useful in life: 

and their children dance; either in a natural way, skip and frisk, and play like calves and lambs, and so are very diverting to their parents, as well as shows them to be in good health; which adds to their parents happiness and pleasure: or in an artificial way, being taught to dance; and it should be observed, it is "their" children, the children of the wicked, and not of the godly, that are thus brought up; so Abraham did not train up his children, nor Job his; no instance can be given of the children of good men being trained up in this manner, or of their dancing in an irreligious way; however, this proves in what a jovial way, and in what outward prosperity and pleasure, wicked men and their families live; which is the thing Job has in view, and is endeavouring to prove and establish. 

Verse 12
They take the timbrel and harp,.... Not the children, but the parents of them; these took these instruments of music into their hands, and played upon them while their children danced; thus merrily they spent their time: or, as Jarchi and Aben Ezra, they lift up the voice with the tabret and harp; that is, while they played on these with their hands, they sung songs with their mouths; they used both vocal and instrumental music together, to make the greater harmony, and give the greater pleasure, like those in Amos 6:5; 

and rejoice at the sound of the organ; a musical instrument, very pleasant and entertaining, from whence it has its name in the Hebrew tongue; but of what form it was cannot be with certainty said; that which we now so call is of later invention, and unknown in those times: probably Job may have respect to Jubal, the inventor of this sort of music, and others of the posterity of Cain before the flood, who practised it, and were delighted in it; in which they were imitated and followed by wicked men after it, and in Job's time, Genesis 4:21. 

Verse 13
They spend their days in wealth,.... Or "in good"F16בטוב "in bono", Pagninus, Montanus, Junius & Tremellius, &c. ; not in the performance of good works, or in the exercise of that which is spiritually good; or in seeking after spiritual good things, or eternal happiness; but in earthly good, in the enjoyment of the temporal good things of this life, and which to enjoy in a moderate and becoming manner is not criminal, but commendable; but these men, and such as they, seek no other good but worldly good; their language is, "who will show us any good?" Psalm 4:6; any outward good; the way to get it, how to come at it, and be put in the possession of it: such place all their happiness in such sort of good, and spend all their time either in getting it, or in enjoying it, and in nothing else; not in spiritual exercises, in prayer, or praise, in their own houses, in private; nor in an attendance on the worship of God in public; it denotes also their continuance in prosperity unto the end of their days; for there is a various reading; we follow the Keri or margin, but the "Cetib", or writing, is, "they become old"F17יבלו "vetustate terent", Montanus; "veterascunt", Junius & Tremellius, Piscator, Mercerus; "vetusti fiunt", Cocceius; "ad senectam deterunt", Schultens. ; in wealth, or good things, and which is followed by many; they live all their days in the midst of wealth and riches, and die in such circumstances, contrary to what Zophar had asserted in Job 20:5; 

and in a moment go down to the grave; the house appointed for all living, man's long home, into which he is said to go down, because let down and interred in the earth; hither wicked men must come, after all their wealth, riches, prosperity, and pleasure; and hither they descend "in a moment"; suddenly, no previous change being made in their outward circumstances; and without any presage or forenotice of it, without any lingering disease and sickness leading on to it, there being no bands in their death, nothing to hinder and restrain from dying; but they drop at once into the grave, without sickness or pain: or "in rest", or "quietly"F18ברגע "quiete", Pagninus; "in quiete", Vatablus. ; being wholly at ease and quiet, as in Job 21:23; not only free from acute pains and grievous distempers, as burning fevers, and violent tortures, and racks of the stone, and other distressing disorders; but without any distress of mind, ignorant of their state and condition, and unconcerned about it; as they are at ease from their youth, and settled on their lees, they remain so, and go out of the world in like manner; and as sheep are laid in the grave, die senseless and stupid, having no thought in their last moments what will become of them in another world: some render it, "they go down to hell"F19שאול "ad inferna", V. L. "ad infernum", Cocceius; "in infernum", Schmidt. ; the state and place of the wicked after death; which, though true, seems not so agreeable to Job's scope and design, which is not to describe the punishment of the wicked, but their easy circumstances in life and in death; and so the Jewish commentators generally understand it. Aben Ezra's note is, 

"in a moment, without afflictions;' 

Jarchi, 

"quietly, without chastisements;' 

and Bar Tzemach, 

"without evil diseases;' 

having nothing to distress them in body or mind, when many a good man lies long on a bed of languishing, tortured with diseases, chastened with sore pain, and his life gradually draws near to the grave, and to the destroyers. 

Verse 14
Therefore they say unto God,.... While in health and life, amidst all their outward prosperity, and because of it; for worldly riches have this tendency, to make men proud and insolent, and not only to behave ill to their fellow creatures, and to slight and despise them; but even to forsake God, and lightly esteem their Creator and benefactor; yea, even to kick against him, and oppose him, to set their mouths against him, and speak very contemptuously and blasphemously of him, as in the following words; which though not expressly uttered and pronounced, which yet may have been by some, however are conceived in the mind, and inwardly spoken; and by their lives and conversations outwardly declared and abundantly proclaimed: 

depart from us; not as to his general presence, which cannot be, and without which they would not be able to subsist; God is everywhere, and near to everyone, and all live, and move, and have their being, in him; nor as to his spiritual presence, which wicked men know nothing of, and are unconcerned about; but they do not choose to have him so near them as that their minds should be conversant about him; they do not care to have him in their thoughts, they are desirous if possible of banishing him out of their minds; they would live without thinking of God, or thinking that there is a God in the world, for such a thought makes them uneasy; they do not love to have their consciences awakened by him, so as to check and accuse for what they do; they had rather have them cauterized or seared, as with a red hot iron, and be past feeling, that they may go on in their sinful courses without control: this is the just character of a worldling, who is afraid he shall be a loser by God and religion, should he attend thereunto; and therefore, as the Gergesenes for a like reason desired Christ to depart out of their coasts, so such desire God to depart from them, Matthew 8:28; and of the epicure, whose God is his belly, and that only; and most righteously will it be said to such at the last day, "depart from me"; this will be a just retaliation: 

for we desire not the knowledge of thy ways; the ways which God prescribes, directs, and enjoins men to walk in, even the ways of his commandments; these are unknown to men, until shown and taught them; but wicked men do not desire to be instructed in them; they have no pleasure and delight neither in them, nor in the knowledge of them; they fancy there is no pleasure to be had in them, and they think they have got into a much more pleasant way, which they have chosen, and their souls delight in; though destruction and misery are in it, and it leads into it: they wilfully affect ignorance of the ways of God; they do not care to come to the light, lest their deeds should be reproved, their consciences be made uneasy, and they not able to go on so peaceably and quietly in their own ways. 

Verse 15
What is the Almighty, that we should serve him?.... "Who is he"F20מה "quis est?" V. L. ? as some render it; or what is there in him, in his nature, in his excellencies and perfections, that should oblige us to serve him? One would think the attribute of "Almighty", they own and acknowledge, is sufficient to engage to it, since he is the lawgiver that is able to save and to destroy, even to destroy with an everlasting destruction, both body and soul in hell, who obey him not; but fulness of riches, power, and authority, swell the mind with pride, and put men on asking such questions, and running such lengths as these; see Exodus 5:2. The question is full of atheism, and suggests there was nothing in God excellent or worthy of any regard, or on account of which he should be served and worshipped; as if he was a mere idol, which is nothing in the world; and that he was indeed nothing in it, neither did good nor evil, nor concerned himself with the affairs of men; had forsaken the earth, and took no notice of what was doing is it; at least, the question supposes that such think themselves under no obligations to serve him, and shows them to be sons of Belial, without a yoke; that they neither are nor can he subject to the law of God without his grace; they are not willing God should reign over them, nor to be obedient to his commands and ordinances; but are for freeing themselves from all obligations to him, and choose to serve various lusts and pleasures; be the vassals of sin and Satan, rather than be the worshippers of God: 

and what profit should we have if we pray unto him? Prayer is one part of the service of God, and may be here put for the whole: this, as all the rest, is very disagreeable to a natural man, who, as he is biased entirely by profit and gain, thinks there is nothing to be got by religious exercises; he observing, that the worshippers of God, as to external things, fare worse than those who do not pray unto him, or do not serve and worship him; see Malachi 3:14; though there is much profit, and many things, and those most excellent and valuable, got by prayer; for whatsoever good men ask in prayer, believing, they receive, Matthew 7:7. The Targum is 

"if we pray in his Word,' 

in the name of the essential Word, the Son of God; whereas to ask or pray in his name is the only way of succeeding; and such, who do ask in faith in his name, have what they ask for, John 14:15. 

Verse 16
Lo, their good is not in their hand,.... Though it is in their possession for the present, it is not in the power of their hands to keep, nor to carry it with them when they die; God, that gave it, can take it away when he pleases; and therefore it might be profitable to them to serve him and pray unto him: or "their good is not by their hand"; they do not obtain their happiness by their works, as in the Tigurine version; and to the same sense Mr. Broughton, 

"lo, their wealth cometh not by their own power;' 

it is not got by their own industry, diligence, care, and labour; by their own wisdom, knowledge, understanding, and cunning; for riches are not always to men of understanding, but come from God, who gives them to whom he pleases, and can take them away again if he thinks fit; and therefore men are dependent upon him for what they have, and should be thankful to him, and serve him, and pray for the continuance of good things to them. Jarchi reads the words by way of interrogation and admiration, lo! is "not their good in their hand?" verily it is, especially in their own opinion; their hands are full of it; they want nothing of God; they see no need of praying to him; hence the above words, which Job expresses his disapprobation of: 

the counsel of the wicked is far from me; the counsels of their hearts; the thoughts of their mind; the words of their mouth; the above impious sayings were such as were detested and abhorred by him; their sense and judgment of things, their choice from deliberate consultation with themselves, preferring temporal good to spiritual good, and earthly things to heavenly ones, outward wealth and riches to the knowledge, service, and worship of God, and communion with him; these were what he disliked; their course of life, which was according to this world, and Satan the god of it, their company and conversation, were such as he carefully shunned and avoided; he chose not to come into their assembly, or to have any fellowship with them; to walk in the counsel of the ungodly, or stand in the way of sinners, these things were an abomination to him; see Psalm 1:1. This Job says to exculpate himself, and wipe off any calumny that might be cast upon him, as if by what he had said, concerning the outward prosperity of the wicked, that he was a patron and defender of them, and an advocate for them. 

Verse 17
How oft is the candle of the wicked put out?.... Job here returns, as Jarchi observes, to his former account of the constant and continued prosperity of wicked men; and puts questions tending to prove the same. Bildad had said, that the light and candle of the wicked would be put out, Job 18:5. Job, referring to this, asks how often this is the case; meaning, by the candle of the wicked, not his soul or spirit, which cannot be put out, or become extinct, as to be no more; nor the light of nature in his soul, though that may be put out in a great measure, and he be given up to judicial blindness and hardness of heart; but either his natural life, which, like a candle, burns for a while, and then becomes extinct, or rather his outward prosperity and happiness: if the question relates to the former, to the natural life of wicked men, it is not whether they die, that is no question; all die, good and bad; but whether they die in common sooner than others, or whether the instances of the brevity of the life of wicked men were frequent, or but seldom; or, is this always the case? it is not, it is rare, and not common; they live as long as other men, and oftentimes longer; they live and become old, as Job before observes; they prolong their days in their wickedness; or, if this refers to the latter, the prosperity of the wicked, the question is, is that for the most part a short lived prosperity? it is not, it is but rarely so; wicked men generally spend all their days in wealth, as before observed; so Ramban interprets "how oft", that is, how seldom; and to the same sense Mr. Broughton, 

"not so often is the candle of the wicked put out;' 

and how oft cometh their destruction upon them? not eternal, but temporal destruction, calamities and distresses; these are threatened them, but they are not executed on them immediately; and therefore their hearts are set in them to do evil: generally speaking, they have their good things here; they are filled with hidden treasure, which they enjoy while they live, and leave the rest of their substance to their babes; they are not destroyed on every side, as Job was; their substance, their cattle, their servants, their children, and their own health. Job asks how often this is their case, as had been his; and his sense is, and what experience testifies, it is but rarely the, case of wicked men; he seems to refer to what is said, Job 18:12. 

God distributeth sorrows in his anger; or rather, "how oft doth he distribute sorrows in his anger?" but seldom; he is angry with the wicked every day, and reserves wrath for them, and many sorrows shall be to them, but not for the present; those are future, and even such as of a woman in travail, as the word used signifies, and which shall come upon them suddenly and certainly, and there will be no avoiding them; see Psalm 32:10; but does God frequently distribute or portion out sorrows to them now? he does not; they have their portion of good things in this life; does he usually give them sorrow of heart, his curse unto them? he does not; it is very seldom he does; they are not in trouble, nor plagued as other men; they are not men of sorrows and acquainted with griefs; they are generally strangers to them, and live merrily all their days, Job 21:12; respect seems to be had to the conclusion of Zophar's speech, Job 20:29. 

Verse 18
They are as stubble before the wind,.... Or how oft "are they as stubble?" &c. or how oft does God do the above things, "so that they are", or "become, as stubble before the wind"F21יהיו כתבן "ut sint velut palea", Tigurine version; so Broughton, "quoties sunt", Junius & Tremellius; "quoties fiunt", Piscator, Michaelis. , 

and as chaff that the storm carrieth, or "steals away"F24גנבתו "furatus est eam", Montanus; "suffuratur", Vatablus; "furatur", Drusius, Cocceius, Schultens. ? hastily, suddenly, at an unawares like a thief: wicked men are comparable to stubble and chaff; for the vanity of their minds, their emptiness of all good things; for their lightness, the levity and inconstancy of their hearts, their principles and practices; for their uselessness and unprofitableness to God and men, to themselves and their fellow creatures; for their being fit fuel for everlasting burnings, their end like these being to be burned; and whose destruction is inevitable and irresistible, and can no more be withstood and prevented than stubble and chaff can stand before a strong wind and a stormy tempest: but is this their common case now? are they usually tossed to and fro with the wind of adversity, and the storms of desolating judgments? are they not, on the other hand, seen in great power, and spreading themselves like a green bay tree; taking root, increasing in outward prosperity, and bringing forth the fruit of it? see Psalm 37:35. 

Verse 19
God layeth up his iniquity for his children,.... This is a prevention of an objection which Job foresaw his friends would make, and therefore takes it up and answers to it; you will say, that, be it so, that the wicked are for the most part prosperous, and their prosperity continues; God does not punish them now for their sins in their own persons, yet he will punish them in their children, for whom he reserves the punishment of their iniquity: this way go many of the Jewish commentatorsF25Nachmanides, Jarchi, Ben Gersom, Bar Tzemach. , in which they are followed by many Christian interpretersF26Beza, Cocceius, Schultens. ; and, as it seems, very rightly; now this Job grants, that so it is, God takes notice of the iniquities of men, and lays them up in his mind, and puts them down in the book of his remembrance; he reserves the punishment of their iniquities for their children, iniquity being often put for the punishment of it; this is laid up among his stores of vengeance, and is treasured up against the day of wrath; and when they have filled up the measure of their father's sins by their own transgressions, the deserved punishment shall be inflicted, according to Exodus 20:5; but this will not clear the case, nor support the notions and sentiments of Job's friends, who had all along given out, that wicked men are punished themselves as well as their children; and that, if they are at any time in prosperous circumstances, it is only for a little while; and therefore agreeably to such notions God should take other methods with them, not punish their children only, but themselves, as Job argues in answer to the objection in Job 21:18, 

he rewarded him, and he shall know it; or "he should reward him, and he should know it"F1ישלם אליו וידע "redderet illi, et (hoc) sciret", Beza; "retribueret ipsi potius, et sentiret", Cocceius. ; and so the word "should" is to be put instead of "shall" in Job 21:20, which directs to the true sense of these clauses: and the meaning of Job is, that according to the sentiments of his friends, God should reward a wicked man while he lives in his own body, and not in his posterity only; he should render to them a just recompence of reward of their evil works, the demerit of their sins; and in such a manner, that they should know it, be sensible of it, and feel it themselves, and perceive the evil of sin in the punishment of it; see Hosea 9:7. 

Verse 20
His eyes shall see his destruction,.... Or "should see his destruction"F2יראו עינו כריו "videret ejus oculi exitium suum", Beza, Cocceius. ; calamities coming upon himself and upon his children; or otherwise it will not affect him: but when a man has a personal experience of affliction as punishments of his sin, or with his own eyes sees his children in distressed circumstances on his account, this must sensibly affect him, and be a sore punishment to him; as it was to Zedekiah to have his children slain before his eyes, Jeremiah 52:10; 

and he shall drink of the wrath of the Almighty; or "he should drink"F3ישתה "biberet", Beza, Cocceius. of it now, according to the principles of Job's friends, even he in person, and not his posterity only; the wrath of God is on account of sin, and dreadful to bear: if the wrath of a temporal king is as the roaring of a lion, what must be the wrath of the Almighty God, the King of kings, and Lord of lords? this is frequently in Scripture compared to a cup, and is called a cup of trembling, of wrath and fury: and of which all the wicked of the earth shall drink sooner or later, Psalm 75:8; but this they should do now, according to the notions of Job's friends, whereas they do not; waters of a full cup, though not in wrath indeed, are wrung out to the people of God, and, as they apprehend, in wrath, when the wicked drink wine in bowls, and the cup of their prosperity overflows. 

Verse 21
For what pleasure hath he in his house after him,.... As, on the one hand, the prosperity of his children after his decease gives him no pleasure and delight, so, on the other hand, the calamities and distresses of his family for his sins and theirs give him no pain or uneasiness; he knows nothing that befalls them, and it is no part of his concern; and let what will befall them, he cares not for it; he feels it not, he is not sensible of it; and therefore to object that signifies nothing; see Job 14:21; or, "what business has he with his house after death?" the affairsF4So Schultens. of his family do not at all concern him, one way or another; he is not affected with them; he can neither consider their happiness as a blessing nor their calamities as a punishment to him: 

when the number of his months is cut off in the midst? the years, the months, and the days of the lives of men, are numbered and determined by the Lord, Job 14:5; which, when finished, the thread of life is cut off in the midst, from the rest of the months, which a man or his friends might have expected he would have lived; or rather, "when his number of the months is fully up"F5חצצו "integro numero calculis ducti sunt", Cocceius; "cumulatam sortem habuerint", Schultens. ; when the calculation of them is complete, and the full number of them is perfected; the sense is, what cares a wicked man for what befalls his family after his death, when he has lived out the full term of life in great outward happiness and prosperity; has lived to be full of days, of months, and years, to a full age, even to an age that may be truly called old age? 

Verse 22
Shall any teach God knowledge?.... Who is a God of knowledge, and knows all things, that teaches men knowledge; will any one take upon him to teach him the path of judgment, and the way of understanding, how he shall govern the world, and dispose of men and things in it? see Isaiah 40:13. Will anyone be so bold and audacious as to pretend to direct and instruct him whom he shall afflict, and whom not, and when he shall do it, and in what manner? should not these things be left to him, who does all things after the counsel of his own will? shall his dealings with men in an outward way of providence be the criterions of the characters and estates of men, as if love and hatred were to be known by those things, and therefore God must be taught what he should do in order to fix them? 

seeing he judgeth those that are high; not the high heavens, as the Targum, nor the angels in them, though he has judged them that sinned, and cast them down to hell; but the high ones on earth, kings, princes, and civil magistrates, such as are in high places, and are lifted up with pride above others: God is above them; he is higher than the highest, and judges them; he is the Judge of all the earth, that will do right, the Governor of the universe, and who overrules all things for his own glory and the good of his creatures; and therefore none should pretend to direct him what is fit and proper to be done by him, who is a Sovereign, and distinguishes men in his providence, in life, and at death, as follows; but their characters, as good or bad men, are not to be determined thereby. 

Verse 23
One dieth in his full strength,.... Man is born a weak feeble creature, and it is by degrees, and through various stages of infancy, childhood, and youth, that he arrives to his full strength in manhood; and, when he does, sometimes so it is, that his strength is not weakened in the course of his life by a train of disorders and diseases, as it is in some; but death seizes and carries him off in the prime of his days, and in the fulness of his strength; for no strength of man, even the greatest, is a security against death: thousands die before they come to their full strength, and multitudes after it begins to decay; and when it is almost wasted, through the force of distempers, or the infirmities of old age, and others, as here, when their strength is in its highest rigour and utmost perfection, and all as God pleases: the words may be rendered "in the strength of his integrity", or "of his perfection"F6בעצם תמו "in fortitudine perfectionis suae", Pagninus; so Junius and Tremellius, Piscator; "in fortitudine integritatis suae", Montanus, Bolducius; so Drusius, Mercerus. ; in the Targum and Ben Gersom, and so Mr. Broughton, "in his very perfection"; and the word is sometimes used, in a moral and spiritual sense, of the integrity of a man's heart, and the uprightness of his ways and walk, and of the perfection of his state God-ward; see Job 1:1; and such a man who is upright in heart and conversation, who is truly gracious, sincerely a good man, and perfect through the complete righteousness of Christ, he dies such, his integrity continues with him to the last; and his graces being brought to maturity, he comes to his grave like a shock of corn in its season, and is found in the perfect righteousness of his living Redeemer: but it seems best to take the words in a natural and literal sense, as before; or to interpret them of the fulness of outward felicity, which some men arrive unto, and die in the midst of, when they have got to the highest degree of honour and grandeur, and attained to the greatest degree of wealth and riches, it could well be supposed they would; and then, when in the perfection of it, have been taken away by death; both these senses may stand together: it follows, 

being wholly at ease and quiet; in easy circumstances, having an affluence of all good things, and nothing to disturb them, nor are in trouble as others, or plagued as they be; having all that heart can wish, or more, and without any pains of body, at least any long and continued ones; while others are attended with them, days, and months, and years, before their death, Job 33:19; whereas these go down to the grave in a moment, feeling little or no pain, and are quiet and easy in their minds, thoughtless of a future state, and unconcerned how it will be with them in another world; having no sight nor sense of sin, of the evil nature and just demerit of it, feel not the weight and burden of it in their consciences; have no concern or grief of mind for sins of omission or commission, no godly sorrow for it, or repentance of it, nor any fears of wrath and ruin, hell and damnation; but as they are at ease from their youth, with respect to those things, so they live and so they die, secure, stupid, and senseless. Some interpret this of good menF7So Schmidt. ; and it is not to be wondered at that a man that dies in his integrity, in the perfection of grace, holiness, and righteousness, should be at ease and quiet; who has an interest in the God of peace, whose peace is made by the blood of Christ, his Peacemaker, and who has a conscience peace arising from a comfortable view of the peace speaking blood, righteousness, and sacrifice of the Mediator; who knows his state is safe, being interested in everlasting love, in an unchangeable covenant in God, as his covenant God, in Jesus his living Redeemer; and knows where he is going, to heaven, to happiness and glory, to be with God, with Christ, with holy angels and glorified saints: but the former sense seems best, of a man dying in easy circumstances, without pain of booty, or distress of mind, whether we understand it of a good man or bad man, though the latter is rather meant. 

Verse 24
His breasts are full of milk,.... As this is not literally true of men, some versions read the words otherwise; his bowels or intestines are full of fat, as the Vulgate Latin and Septuagint; and others, his sides or ribs are full of fat, as the Syriac and Arabic; the words for "side" and "fat" being near in sound to those here used; and so it describes a man fit and plump, and fleshy, when death lays hold upon him, and not wasted with consumptions and pining sickness, as in the case of some, Job 33:21; the word for breasts is observed by someF8See Kimchi, Sepher Shorash. rad. עטן, and Jarchi and Ben Melech in loc. to signify, in the Arabic language, "vessels", in which liquors are contained, and in the Misnic language such as they put oil in, out of which oil is squeezed; and so are thought here to intend such vessels as are milked into; and therefore render it by milk pails; so Mr. Broughton, "his pails are full of milk"F9עטיניו "muletralia ejus", Montanus, Beza, Junius & Tremellius, Piscator, Mercerus, Bolducius, Drusius, Cocceius, Schmidt. ; which may denote the abundance of good things enjoyed by such persons, as rivers of honey and butter; contrary to Zophar's notion, Job 20:17; and a large increase of oil and wine, and all temporal worldly good; amidst the plenty of which such die: 

and his bones are moistened with marrow; not dried up through a broken spirit, or with grief and trouble, and through the decays of old age; but, being full of marrow, are moist, and firm and strong; and so it intimates, that such, at the time when death seizes them, are of an hale, healthful, robust, and strong constitution; see Psalm 73:4. 

Verse 25
And another dieth in the bitterness of his soul,.... Either another wicked man; for there is a difference among wicked men; some are outwardly happy in life, and in the circumstances of their death, as before described; and others are very unhappy in both; their life is a scene of afflictions which embitter life, and make death eligible; and in the midst of which they die, as well as oftentimes in bitter pains, and terrible agonies of body, as well as in great distress and horror of mind, and black despair, as Judas and others: 

and never eateth with pleasure, or "of any good", or "any good thing"F25טובה "bonum", Pagninus, Mercerus; so Junius & Tremellius, Piscator & Bar Tzemach; "de bono", Cocceius, Michaelis, Schultens. ; either he has it not to eat, or what he has is not good, but like husks which swine eat, of which the prodigal would fain have filled his belly, when in extreme poverty, such as those words may describe; or else having what is good, has not an heart to eat of it; and so they describe a miser, living and dying such; see Ecclesiastes 6:2; or rather the case of a man, who, through distempers and diseases of body, has lost his appetite, and cannot with any pleasure taste of the richest dainties; see Job 33:20. SomeF26Bar Tzemach. interpret this verse and Job 21:23 as what should be the case according to the sentiments of Job's friends, who objected, that God punished the iniquities of wicked men, not in their own persons, but in their children; according to which, a wicked man then should die in the perfection of happiness, without weakness or want, in all quietness, ease, peace, and prosperity; and not in poverty and distress: but as Job 21:23 respect a wicked man, and his case and circumstances at death, agreeably to the whole context; so this relates to those of a good man, whom the Lord often deals bitterly with in life, as he did with Naomi, and was now the case of Job; see 1:20; and who die in very poor and distressed circumstances; so that nothing is to be concluded from such appearances, with respect to the characters of men, as good or bad, and especially since both are brought into a like condition by death, as follows. 

Verse 26
They shall lie down alike in the dust,.... Such as have lived and died in great outward prosperity, or in more unhappy circumstances; these are levelled by death, and brought into the same state and condition; are laid on dusty beds, where there is no difference between them, their rest together is in the dust; here they dwell, and here they lie and sleep until they are awaked in the morning of the resurrection: 

and the worms shall cover them; these are the companions alike unto them, and sweetly feed on the one as on the other; the earth is their bed, and worms are their covering; even such who used to lie on beds of down, and were covered with coverings of silk, have now the same bed and covering as those who used to lie on beds of straw, and scarce any thing to cover them; worms are spread under them, and are spread upon them; they are both their bed and their covering, Isaiah 14:11. 

Verse 27
Behold, I know your thoughts,.... God only truly, really, and in fact, knows the thoughts of men; this is his peculiar prerogative, he only is the searcher of the hearts and the trier of the reins of the children of men. Christ, the eternal Logos, or Word, by his being a discerner of the thoughts and intents of the heart, appears to be truly God. No man knows the things of a than, or the thoughts of his heart, but himself, and such to whomsoever he reveals them; but a wise and understanding man, a careful observer of men and things, may make some shrewd guesses at the thoughts of others, by hints and half words, or sentences expressed by them; by the show of their countenance, which is the index of the mind, and by the gestures and motions of their bodies; by these they may in a good measure judge whether they like or dislike, approve or, disapprove, of what is said to them: and thus Job knew the thoughts of his friends, that they were different from his, that the sentiments of their minds did not agree with his; and though he had so clearly proved his point, yet he saw by their looks and gestures that what he had said was not satisfactory to them; that they did not think it a sufficient confutation of their arguments, and a full answer to their objections: 

and the devices which ye wrongfully imagine against me; that he was an hypocrite, a wicked man, guilty of crimes, and which they were devising to produce against him, and charge and load him with, as Eliphaz does in the following chapter; he knew they meant him in all that they had said concerning wicked men, and their afflictions, and what would be their portion at death, and after it; and though they did not name his name, they might as well have done it, since he was the man they struck at in all, particularly it, Job 20:5. 

Verse 28
For ye say,.... Or "have said", or "I know that ye say"; or "that ye are about to say"F1כי תאמרו "vos dicere", Junius & Tremellius; "nempe vos dicturos", Piscator; so Schmidt, Schultens. ; it is in your hearts and minds, and just ready to come out of your lips, and what you will say next: 

where is the house of the prince? of the righteous man, as the Syriac and Arabic versions; or "of the good and liberal man", as othersF2נדיב "liberalis", Montanus; "boni et liberalis hominis", Tigurine version; "ingenui", Schultens. ; of such as are of a princely and ingenuous spirit, who are made willing, free, or princes, in the day of the power of the grace of God upon them; and are endowed and upheld with a free and princely spirit; where is the house, or what is the state and condition, of the families of such? are they the same with that of wicked men in the next clause? is there no difference between the one and the other? according to your way of reasoning, Job, there should not be any: or else this is to be understood rather of a wicked and tyrannical prince, who has built himself a stately palace, which he fancied would continue for ever; but where is it now? it lies in ruins; having respect perhaps to some noted prince of those times: or rather either to Job himself, who had been a prince, and the greatest man in all the east, but in what condition were his house and family now? or else to his eldest son, whose house was blown down with a violent wind: 

and where are the dwelling places of the wicked? of the mighty men before the flood, which are now overthrown by it; or of the king and princes, and nobles, and great men of Sodom and Gomorrah, and the other cities of the plain destroyed by fire and brimstone from heaven; or of Job, his tent or tabernacle, and the several apartments in it; or of the rest of his children and servants, respecting rather, as before observed, the state and condition of his family, than his material house: these questions are answered by putting others. 

Verse 29
Have ye not asked them that go by the way?.... Did you not ask every traveller you met with on the road the above question? not which was the way to Job's house, which they knew very well, but in what condition that and his sons were? or what was the case of him and his family? and what was his character? or what was thought of him now since his unhappy circumstances? 

and do ye not know their tokens? by which it might be known in what a plight he and his family were, and what were the marks, signs, and characters they gave of him: "have ye not asked?" &c. the sense seems to be this, that if they had not asked, they might and should have asked of travellers the above things relating to himself and family, and then they would not have needed to put the above question about his house and tabernacles; or, if they had inquired of his character of any travellers, they would have given them it, that he was a generous hospitable man, a man truly good, strictly just and upright, and not the wicked man and the hypocrite as they had traduced him; for Job's house had been open to strangers and travellers, and he was well known by them, and they were ready to give him a good character, see Job 31:32; or, if they had inquired of them concerning the stately houses and palaces of wicked men that had lived in times past, whether there were any of them standing; they could have told them they were, and where they were, and given them such signs and tokens, and such proof and evidence of them they could not deny; and indeed, if they had been inquired of about the thing in controversy between Job and his friends, concerning the prosperity of the wicked, and the afflictions of the godly, as they by travelling became acquainted with persons and things, and made their observations on them, they could have easily pointed out instances of wicked men living and dying in prosperous circumstances, and of good men being greatly afflicted and distressed, if not all their days, yet great part of them; and they could have given such plain signs and tokens, and such clear and manifest proofs of those things, as could not have been gainsaid: and this may be understood of travellers in a spiritual sense, and who are the best judges of such a case, and are travellers through the wilderness of this world, and pass through many tribulations in it; and, being bound for another and better country, an heavenly one, are pilgrims, strangers, and sojourners here; have no abiding, but are passing on in the paths of faith, truth, and holiness, till they come to the heavenly Canaan; if any of those who are yet on the road, and especially if such could be come at who have finished their travels, and the question be put to them, they would all unite in this doctrine, which Abraham, the spiritual traveller, is represented delivering to the rich wicked man in hell; that wicked men have their good things in this life, and good men their evil things, Luke 16:25; and particularly would agree in saying what follows. 

Verse 30
That the wicked is reserved to the day of destruction?.... That is, that they are spared, withheld, restrained, as the wordF4יחשד "prohibebitur", Pagninus, Montanus, Bolducius; so Beza, Vatablus, Mercerus; "subtrahitur", Junius & Tremellius, Piscator, Cocceius; "subdueitur", Schultens. signifies, or kept and preserved from many calamities and distresses, which others are exposed unto; and so are reserved, either unto a time of greater destruction in this life or rather to eternal destruction in the world to come; which is the same with the day of judgment, and perdition of ungodly men, when they will be destroyed soul and body, in hell, with an everlasting destruction, as the just demerit of sin; or of that sinful course of life they live, being the broad way which leads to and issues in destruction, and for which there is a day appointed, when it will take place; and unto that day are the wicked reserved, in the purpose and decree of God, by which they are righteously destined to this day of evil, and by the power and providence of God, even the same chains of darkness, in which the angels are reserved unto the same time, being fitted and prepared for destruction by their own sins and transgressions, 2 Peter 2:4, and unto which they are kept, as condemned malefactors are in their cells, unto the day of execution, they being condemned already, though the sentence is not yet executed; in order to which 

they shall be brought forth to the day of wrath; the wrath of God, which is very terrible and dreadful, and is revealed from heaven against all unrighteousness and ungodliness of men, and is here expressed in the plural number, "wraths"F5עברות "irarum", Pagninus, Tigurine version, Cocceius, Schultens. , either as denoting both present and future wrath; or the vehemency of it, it being exceeding fierce and vehement; and the continuance and duration of it, there will be wrath upon wrath, even to the uttermost, and for ever; and for this a day is fixed, against which day wicked men are treasuring up wrath to themselves, and they shall be brought forth at the day of judgment, to have it poured forth upon them. This is the true state of the case with respect to them, that, though sometimes they are involved in general calamities, as the old world, and the men of Sodom and Gomorrah, Genesis 7:23; and sometimes good men are delivered from them, as Noah and Lot were, Genesis 7:23, or are taken away by death from the evil to come; yet for the most part, generally speaking, wicked men escape present calamities and distresses, and are not in trouble as other men, but live in ease and pleasure all their days; nevertheless, wrath and ruin, and everlasting destruction, will be their portion. 

Verse 31
Who shall declare his way to his face?.... Jarchi and Aben Ezra think that Job here returns to God, and speaks of him, as in Job 21:22; signifying that no man can or ought to presume to charge the ways of God in his providence with inequality or injustice, in sparing the wicked now, and reserving them to wrath and destruction hereafter; since he is a sovereign Being, and does what he pleases, and none can hinder him, nor ought any to say to him, what dost thou? nor does he give an account of his matters to the children of men; but this respects the wicked man, and describes his state and condition in this life, as being possessed of such wealth and riches, and living in such grandeur and splendour, and advanced to such places of honour and glory, as to be above the reproof of men; though his way, his course of life, is a very wicked one, and he ought to be told to his face the evil of his way, and the danger he is exposed to by it, and what will be the sad consequence of it; his relations and friends, his neighbours and acquaintance, should labour to convince him of his evil, and reprove him to his face, and endeavour to reclaim him from it; but how few are there that have courage and faithfulness enough to do this, since they are sure to incur his displeasure and hatred, and run the risk of their lives, as John the Baptist lost his for his faithfulness in reproving Herod to his face, for taking to him his brother Philip's wife? Matthew 14:3; 

and who shall repay him what he hath done? bring him to an account for his crimes, and to just punishment for them; who will venture to bring a charge against him, or enter an action at law, bring him before a court of judicature, and prosecute him, and get judgment passed upon him? as such a man is above all reproof for his sins, he is out of the reach of punishment for them; he lives with impunity, none can punish him but God; and being lifted up with his greatness, he neither fears God nor regards man. 

Verse 32
Yet shall he be brought to the grave,.... Or "and", "or yea he shall be brought", &c.F1והוא "et ipse", Pagninus, Montanus, &c. ; for the meaning is not, that though he is great in life he shall be brought low enough at death; for Job is still describing the grand figure wicked men make, even at death, as well as in life; for he is not only brought to the grave, as all men are, it being the house appointed for all living, and every man's long home; but the wicked rich man is brought thither in great funeral pomp, in great state, as the rich sinner was buried, Ecclesiastes 8:10; or "to the graves"F2לקברות "ad sepulchra", V. L. Montamus, Vatablus, Drusius, Beza, Mercerus, Michaelis, Schultens; "in sepulchra", Junius & Tremellius, Piscator. , the place where many graves are, the place of the sepulchres of his ancestors; and in the chiefest and choicest of them he is interred, and has an honourable burial; not cast into a ditch, or buried with the burial of an ass, as Jehoiakim was, being cast forth beyond the gates of the city, Jeremiah 22:19; and shall remain in the tomb; quiet and undisturbed, when it has been the lot of others to have their bones taken out of their grave, and spread before the sun, see Jeremiah 8:1; and even some good men, who have had their graves dug up, their bones taken out and burnt, and their ashes scattered about, as was the case of that eminent man, John Wickliff, here in England. The word for "tomb" signifies an "heap"F3על גדיש "super acervo", Montanus, Codurcus; so Bolducius, Mercerus. , and is sometimes used for an heap of the fruits of the earth; which has led some to think of the place of this man's interment being in the midst of a corn field; but the reason why a grave or tomb is so called is, because a grave, through a body or bodies being laid in it, rises up higher than the common ground; and if it has a tomb erected over it, that is no other than an heap of stones artificially put together; or it may be so called from the heaps of bodies one upon another in a grave, or vault, over which the tomb is, or where every part of the body is gathered and heapedF4Vid. David de Pomis Lexic. fol. 14. 3. ; from this sense of the word some have given this interpretation of the passage, that the wicked man shall be brought to his grave, and abide there, after he has heaped up a great deal of wealth and riches in this world; which, though a truth, seems not to be intended here, any more than others taken from the different signification of the word translated "remain". It is observed by some to signify to "hasten"F5ישקוד "festinabit", Pagninus; so some in Vatablus, and Ben Melech. , from whence the almond tree, which hastens to put forth its bloom, has its name, Jeremiah 1:10; and so give this as the sense, that such a man, being of full age, is ripe for death, and, comes to his grave, or heap, like a shock of corn in its season. Others observe, that it signifies to "watch"; and so in the margin of our Bibles the clause is put, "he shall watch in the heap"F6"Vigilabit", V. L. Tigurine version, Montanus; "vigilat", Michaelis, Schultens; "erit tanquam vigil", Bolducius. , which is differently interpreted; by some, that he early and carefully provides himself a tomb, as Absalom in his lifetime set up a sepulchral pillar for himself, 2 Samuel 18:18; and Shebna the scribe, and Joseph of Arimathea, hewed themselves sepulchres out of the rock, Isaiah 22:15; and others think the allusion is either to statues upon tombs, as are still in use in our days, where they are placed as if they were watching over the tombs; or to bodies embalmed, according to the custom of the eastern countries, especially the Egyptians, which were set up erect in their vaults, and seemed as if they were alive, and there set to watch the places they were in, rather than as if buried there; or, according to others, "he shall be watched", or "the keeper shall watch at", or "over the tomb"F7"Vigilabitur", Beza; "vigilatur", Cocceius; so Calovius. , that the body is not disturbed or taken away; but the sense our version gives is best, and most agrees with the context, and the scope of it, and with what follows. 

Verse 33
The clods of the valley shall be sweet unto him,.... Where he lies interred, alluding to places of interment at the bottom of hills, and mountains, and under rocks, in plains and vales, see Genesis 35:8; and by this strong figure is signified, that the dead wicked man, lying in the clods of the valley in his grave, is in great repose, and in the utmost ease and quiet, feels no pains of body, nor has any uneasiness of mind concerning what befalls his posterity after his death, Job 14:21; 

and every man shall draw after him, as there are innumerable before him; which either respects the pomp at his funeral procession, vast numbers being drawn and gathered together to gaze at it, as is common at grand funerals; and particularly, it may describe the multitude that go before the corpse, as well as those that follow after it; but rather as he is before represented as brought to his grave, and laid there, this clause is added, to denote the universality of death, it being common to all; thousands and ten thousands, even a number which no man can number, have gone before him by death into another world, as every man that comes after him must; and so this may prevent an objection to the grandeur of a wicked man, that after all he dies; but then death is no other than what is common to all men, to the vast multitudes that have gone before, and will be the case of all that come after, to the end of the world. 

Verse 34
How then comfort ye me in vain,.... This is the conclusion Job draws from the above observations: his friends came to comfort him, and they took methods for it, as they thought, but miserable comforters were they all; what they administered for comfort was in vain, and to no purpose; nor could any be expected from them, on the plan upon which they proceeded; they suggested he was a bad man, because of his afflictions, and they exhorted him to repentance and reformation, and then promised him happiness and prosperity upon it; which could not be expected, as appeared from the face of things in Providence; since, according to the above instances and proofs, wicked men enjoy prosperity, and good men had usually a great share of adversity: 

seeing in your answers there remaineth falsehood; all their replies to Job were filled with these intimations and suggestions, that wicked men were only and always afflicted; or if they were at any time in prosperity, it was but for a little while; that good men were seldom or never afflicted, at least as Job was, or but a little afflicted, and for a little while: now Job had proved the contrary to all this, and therefore no consolation could be hoped for from men that held such tenets; comfort only springs from truth, and not falsehood; a man that speaks the truths, or delivers out the truths of God's word, he speaks to comfort and edification; but he that brings nothing but error and falsehood can never be the means and instrument of true solid comfort to any. Job having thus fully proved his point, and confuted the notions of his friends, it might have been thought they would have sat down in silence, and made no further answer; but Eliphaz rises up a third time, and makes a reply, as follows. 

22 Chapter 22 

INTRODUCTION TO JOB 22 

This chapter contains the third and last reply of Eliphaz to Job, in which he charges him with having too high an opinion of himself, of his holiness and righteousness, as if God was profited by it, and laid thereby under obligation to him, whereas he was not, Job 22:1; and as if he reproved and chastised him, because of his fear of him, whereas it was because of his sins, Job 22:4; an enumeration of which he gives, as of injustice, oppression, cruelty to the poor, and even of atheism and infidelity, for which snares and fears were around him, and various calamities, Job 22:6; and compares his way and course of life to that of the men of the old world, and the inhabitants of Sodom and Gomorrah, and suggests that his end would be like theirs, unless he repented, Job 22:15; and then concludes with an exhortation to him to return to God by repentance, and to reform, when he should see happy times again, and enjoy much outward and inward prosperity, and be an instrument of doing much good to many, Job 22:21. 

Verse 1
Then Eliphaz the Temanite answered and said. As Eliphaz was the first that entered the discussion with Job, being perhaps the oldest man, and might be reckoned the wisest, so he gives the lead in every course of disputation; and here, instead of replying to Job's arguments and instances, at which he was very angry, betakes himself to calumny and reproach, and to draw invidious consequences, instead of making use of solid reasons for conviction and confutation. 

Verse 2
Can a man be profitable unto God?.... Eliphaz imagined that Job thought so, by his insisting so much on his integrity, and complaining of his afflictions; and that God was beholden to him for his holiness and righteousness, and that instead of afflicting him, should have heaped honours and happiness upon him; whereas there is not anything a man can do, or does, by which God can be profiled; which is a very great truth, though misapplied to Job through a wrong construction of his words and meaning. No man, even the best of men, and by the best things they can do, can be profitable to God; as for bad men, they are altogether unprofitable to themselves and to others, and still less profitable to God; and as for good men, their "goodness extendeth not" to the Lord, Psalm 16:2; it comes from him, it is his own previously; it is of no avail and advantage to him, who is perfect and all sufficient; when they have done all that they are commanded, they are bid to say, and very truly, "we are unprofitable servants", Luke 17:10; they do indeed glorify God, and are the means of others glorifying him by their good works; but then they add no glory to him, which he had not before; they only declare the glory of God by the light of their grace and works, as the heavens and luminaries in them do by their light and lustre; they worship God as they ought to do; but then he is not worshipped by them "as though he needed anything" of them, Acts 17:25; it is they, and not he, that get by worship; it is good for them, and they find their account in it, to draw near to him, and wait upon him, and worship him; what are all their prayers and praises to him? the benefit redounds to themselves: some men are very serviceable to promote the interest of religion, either by their purses, or by their gifts and talents, fitting for public usefulness; but then, what do they give to God but what is his own? "of thine own have we given thee", says David, 1 Chronicles 29:14; or what do they do for him? it is for the good of themselves, and others, Romans 11:35. Some are useful in the conversion of men to God, either by the public ministry of the word, or in private life by discourse and conversation; but then the profit of all this is to men, and not unto God; there is nothing that a man can do, by which he can make God his debtor, or lay him under an obligation to him, which he would, if he could be profitable to him; but whatever he does, it is but his duty, and what God has a prior right unto; and therefore men can merit nothing at the hand of God, no, not the least mercy; it is by the grace of God a good man is what he is, and does what he does; the Targum paraphrases it, "can a man teach God?" and so Mr. Broughton; see Job 21:22; 

as he that is wise may be profitable unto himself? or "though", or "indeed, truly he that is wise", &c.F8כי "immo", Beza; "profecto", Schultens. . A man that is worldly wise is profitable to himself and his family, by gathering wealth and riches; and a man that is wise, and has a large understanding of natural things, may be profitable to himself by enriching his mind with knowledge, increasing the pleasure of it, and getting credit and fame among men by it, and may be profitable to others by communicating his knowledge to them, see Proverbs 9:12; and one that is spiritually wise, or has the true grace of God, and wisdom in the hidden part, which is no other than real godliness, gets great gain; for godliness is that to him, and is profitable for all things, having the promise of the present and future life; and he that has an interest in Christ, the Wisdom of God, is a happy man indeed, since he has that, the merchandise of which is better than silver, and the gain thereof than fine gold; one that is wise unto salvation, and is a wise professor of religion, and walks wisely and circumspectly, has great advantages; he builds his salvation on the rock Christ, and is safe and sure; he is concerned to have the oil of grace, with the lamp of a profession, and so is always ready to meet the bridegroom; and being careful of his conversation, keeps his garments that his shame is not seen; and so a wise minister of the word, "one that instructs"F9משכיל. , or gives instructions to others, as the word here signifies; or one that causes to understand, or is the means of causing men to understand, such a man is profitable to himself and to others, see Daniel 12:3. 

Verse 3
Is it any pleasure to the Almighty that thou art righteous?.... It is not; the Lord indeed takes pleasure in his people, not as sinners, but as righteous; and as they are considered such in Christ, he is well pleased for his righteousness' sake, and with it, being agreeable to his nature, will, and law; and with his people in Christ, in whom they are accepted, having imputed the righteousness of his Son unto them, and so they stand before him unblamable and irreprovable, and he takes pleasure in the work of his own hands upon them, called the good pleasure of his will, in the new man formed after his image in righteousness and true holiness, in the graces of his Spirit, and in the exercise of them, faith, hope, love, humility, fear of God, &c. it is a pleasure to him to hear their prayers and praises, and to observe their ready and cheerful obedience to his will; but then all this gives him no new pleasure, or adds anything to the complacency of his mind; he would have had as much delight and pleasure within himself, if there had never been an holy angel in heaven, or a righteous man on earth; he has no such pleasure in either as to be made more happy thereby, or so as to receive any "gain" or profit from it, as the next clause explains it. Some render it, "that thou justifiest thyself"F11כי תצדק "quod justifices te", Junius & Tremellius. , or "that thou art just", or "seemest to be righteous to thyself"F12"Quum Justus es apud teipsum", Schmidt; "quod tibi justus esse videris", Michaelis. ; a self-righteous person is not pleasing to God; it is no pleasure to him when a man seeks for justification by his own works, or reckons them his righteousness; the publican that confessed his sin was rather justified with God than the Pharisee that applauded his own righteousness; such that are conceited of their own righteousness, and despise others, are an offence to God, a "smoke in his nose", Isaiah 65:5; for the righteousness of such is not real righteousness in the account of God, and according to his law; it has only the shadow and appearance of one, but is not truly so; and besides, to seek righteousness this way is going contrary to the revealed will of God, to the Gospel scheme of justification by faith in Christ's righteousness, without the works of the law, and is a setting aside his righteousness, and frustrating and making null and void the death of Christ, and therefore can never be pleasing in the sight of God: 

or is it gain to him that thou makest thy ways perfect? no man's ways are perfect before God, even the best of men have detects in their works, and failings in their walk and conversations: some men's ways are indeed clean in their own eyes, and perfect in their own conceit; and if Eliphaz thought Job such an one, he was mistaken, see Job 9:20; there are others, who are in a sense unblamable in their walk and conversation; that is, are not guilty of any notorious crime, but exercise a conscience void of offence towards God and man, walk in all the commandments and ordinances of the Lord blameless; and yet this is no "gain" to God; for what does such a man give to him? or what does he receive of his hands? see Job 35:7. This was indeed Job's case and character. 

Verse 4
Will he reprove thee for fear of thee?.... That is, chastise, correct, and afflict, for fear that hurt should be done unto him; no, he will not; for as the goodness of men does not profit him, the sinfulness of men does not hurt him, see Job 35:6. Kings and civil magistrates sometimes chastise offenders, not only to do justice to them, but through fear of them, lest, if spared or connived at, they should be hurtful to the state, and overturn it; but though sin is an act of hostility against God, and strikes at his being and government, yet he is in no fear of being ruined or dethroned, or of having his government taken out of his hands, and therefore does not chastise men on that account: or "for thy fear"F13המיראתך "an de religione tua", Junius & Tremellius; "ob timorem tuum", so some in Drusius; "num ob pietatem tuam", others in Michaelis. , for thy fear of God, thy piety; or "for thy religion", as Mr. Broughton translates the word. Job had often suggested that good men, such that truly feared God, are afflicted by him, and therefore his own afflictions were no objection to his character, as a man that feared God, and eschewed evil, Job 1:1; and in this sense Eliphaz uses the word, Job 4:6; and here he intimates, as if, according to the notion of Job, that God afflicted him, and other good men, because they feared him, and which he observes, as a great absurdity; whereas, on the contrary, he chastised him for his sins, as Job 22:5 shows; but though God does not afflict men for their goodness, but for sins, yet they are only such that fear him, and whom he loves, that he chastises in a fatherly way, see Hebrews 12:6; 

will he enter with thee into judgment? that is, will he, in reverence to thee, out of respect to so great a person (speaking ironically), in condescension to one of so much consequence, will he regard thy request, so often made, as to come into judgment with thee, and to admit of thy cause being pleaded before him, and to give the hearing of it, and decide the affair in controversy? or rather, will he not plead against thee, and condemn thee for thy sins, as follow? in this sense it is to be deprecated, and not desired, see Psalm 143:2. 

Verse 5
Is not thy wickedness great?.... It must be owned it is, it cannot be denied. Indeed, the wickedness of every man's heart is great, it being desperately wicked, full of sin, abounding with it; out of it comes forth everything that is bad, and the wickedness of actions is very great: some sins are indeed greater than others, as those against God, and the first table of the law, are greater than those against men, or the second table; some are like crimson and scarlet, are beams in the eye, while others are comparatively as motes; yet all are great, as committed against God, and as they are breaches of his law; and especially they appear so to sensible sinners, to whom sin is made exceeding sinful; and they see and own themselves to be the chief of sinners, and as such entreat for pardon on that account, see Psalm 25:11; 

and thine iniquities infinite? strictly speaking, nothing is infinite but God; sins may be said in some sense to be infinite, because committed against an infinite God, and cannot be satisfied for by a finite creature, or by finite sufferings, only through the infinite value of the blood of Christ; here it signifies, that his iniquities were "innumerable"F14 αναριθμητοι, Sept. , as some versions, they were not to be reckoned up, they were so many; or, more literally, there is "no end of thine iniquities"F15אין קץ לעונותיך "non est finis iniquitatibus tuis", Pagninus, Montanus, &c. , there is no summing of them up; and it may denote his continuance in them; Eliphaz suggests as if Job lived in sin, and allowed himself in it, and was going on in a course of iniquity without end, which was very uncharitable; here he charges him in a general way, and next he descends to particulars. 

Verse 6
For thou hast taken a pledge from thy brother for nought,.... It can hardly be thought that it was for nothing at all, on no consideration whatever, or that nothing was lent, for which the pledge was taken; but that it was a small trifling sum, and comparatively nothing, not to be spoken of; or it was borrowed for so short a time, that there needed not any pledge it; and it was unkind to take it, especially of a brother, whether in nature, or in religion, whether a near kinsman, or friend, or neighbour. Some render the words, "thou hast taken thy brother", or "brothers, for a pledge"F16תחבל אחיך ηνεχυραζες τους αδελφους σου, Sept. "capies in pignus fratres tuos", Montanus. ; them themselves, their persons, as a security for what was lent, in order to sell them, and pay off the debt with the money, or detain them as bondmen till it was paid, 2 Kings 4:1. If Eliphaz said this, and what follows, only as conjectures, as some think, or upon supposition, concluding from his afflictions that those things, or something like them, had been done by him; it is contrary to that charity that thinks no ill, and hopes the best; and if they are positive assertions of matters of fact, as they rather seem to be, delivered upon hearsay, and slender proof, it shows a readiness to receive calumnies and false accusations against his friend, and can scarcely be excused from the charge of bearing false testimony against him, since Job does in the most solemn manner deny those things in Job 31:1; 

and stripped the naked of their clothing; not such as were stark naked, because they have no clothes to be stripped of; but such that were poorly clothed, scarce sufficient to cover their nakedness, and preserve them from the inclemencies of weather; these were stripped of their clothing, and being stripped, were quite naked and exposed, which to do was very cruel and hardhearted; perhaps it may respect the same persons from whom the pledge was taken, and that pledge was their clothing, which was no uncommon thing, see Exodus 22:26. 

Verse 7
Thou hast not given water to the weary to drink,.... To a weary thirsty traveller, to whom in those hot countries cold water was very refreshing, and which in desert places was not to be had in common, or any where; rich men were possessed of their wells and fountains, and were kept for their own use, and it was a kindness and favour to obtain water of them; and yet a cup of cold water is one of the least favours to be given to a poor man, and to deny it him in distress was very inhuman, and was very far from Job's character: 

and thou hast withholden bread from the hungry: bread, which strengthens man's heart, and is the staff of life, without which he cannot support; and this is not to be withheld from, but given even to an enemy when hungry; and to deny it to a poor neighbour in such circumstances is very cruel; the charge is, that Job would not give a poor hungry man a morsel of bread to eat; which must be false, being directly contrary to what he strongly asserts, Job 31:17. 

Verse 8
But as for the mighty man, he had the earth,.... A large share and portion of it, which Job could not hinder him from the enjoyment of, because mightier than he, or otherwise he would have done it; or Job was content he should have what he had, and gave him more than what of right belonged to him; for when any cause came before him as a judge, or civil magistrate, between a rich man, and a poorer man, relating to a field, or piece of land he always gave the cause to the rich and mighty and so he had the land, as is suggested: 

and the honourable man dwelt in it; peaceably, quietly, and undisturbed, though he had no just title to it; or "the man accepted of face" or "countenance"F17נשוא פנים "acceptus faciebus", Montanus; "vel facie", Vatablus, Beza, Junius & Tremellius, Drusius, Mercerus. , who was respected because of his outward circumstances, wealth and riches, power and authority; and so Job is tacitly charged with being a respecter of persons in judgment, which was not good; and in general these phrases denote partiality in him, that he was favourable to the mighty and powerful, and unkind and cruel to the poor and needy. SomeF18Jarchi, Ramban, Bar Tzemach, Sephorno. understand all this of Job himself, that because he was the mighty man, or "man of arms"F19איש זרוע "viro brachii", Pagninus, Montanus, Bolducius, Vatablus, Drusius, &c. , he made use of his power and might, and stretched out his arm, and grasped and got into his possession, by force and violence, the houses, and lands, and estates of others, and became the greatest man in all the east, and the earth in a manner was his alone; and because he was respected for his greatness and riches, he was confirmed therein, and dwelt securely: or rather, taking the words in this sense, they may be considered as an aggravation of Job's sins, both before and after charged upon him; as that when he was the mighty and honourable man, and though he was such, and had it in the power of his hands to do a great deal of good to the poor and needy; yet took a pledge from his indigent brother, stripped those that were almost naked of their clothing, and would not give a poor weary traveller a cup of water, nor a morsel of bread to an hungry man; yea, abused his power and authority which he had, to the oppression of the widow and fatherless, as in Job 22:9. 

Verse 9
Thou hast sent widows away empty,.... Either out of their own houses, which he spoiled, and devoured, and stripped, and cleared of all that were in them, as did the Scribes and Pharisees in Christ's time, Matthew 23:14; or out of his own house, when they came to him, as a rich man, for charity; as they came to him wanting relief, they went away so; if without food and clothing, they were bid to depart without giving them anything to feed and clothe them with; or if they came to him as a civil magistrate to have justice done them, and to be delivered out of the hands of their oppressors, they could not obtain any, but were dismissed without it; how contrary is this to Job 29:13; 

and the arms of the fatherless have been broken; not in a literal sense, as if when refusing to go out, when their mothers, the widows, had their houses spoiled, and they sent empty out of them; these laid hold on something within them, and would not depart, and so, had their arms broken by the mighty man, the man of arms; but, in a metaphorical and figurative sense, their substance, and goods, and possessions, left them by their fathers for their support, these were taken away from them, and so they were as impotent and helpless as if their arms had been broken; or their friends on whom they relied for their sustenance, these were either ruined, and so could not help them; or else their affections were alienated from them, and would not. This indeed is not expressly charged upon Job, but it is intimated that it was done with his knowledge and consent, good will, and approbation; at least that he connived at it, and suffered it to be done when it was in his power to have prevented it, and therefore to be ascribed unto him; but how foreign is all this to Job's true character, Job 29:12 ? 

Verse 10
Therefore snares are round about thee,.... Not what occasion sin, draw into it, and issue in it, as inward corruptions, the temptations of Satan, and the things of this world, but punishments; because of the above sins charged upon Job, therefore evils, calamities, and distresses of various kinds, came upon, him, beset him, and encompassed him all around, so that there was no way left for him to escape; it may refer to the Sabeans and Chaldeans seizing on his cattle, and carrying them away; to the fire that fell from heaven upon his sheep, and consumed them; to the great wind that blew down the house in which his children were, and destroyed them; and to the boils and ulcers that were all over his body: 

and sudden fear troubleth thee; those things, at least some of them, were what he feared, and they came suddenly upon him, and gave him great trouble and distress, Job 3:25; and present fear frequently, on a sudden, darted into his mind, and gave him fresh trouble; he was afraid of his present sorrows, and of further and future ones, Job 9:28; and perhaps Eliphaz might think he was afraid of hell and damnation, and of sudden destruction from the Almighty coming upon him, Job 31:23; see Isaiah 24:17. 

Verse 11
Or darkness, that thou canst not see,.... Or darkness is round about thee, thou art enveloped in it; meaning either judicial blindness, and darkness, and stupidity of mind, which must be his case, if he could not see the hand of God upon him, or the snares that were about him, or was not troubled with sudden fear; or else the darkness of affliction and calamity, which is often signified hereby, see Isaiah 8:22; afflictive dispensations of Providence are sometimes so dark, that a man cannot see the cause and reason of them, or why it is he is brought into them; which was Job's case, and therefore desires God would show him wherefore he contended with him, Job 10:9; nor can he see, perceive, or enjoy any light of comfort; he is in inward darkness of soul, deprived of the light of God's countenance, as well as he is in the outward darkness of adversity, which is a most uncomfortable case, as it was this good man's; nor can he see any end of the affliction, or any way to escape out of it, and which were the present circumstances Job was in: 

and abundance of waters cover thee; afflictions, which are frequently compared to many waters, and floods of them, because of the multitude of them, their force and strength, the power and rapidity with which they come; and because overflowing, overbearing, and overwhelming, and threaten with utter ruin and destruction, unless stopped by the mighty hand of God, who only can resist and restrain them; Eliphaz represents Job like a man drowning, overflowed with a flood of water, and covered with its waves, and in the most desperate condition, see Psalm 69:1. 

Verse 12
Is not God in the height of heaven?.... The heaven is high, it has its name from its height, and is noted for it; some of the heavens are higher than others, as the heaven of heavens, the third heaven, the habitation of angels and glorified saints; and here God dwells, this is the habitation of his holiness, and the high and holy place he inhabits; his throne is in heaven, in the heaven of heavens is his throne, where he in an especial manner manifests his glory, and the lustre of it; he is not indeed continued here, the heaven of heavens cannot contain him, he is everywhere; yet this is his court and palace, where his residence and retinue is and angels behold his face, and wait upon him; and because this is the principal seat of his majesty, it becomes one of his names, Daniel 4:26; and the words here will bear to be rendered, "is not God the height of the heavens?"F20גבה שמים "sublimitas coelorum", Bolducius; "altitudo coeli", Michaelis; "altitudo coelorum", Schultens. or, as the Vulgate Latin version, "higher than the heavens"; he is above them, more exalted than they, being the Creator of them, see Hebrews 7:26; 

and behold the height of the stars, how high they are; or "the head" or "top of the stars"F21ראש כוכבים "capat stellarum", Montanus, Bolaucius, Mercerus, Cocceius; "verticem stellarum", V. L. Tigurine version, Michaelis, Schultens. , which Ben Gersom interprets of the supreme orb, or that high and vast space in which the fixed stars are, or the highest of them, which are at the greatest distance; according to Mr. HuygensF23Cosmotheoros, l. 2. p. 125, 137. a cannon ball discharged would be twenty five years in passing from the earth to the sun, from, Jupiter to the sun an hundred twenty five years, from Saturn two hundred fifty, and from the sun to the dog starF22(The Dog Star is the brighest star in the heavens when viewed from the earth. It has a visual magnitude of -1.4 and is 8.7 light years from the earth. It is in the constellation Sirius. The closest star to the earth is α Centaurus and has a visual magnitude of 0 and is 4.3 light years from the earth. It is several times fainter the the Dog Star but is still quite bright compared to neighbouring stars. 1969 Oberserver's Handbook, p. 74, 75. The Royal Astonomical Society of Canada, Toronto, Ontario. Editor) 691,600 years; and if therefore it would be so long going to the nearest of the fixed stars, how great must be the distance of them from our earth, which are so much higher than the dog star as that is from the sun? But, though these are so exceeding high, yet God is higher than they, see Isaiah 14:13; the truth contained in these words was what both Eliphaz and Job were agreed in, let them be spoken by which they will, some ascribing them to the One, and some to the other; from whence Eliphaz represents Job drawing an inference very impious, blasphemous, and atheistical. 

Verse 13
And thou sayest, how doth God know?.... What is done on earth, the works of the children of men, their sinful actions, when he dwells at such a distance, and so remote from the earth, as the height of the stars, and highest heavens, be; not that Job said this expressly with his lips, but in his heart; Eliphaz imagined and supposed that such was the reasoning of his mind; it was an invidious consequence he had drawn from what Job had said concerning the afflictions of the godly, and the prosperity of the wicked; which he interpreted as a denial of the providence of God, as if he had no regard to human affairs, but things took place in a very disorderly and confused way, without any regard to right or wrong; and he concluded that Job was led into these sentiments by the consideration of the distance of God from the earth; that, dwelling in the highest heavens, he could not and did not see what was done here, and therefore men might commit all manner of sin with impunity; that their sins would never be taken notice of, or they be called to an account for them; which are the very language and sentiments of the most abandoned of men, see Psalm 10:11; 

can he judge through the dark clouds? if he cannot see and know what is done, he cannot judge of it, whether it is good or bad, and so can neither justify nor condemn an action. By "the dark cloud" is not meant the matter, or corporeal mass, with which man is covered, as a Jewish commentatorF24Peritzol. interprets it; rather the cloudy air, or atmosphere around us; or that thick darkness in which Jehovah dwells, clouds and darkness being around him, Psalm 97:2; but all this hinders not his sight of things done here below; what is thick darkness to us is pure light to him, in which also he is said to dwell, and with which he covers himself as with a garment; and the darkness and the light are both alike to him, he can see and judge through the one as well as the other. 

Verse 14
Thick clouds are a covering to him, that he seeth not,.... Thus Job is made to speak, or to reason as atheistical persons, or such who are inclined to atheism would, who take God to be altogether such an one as themselves; as that because thick clouds hide objects, as the sun, and moon, and stars, from their sight, therefore they must hide men and their actions from the sight of God; whereas there is nothing between God and man to hide them from him, let them be what they will, clouds as thick and as dark as can be imagined, yet his eyes are upon the ways of man, and see all his goings, nor is there any darkness that can hide from him, Job 34:21; 

and he walketh in the circuit of heaven; within which he keeps himself, and never looks down upon the earth, or takes any notice of what is done there; quite contrary to Psalm 14:3; as if he only took his walks through the spacious orb of heaven, and delighted himself in viewing the celestial mansions, and the furniture of them, but had no regard to anything below them; whereas, though he walks in the circuit of heaven, he also sits upon the circle of the earth, Isaiah 41:22; Eliphaz seems here to ascribe the sentiments perhaps of the Zabians in former times to Job, and since adopted by some philosophers; that God only regards the heavenly bodies, and supports them in their beings, and regulates and directs their motions, and leaves all things below to be governed and influenced by them, as judging it unworthy of him to be concerned with things on earth. Indeed the earth and the inhabitants of it are unworthy of his notice and care, and of his providential visits, but he does humble himself to look upon things on earth as well as in heaven, Psalm 8:4; to make Job reason after this Epicurean manner was doing great injustice to his character, who most firmly believed both the being and providence of God, and that as extending to all things here below, see Job 12:13. 

Verse 15
Hast thou marked the old way which wicked men have trodden? The evil way that wicked men have walked in ever since man apostatized from God, the way of Cain and his descendants, who were of the wicked one, and lived wicked lives and conversations; "the way of the old world", as Mr. Broughton renders the phrase here, the imagination of the thoughts of whose hearts was evil, and that continually; who filled the earth with rapine and violence, and all flesh corrupted their way with all manner of impurity and wickedness, and indulged themselves in the gratification of their sensual lusts and pleasures; and were, as the Apostle Peter calls them, "the world of the ungodly"; and here, "men of wickedness", or "iniquity"F25מתי און "viri iniquitatis", Montanus, Mercerus; so Drusius, Michaelis. ; such who gave themselves up to it, and were immersed in it; these trod the paths of sin, and made it a beaten road; they frequented this way, they walked continually in it; their life was a series and course of iniquity, in which they obstinately persisted, and proceeded from evil to evil, to more and more ungodliness. Now Job is asked if he had "marked" this their way and course of life; the evil of their way should have been marked, in order to avoid it; it being an old way should not recommend it; and the end of it, which was sudden ruin and destruction, should be marked to deter from it: but it is suggested that Job kept in this way, and observed it himself, and walked in it; for the words may be rendered, "truly thou keepest the old way", or "the way of the world"F26הארח עולם תשמור "profecto viam seculi servas", Schultens. ; trod in the steps of wicked men, was a close follower of them, and companied with them; like manner is Job charged by Elihu, Job 34:7; and this sense agrees with what goes before. 

Verse 16
Which were cut down out of time,.... Sent out of time into eternity, time being no more with men, and they no longer in time, when death seizes upon them; or "before time"F1ולא עת "ante tempus suum", V. L. Mercerus; "ante tempus", Cocceius, Schultens. , before the common term of life, which, according to the course of nature, and human probability, they might have arrived unto: as this is spoken of the men of the old world that lived before the flood, when the lives of men were very long, it is highly probable there, were many that were destroyed by the general deluge, who, had it not for that, might have lived many hundreds of years, according to the usual course: or "without time"F2"Sine mora", Cocceius; "in momento", Codurcus. , without any delay suddenly, at once, at an unawares; for, though they had notice of the flood, they did not regard it, but lived careless and secure; and it came upon them without any further warning, and swept them away, when they were "cut down", as trees by the axe laid to the root of them, to which wicked, men in great power and flourishing circumstances are sometimes compared, Psalm 37:35; or like grass by the scythe, which it is not able to resist, and to which all men are like for their numbers and weaknesses, and who are cut down by death as easily as the grass is by the mower, see Psalm 37:1. Some render it "wrinkled"F3קמטו "corrugati sunt", Junius & Tremellius, Piscator, Bolducius, Cocceius. , as in Job 16:8; as bodies when dead are, and especially such as are drowned, and have been long floating in the water, as those that perished by the flood were, for to such the words have respect, as appears by what follows: 

whose foundation was overflown with a flood; either of water, or of fire and brimstone, as Jarchi observes; the former is most likely to be meant; for by the flood, or universal deluge, all that was thought firm and permanent, and might be called a foundation, was overflown and carried away, as houses, goods, furniture, wealth, and riches, and everything that men had a dependence upon for the support and comfort of life; yea, the earth itself, on which they dwelt, and was reckoned "terra firma", this being founded upon, and over the waters; or, as the Apostle Peter describes it, "it standing out of the water and in the water", 2 Peter 3:5; or "their foundation was a flood poured out"F4נהר יוצק יסידם "fundamentum eorum ut flumen diffluxit", Tigurine version; "fluvius effusus fundamentum eorum", Codurcus, Beza; to the same sense Drusius, Mercerus, Cocceius, Schultens. ; what they thought were solid, and firm, and durable, and built their hopes of happiness upon, were like a flood of water, poured, dissipated, and scattered, and which disappeared and came to nothing: and such is every foundation that a man builds his hope, especially of eternal happiness, upon, short of Christ, the only sure foundation laid in Zion, his person, grace, blood, and righteousness; everything else, let it seem ever so firm, is as sand, yea, as water, as a flood of water that spreads itself, and quickly comes to nothing. 

Verse 17
Which said unto God, depart from us,.... Choosing not to be admonished of their sins, nor be exhorted to repentance for them, nor be instructed by him in the way of their duty, nor to attend the worship and ordinances of God, nor be under his rule and government; the same is observed by Job of wicked men, but to a different purpose; he makes this to be the language of such who were in very prosperous circumstances, and continued in them, notwithstanding their impiety; here by this Eliphaz describes such persons who were cut off, and destroyed for their wickedness, see Job 21:14; 

and what can the Almighty do for them? that is, for us; for these are either the words of the wicked continued, being so self-sufficient, and full of good things, having as much, or more, than heart can wish, that they stood in no need of anything from God; nor could they imagine they should receive any profit and advantage from him, by listening to his instructions, or obeying his will; they had such low and mean thoughts of God, that he would neither do them good nor evil; they expected no good from him, and feared no ill at his hands; they ascribed all the good things they had to their own care, industry, and diligence; and when any ill befell them, they attributed it to chance, and second causes, thinking nothing of God: as these are the words of Eliphaz, they may be rendered, "what has the Almighty done to them", or "against them?"F5ומה יפעל שדי למו "et quid fecerat omnipotens illis?" Piscator. what injury has he done them, or ill will has he shown them, that they should treat him in so contemptuous a manner? so far from it, that he has bestowed abundance of good things on them, as follows, see Jeremiah 2:5. 

Verse 18
Yet he filled their houses with good things,.... With temporal good things, with this world's good, with plenty of providential goodness; earthly enjoyments are good things in themselves, and in their effects, when rightly used, and these wicked men have their share of; this is their portion, they have their good things in this life, and a large abundance of them oftentimes; their hearts are filled with food, and should be with gladness and thankfulness; their bellies are filled with hidden treasures; their barns with corn and wheat, and such like fruits of the earth; their shops with all manner of goods; their dwelling houses with gold and silver, with rich furniture, and all precious substance; and all this is from God, every good gift comes from him; the earth is full of his goodness; though these men say, "what can the Almighty do for them?" Job 22:17; this shows, that what they have they are not deserving of; and what is bestowed upon them is not from any merit in them, but according to the sovereign will and pleasure of God; find this is an aggravation of their wickedness, that notwithstanding he has loaded them with his benefits, and indulged them with such a plenty of good things, yet they spurn at him, rebel against him, and bid him depart from them; which conduct of theirs Eliphaz expresses his abhorrence of: 

but the counsel of the wicked is far from me; such impious reasonings, and wicked practices, he was far from justifying; he had them in the utmost detestation, and could not but abhor such vile ingratitude; he makes use of Job's words, Job 21:16; which he thought he could do to better purpose, and with greater sincerity. 

Verse 19
The righteous see it, and are glad,.... Not the counsel of the wicked, nor their outward prosperity, but their ruin and destruction, which is sure and certain; though it may sometimes seem to linger, it is often public and visible to the view of every man, being made public examples, see Psalm 91:8; and which is matter of joy and gladness to truly good and righteous men; who have the righteousness of Christ on them, his grace in them, and in consequence of that live soberly, righteously, and godly; these rejoice at the vengeance of God on wicked men, Psalm 52:5; not that the misery of their fellow creatures is pleasing to them as such; this would be brutish and inhuman, as well as contrary to the grace of God, and to their character as good men, and also would be displeasing to God, Proverbs 24:17; but partly because they themselves, through the grace and goodness of God, have been kept from such sins as bring to ruin and destruction; and partly because they are delivered out of the hands of these wicked men, who were distressing to them; and chiefly because of the glory of the divine perfections, particularly the holiness and justice of God displayed herein; for God is known and glorified by the judgments which he executeth, see Psalm 9:16; 

and the innocent laugh them to scorn; such as are upright and sincere, live holy and harmless lives and conversations, though not entirely free from sin; these deride them for their impieties, and observe to them the justness of the divine judgments upon them. The Jewish writers, many of themF6Aben Ezra, Ben Gersom, Sephorno, et alii. , restrain these words to Noah and his sons, who saw with their eyes the flood that destroyed the world of the ungodly, and rejoiced at it, and in their turn had them in derision, who had made a mock at Noah's building of the ark, and at his exhortations to them; but though the characters of righteous and innocent agree with Noah, who was just and perfect in his generation, yet not with all his sons; and it is best to understand this of good men in general; though it must be observed and owned, that the destruction of the wicked by the flood is before spoken of, and their character described. The word "saying" is by some supplied at the close of this verse, and so the following words are what the righteous are represented as saying, upon sight of the destruction of the wicked. 

Verse 20
Whereas our substance is not cut down,.... As yours is; Noah and his family were preserved in the ark, and the creatures with him, and sufficient sustenance was laid up for them all, when everything relating to the wicked was destroyed: but this may be thought too restrictive, as well as what follows too subtle, that this should respect the human species not being cut down and utterly destroyed in the flood, but preserved in and restored by Noah and his family; it may perhaps be thought better to interpret these words as the words of Eliphaz and his friends, joining with the righteous and the innocent, putting themselves in their number, and rejoicing with them at the destruction of the wicked, and as having a particular regard to Job's case, and the difference between him and them; his substance being cut down, and he stripped of all; whereas they were not deprived of theirs, but it continued with them, and they in the full possession of it; the reason of which difference was, he was a wicked man, and they righteous and innocent; but by others, who also take them to be the words of the righteous triumphing over the wicked, they are rendered thus; "is not he cut off that rose up against us?"F7אם לא נכחד קימנו "annon exscinditur qui insurgit contra nos", Schmidt, Michaelis. Our enemy and adversary, he is no more, he can do us no more hurt, and we are delivered out of his hand: 

but the remnant of them the fire consumes; which Aben Ezra, Ben Gersom, and others, interpret of the destruction of Sodom and Gomorrah, and the other cities, by fire; which would have had some appearance of truth, if the destruction had been of the whole world, and as general as the flood was, or more so, and had cleared the world of the remnant of the ungodly, whereas it was only of a few cities: rather it may be Eliphaz glances at the case of Job, as different from him and his friends, that when their substance was untouched, the remnant of Job's was consumed by fire; what were left by the Chaldeans and Sabeans were destroyed by fire from heaven; though if it could be thought that Eliphaz had knowledge of the general conflagration at the last day, and had that in view, it would afford a better sense; but it may be he does not mean material, but metaphorical fire, the fire of divine wrath, which will consume the wicked, root and branch, and leave them nothing. 

Verse 21
Acquaint now thyself with him, and be at peace,.... Not with the righteous and innocent, but with God, as Job 22:22 show: from severe charges and censures, Eliphaz proceeds to advice and exhortations, and seems to be in a better temper, and to talk in a more kind and gentle manner, only he goes upon a false supposition and mistaken notion, that Job was a bad man; had he had a proper object to have directed his discourse to, it would have been excellently said; and, as it is, is not without its use: this first exhortation supposes unacquaintance with God, and an estrangedness from him; which is the case of every man from the womb, and in a state of nature and unregeneracy. Acquaintance with God begins at conversion, when he is made known, not only as the God of nature and providence, but as the God of grace and peace in Christ; and it is carried on by prayer, which is a converse with God, and by attendance on his worship and ordinances, in which men walk before him, and have fellowship with him: this is sometimes interrupted and dropped for a while, through temptation or sin; when there arises on account thereof a shyness and backwardness to draw nigh unto God, until he calls and invites them to take with them words, and return unto him; an acquaintance with God is not kept up when prayer before him is restrained; which Eliphaz charges Job with, Job 15:4; and when saints forsake the assembling of themselves together, or neglect public worship, or grow indifferent to it; and it is renewed again by prayer, and a fresh attendance on the above things; in which frequent visits are made between God and his people, mutual secrets communicated, a holy freedom, familiarity, and boldness contracted, and communion with God enjoyed: men may also acquaint themselves with him yet more and more by the contemplation of his works, by reading and hearing his word, and by conversation with good men, ministers, and others. The Jewish commentatorsF8Aben Ezra, Ben Gersom, Bar Tzemach. generally interpret it, "use" or "accustom thyself with him", to walk in his ways, and observe his commands: "and be at peace"; not make his peace with God, which a creature cannot do; only Job's living Redeemer could do that, and he has done it; but be easy and still under the afflicting hand of God, quietly submit to it, and patiently endure it, and not murmur at it; or, as Aben Ezra interprets it, as a promise of God, "thou shalt be in peace", or "thou shalt have peace"; all outward prosperity and happiness, which is often signified by this word; or inward peace of mind, which comes from God, and through an acquaintance with him, and from Christ, his blood, righteousness, and sacrifice, by whom the acquaintance with God is opened and maintained; and it is had in a way of duty, in attendance on the ordinances of God, which are paths of peace; and also eternal peace hereafter, when acquaintance with God will be no more dropped, nor interrupted, but continue for ever: 

thereby good shall come unto thee: temporal good things, necessary and convenient, the promise of which is annexed to godliness, or an acquaintance with God; spiritual good things, the blessings of grace, all things pertaining to life and godliness, and eternal good things; that far more exceeding and eternal weight of glory, which afflictions, peaceably and patiently borne, work for and bring unto. 

Verse 22
Receive, I pray thee, the law from his mouth,.... Not the law of Moses; for it is a question whether that was as yet, or could come to the knowledge of Job; rather any doctrine, as the word signifies, any revelation of the mind and will of God, made unto the patriarchs in former times, and which was handed down from one to another, and was to be received as coming from the mouth of God, not as the word of man, but as the word of God; and as such to be received with meekness and reverence, with readiness, cheerfulness, and gladness; and not only to be attended to but obeyed: 

and lay up his words in thine heart: as a rich treasure, very valuable, and preferable to gold, silver, and precious stones, laid up in chests and cabinets because of their value, and that they might not be lost, but be preserved safe and sure, and that they might be come at, and made use of on proper occasions; as the words of God and doctrines of the Scriptures may be, against the temptations of Satan, the lusts of the flesh, and for the instruction of ourselves and others; and therefore should be retained in our minds, hid in our hearts, and dwell richly in us; and, unless they are in the heart, and have a place there, they will be of little avail to have them in the head or on the tongue; but if they come with power into the heart, and have a place there, they work effectually, and influence the life and conversation: these Job had, and had a great value for them; see Job 6:10. 

Verse 23
If thou return to the Almighty,.... Which supposes a departure from him; and that is by sinning against him, which should be repented of, confessed, and pardoning grace and mercy be implored, by all those that have backslidden, and return to God; to which they are encouraged by his being the "Almighty", who has power to forgive sins, also to cause all grace to abound, and to save to the uttermost; he is not a God that is prayed and returned to, that cannot save, or whose hand is shortened, or his ear heavy; the word is "shaddai", which signifies "who is sufficient", all sufficient; whose grace is sufficient to restore and receive backsliders, pardon their sins, accept their persons, supply their wants, and preserve them safe to his kingdom and glory: 

thou shalt be built up; restored to his former happiness, have all his breaches repaired and made up; his body, which was like a building out of repair and dropping down, become hale and healthful; his family, which was in a ruinous condition, being deprived of his children as well as substance, be increasing again through a like number of children; by which means families are built up, 4:16; and by having a large affluence of good things, abundantly greater than he had before; and also, in a spiritual sense, be edified and built up in his soul, through the light of God's countenance, the discoveries of his love, the comforts of his spirit, an application of precious promises, and divine truths, and a communication of grace, and the blessings of it: 

thou shall put away iniquity far from thy tabernacle; not commit it himself, nor connive at it in others, nor suffer it in his family, suggesting as if he had so done in times past; or remove men of iniquity, wicked men, from his house, and not allow them to dwell there; though rather this seems to be spoken of by way of promise, and as an encouragement to return to the Almighty; upon which all evils and calamities, the effects of sin and iniquity, should be removed from his house, and the apartments of it, they were now full of. 

Verse 24
Then shalt thou lay up gold as dust,.... Have such plenty of it, as not to be counted: 

and the gold of Ophir as the stones of the brooks; which was reckoned the best, probably in Arabia; not in the East and West Indies, which were not known to Job; though some take this to be an exhortation to despise riches, and as a dissuasion from covetousness, rendering the words, "put gold upon the dust", or earthF9ושית על עפר בצר "pone aurum super pulverem", Codurcus; "in pulvere aurum", Cocceius; "abjice humi aurum", Beza; so Grotius. , and trample upon it, as a thing not esteemed by thee, as Sephorno interprets it; make no more account of it than of the dust of the earth; let it be like dirt unto thee, "and among the stones of the brooks", OphirF11ובציר נחלים אופיר "et inter saxa torrentium Ophir", Codurcus. ; that is, the gold of Ophir, reckon no more of it, though the choicest gold, than the stones of the brook; or thus, "put gold for dust, and the gold of Ophir for the flint of the brooks"F12"Pro rupe aurum Ophirinum", Junius & Tremellius; so Schultens. ; esteem it no more than the dust of the earth, or as flint stones; the latter clause I should choose rather to render, "and for a flint the rivers of Ophir", or the golden rivers, from whence the gold of Ophir was; and it is notorious from historians, as StraboF13Geograph. l. 11. p. 344. and others, that gold is taken out of rivers; and especially from the writers of the history of the West IndiesF14Pet. Martyr. Decad. 3. l. 4. . 

Verse 25
Yea, the Almighty shall be thy defence,.... In temporal things, secure the plenty of gold and silver possessed of; surround and protect by his providence, that there shall be no danger of the Sabeans and Chaldeans, or others, breaking in and stealing it away; and, in spirituals, preserve from all enemies, sin, Satan, and the world; be a wall of fire about him, his fortress, his tower, and place of defence; or keep him as in a garrison, through faith unto salvation; or, as others render the words, "and let the Almighty be", or "he shall be thy gold", or "golds"F15בצריך "lectissimum aurum tuum", Junius & Tremellius, Piscator; so Vatablus, Schmidt, Schultens; so R. Sol. Urbin. Ohel Moed, fol. 23. 2. ; all thy gold, the same word being used as in Job 22:24; treat earthly riches, gold and silver, with contempt, and reckon God to be thy truest riches: esteem him as gold, and more precious than that, and put thy confidence in him; his grace is compared to gold, for its lustre, value, and duration, and is more precious than gold that perisheth, Revelation 3:18; the righteousness of Christ is, for its excellency, called the gold of Ophir, and clothing of wrought gold, Psalm 45:9; and he himself is much more precious than the gold of Ophir, and the gain that comes by him than fine gold, Song of Solomon 5:11; the doctrines of the grace of God are comparable to gold, silver, and precious stones; yea, to be preferred unto them, 1 Corinthians 3:12. God is instead of all riches to his people; and they that have an interest in him share in the riches of grace, and are entitled to the riches of glory; all are theirs: 

and thou shall have plenty of silver; or God shall be, or "let him be to thee silver of strength"F16וכסף תועפות לך "et argentum fortitudinum tibi", Montanus, Cocceius, Schmidt. ; or instead of silver, which is the strength of men, in which they confide for business or war; but God is to his people infinitely more than what silver or gold can be to them. 

Verse 26
For then shall thou have thy delight in the Almighty,.... In the perfections of his nature, in the works of his hands, in his word and worship, in communion with him, and in the relation he stands in to his people as their covenant God and Father; this would be the case when Job should be more and better acquainted with God, and with the law or doctrine his month, and the words of his lips, and should return unto him with his whole heart; and when his affections should be taken off of all earthly riches; when he should look upon gold as dust, and the gold of Ophir as the stones of the brook, and God should be to him his gold and his silver; then, and not till then, could he have true delight and complacency in God: 

and shalt lift up thy face unto God; in prayer, as Sephorno interprets it, with an holy confidence, boldness, and cheerfulness; as a believer in Christ may, having on his righteousness, and having his heart sprinkled from an evil conscience by his blood; such an one can appear before God, and lift up his face to him, as without spot, so without confusion, shame, and blushing, without a load of guilt upon him, without fear of wrath or punishment, and of being repulsed; see Job 11:15. 

Verse 27
Thou shalt make thy prayer unto him,.... To God, and him only; for not a creature, angels, or men, are to be prayed to; and this is to be done in a supplicating, entreating way, as the word signifies; not pleading merit, but mercy, not presenting prayers and supplications for a man's own righteousness' sake, but for the Lord's mercy's sake, and for the sake of Christ and his righteousness; and prayer is to be made in this manner frequently, to be multiplied, as the word also signifies; prayer should be made always, and without ceasing; and this is not only a duty, but a privilege; and as such it is here observed, even as a benefit and blessing to be enjoyed; as it is when a man can come to God as his Father, through Christ the Mediator, with boldness and confidence, in the faith of him, and to God as on a throne of grace, where he may find grace and mercy to help him in time of need, and especially it is so when attended with the success following: 

and he shall hear thee; as he does hear those that pray to him in the name of Christ, in the exercise of faith, and in the sincerity and uprightness of their hearts; and answers their requests, fulfils their desires, and gives them what they ask of him; for he is a God hearing prayer, and sooner or later, in his own time and way, grants the petitions of his people: 

and thou shalt pay thy vows; the sacrifices of praise and thanksgiving which he promised to offer up to God, should he grant him the desires of his heart; and these being granted, he would be laid under obligation to perform his promises; so that this also is to be considered as a benefit and blessing; for it does not so much regard the payment of vows, as it is designed to observe to him that he should have that done for him which would be a sufficient ground and reason for paying his vows, or making good what he promised in the time of his distress; since what he then requested, and was the condition of his vow, should now be granted; see Psalm 56:12. 

Verse 28
Thou shalt also decree a thing, and it shall be established unto thee,.... Strictly speaking, this is only true of God, whose decrees are unfrustrable, whose counsel shall stand, and the thoughts of his heart be established to all generations; and frequently so it is, according to an usual saying, man appoints, but God disappoints; this may be understood of Job, either as a civil magistrate, that he should decree a thing in a court of judicature with so much wisdom and equity, that it should stand firm and sure, and, though made on earth, should be ratified in heaven, as the decrees and doctrines of the apostles of Christ are said to be, Matthew 16:19; see Proverbs 8:15; or, as a private man in civil affairs, signifying that he should be so guided by the Lord, and prospered and succeeded in all his ways and works, that what he determined to do, and formed a scheme for the execution of, it should be brought about and confirmed; he committing his ways to the Lord, his thoughts should be established, or his purposes and designs effected, see Psalm 1:3; or rather as a praying man; and so it agrees with what goes before, that he should lift up his voice to God, and pray unto him with success, and have just occasion to praise him, or pay his vows to him, since he should have the desires of his heart; whatever was upon his mind, and he prayed in faith for, he should have it; as Elijah prayed, both that it might not rain, and that it might rain, and both were according to his word, or the decree of his lips in prayer: see 1 Kings 17:1; 

and the light shall shine upon thy ways; which is the reason of all things prospering and succeeding, and being established according to his wish and will; the light of grace shining in him, to put him upon and instruct him in denying and avoiding that which is sinful, and doing that which was just and good; and the light of the word without him, being a light unto his feet, and a lamp to his paths, to guide and direct him, and especially the light of God's favour and blessing on him, succeeding him in all his ways and works, and making them prosperous. 

Verse 29
When men are cast down,.... Wicked men are brought down from a state of prosperity to a state of adversity, are in low circumstances, great straits and difficulties: 

then thou shall say, there is lifting up; that is, for himself and his; when others are in adversity, he should be in prosperity; when others are cast down into a very low estate and distressed condition, he should be exalted to a very high estate, and be in affluent circumstances, see Psalm 147:6; or else the sense is, when thou and thine, and what belong to thee, are humbled and brought low, then thou mayest promise thyself a restoration and change for the better; and boldly say, they will be lifted up, and raised up again, since God's usual method is to exalt the humble, and to abase the proud, Luke 14:11; or rather, this may respect the benefit and advantage that humble persons wound gain by Job, and his prayers for them, and may be rendered and interpreted thus: "when they have humbled"F17כי השפילו "quum humiliaverint", Montanus, Cocceius, Michaelis. themselves, and bowed themselves low at thy feet, and especially before God, "then thou shall say", pray unto God for them, that "there may be a lifting up", raising them up out of their low estate, and thou shall be heard: 

and he shall save the humble person; that is, "low of eyes"F18שח עינים "demissum oculis", Montanus, Beza, Junius & Tremellius, Piscator; "humilem oculis", Vatablus. , humble in his eyes; who is so pressed with troubles and distress, that he hangs down his head, looks upon the ground, and will not lift up his eyes, but is of a dejected countenance; or that is low in his own eyes, has humble thoughts of himself, esteems others better than himself, and lies low before God under a sense of his sinfulness and unworthiness, and casts himself entirely upon the grace and mercy of God; such an one he saves, in a spiritual sense, out of his troubles and afflictions; he does not forget the cry of such humble ones, but remembers them, and grants their desires: and he saves the lowly and humble with a spiritual and eternal salvation; gives more grace unto them, and outfits them for glory, and at last gives glory itself; raises them on high to sit among princes, and to inherit the throne of glory; the meek shall inherit the earth, the new heavens and earth, wherein dwelleth righteousness, James 4:6. 

Verse 30
He shall deliver the island of the innocent,.... But where is there such an island, an island of innocent persons? it seems to be better rendered by others, "the innocent shall deliver the island"F19ימלט אי נקי "innocens insulam liberabit", Montanus; so Pagninus, Vatablus. : good men are sometimes, by their counsel and advice, and especially by their prayers, the means of delivering an island or country from ruin and destruction: but the word rendered "island" is a negative particle, as in 1 Samuel 4:21; and signifies "not"; and so in the Targum; which is 

"a man that is not innocent shall be delivered:' 

in like manner Jarchi interprets it, and so do NoldiusF20Concordant. Ebr. Part. p. 25. No. 135. and othersF21אי נקי "non innocentem", Drusius, Piscator, Michaelis; "non insontem", Schultens; to the same sense Beza, Mercerus, Codurcus, Junius, & Tremellius. ; and the sense is, that Job, for he is the person spoken of, as appears from the following clause, should not only be beneficial by his prayers, to humble and good men, but even to the wicked, such as were not innocent and free from fault and punishment, but guilty, and obnoxious to wrath and ruin; and yet such should escape it, at least for the present, through the prayers and intercession of Job; or God should do this for Job's sake and his prayers: 

and it is, or "he is" 

delivered by the pureness of thine hands; either by his good works, setting a good example, which, being followed, would be the means of the prevention of present ruin; or by his lifting up pure and holy hands in prayer to God for a sinful people; which God often attends to and hears, and so delivers them from destruction; as the Israelites were delivered through the prayer of Moses, when they had made the golden calf, and worshipped it; see Psalm 106:19; though sometimes God will not admit of an intercessor for such persons, Ezekiel 14:20. 

23 Chapter 23 

INTRODUCTION TO JOB 23 

This and the following chapter contain Job's reply to the last oration of Eliphaz; in this he first declares his present sorrowful estate and condition, Job 23:1; wishes he knew where to find God, as a judge sitting on a throne, before whom he might lay his cause, and plead it, and have his judgment and final decision passed upon it; when he doubted not but he would deal favourably with him, and both admit him and strengthen him, to plead his own cause, and would acquit him for ever from the charges laid against him, Job 23:3; in order to which he sought for him everywhere, but could not find him, but contents himself with this, that God knew his way; and that, after trial of him, he should shine like pure gold, and appear to be no apostate from him, but one sincerely obedient to his commands, and a true lover of his word, Job 23:8; and as for his afflictions, they were the result of the unalterable purposes and appointments of God: but what gave him the greatest uneasiness was, that there were more of that sort yet to come, which filled him with fears and faintings, with trouble and darkness, Job 23:13. 

Verse 1
Then Job answered and said. In reply to Eliphaz; for though he does not direct his discourse to him, nor take any notice of his friends; yet, as a proof of his innocence, against his and their accusations and charges, he desires no other than to have his cause laid before God himself, by whom he had no doubt he should be acquitted; and, contrary to their notions, he shows in this chapter, that he, a righteous man, was afflicted by God, according to his unchangeable decrees; and, in the next, that wicked men greatly prosper; so that what he herein says may be considered as a sufficient answer to Eliphaz and his friends; and after which no more is said to him by them, excepting a few words dropped by Bildad. 

Verse 2
Even today is my complaint bitter,.... Job's afflictions were continued on him long; he was made to possess months of vanity; and, as he had been complaining ever since they were upon him, he still continued to complain to that day, "even" after all the comforts his friends pretended to administer to him, as Jarchi observes: his complaints were concerning his afflictions, and his friends' ill usage of him under them; not of injustice in God in afflicting him, though he thought he dealt severely with him; but of the greatness of his afflictions, they being intolerable, and his strength unequal to them, and therefore death was more eligible to him than life; and he complained of God's hiding his face from him, and not hearing him, nor showing him wherefore he contended with him, nor admitting an hearing of his cause before him: and this complaint of his was "bitter": the things he complained of were such, bitter afflictions, like the waters of Marah the Israelites could not drink of, Exodus 15:23; there was a great deal of wormwood and gall in his affliction and misery; and it was in a bitter way, in the bitterness of his soul, he made his complaint; and, what made his case still worse, he could not utter any complaint, so much as a sigh or a groan, but it was reckoned "provocation", or "stubbornness and rebellion", by his friends; so some render the wordF24מרי "exacerbatio", Montanus, Vatablus, Schmidt; "exasperatio", Mercerus, Drusius; "pertinacia", Bolducius; "contumacia habetur", Cocceius; "rebellionem haberi", Junius & Tremellius; "rebellio est", Piscator, Codurcus. , as Mr. Broughton does, "this day my sighing is holden a rebellion": there is indeed a great deal of rebellion oftentimes in the hearts, words and actions, conduct and behaviour, even of good men under afflictions, as were in the Israelites in the wilderness; and a difficult thing it is to complain without being guilty of it; though complaints may be without it, yet repinings and murmurings are always attended with it: 

and my stroke is heavier than my groaning; or "my hand"F25ידי "manus mea", Montanus, Vatablus, Mercerus, Drusius, Michaelis. , meaning either his own hand, which was heavy, and hung down, his spirits failing, his strength being exhausted, and so his hands weak, feeble, and remiss, that he could not hold them up through his afflictions, and his groanings under them, see Psalm 102:5; or the hand of God upon him, his afflicting hand, which had touched him and pressed hard upon him, and lay heavy, and was heavier than his groanings showed; though he groaned much, he did not groan more, nor so much, as his afflictions called for; and therefore it was no wonder that his complaint was bitter, nor should it be reckoned rebellion and provocation; see Job 6:2. 

Verse 3
O that I knew where I might find him,.... That is, God, who is understood, though not expressed, a relative without an antecedent, as in Psalm 87:1; Jarchi supplies, and interprets it, "my Judge", from Job 23:7; and certain it is Job did desire to find God as a judge sitting on his throne, doing right, that he might have justice done to him: indeed he might be under the hidings of God's face, which added to his affliction, and made it the heavier; in which case, the people of God are at a loss to know where he is, and "how" to find him, as Mr. Broughton renders the words here; they know that he is everywhere, and fills heaven and earth with his presence; that their God is in the heavens, his throne is there, yea, the heaven is his throne; that he is in his church, and among his people, where they are gathered together in his name, to wait upon him, and to worship him; and that he is to be found in Christ, as a God gracious and merciful; all which Job knew, but might, as they in such circumstances are, be at a loss how to come at sensible communion with him; for, when he hides his face, who can behold him? yet they cannot content themselves without seeking after him, and making use of all means of finding him, as Job did, Job 23:8; see Song of Solomon 3:1; 

that I might come even to his seat; either his mercy seat, from whence he communes with his people, the throne of his grace, where he sits as the God of grace, dispensing his grace to his people, to help them in time of need; the way to which is Christ, and in which all believers may come to it with boldness, in his name, through his blood, righteousness, and sacrifice; they may come up even to it, in the exercise of faith and hope, though the distance is great, as between heaven and earth, yet by faith they can come into the holiest of all, and by hope enter within the vail; and though the difficulties and discouragements are many, arising from their sins and transgressions: or else his judgment seat, at which no man can appear and stand, without a righteousness, or without a better than his own, by which none can be justified in the sight of God; who, if strict to mark iniquity, the best of men cannot stand before him, at his bar of justice; indeed, in the righteousness of Christ, a believer may come up to the judgment seat of God, and to him as Judge of all, and not be afraid, but stand before him with confidence, since that is sufficient to answer for him, and fully acquit him: but Job here seems to have a peculiar respect to his case, in controversy between him and his friends, and is so fully assured of the justness of his cause, and relying on his innocence, he wishes for nothing more than that he could find God sitting on a throne of justice, before whom his cause might be brought and heard, not doubting in the least but that he should be acquitted; so far was he from hiding himself from God, or pleasing himself with the thoughts that God was in the height of heaven, and knew nothing of him and his conduct, and could not judge through the dark clouds, which were a covering to him, that he could not see him; that he was not afraid to appear before him, and come up even to his seat, if he knew but where and how he could; see Job 22:12. 

Verse 4
I would order my cause before him,.... Either, as a praying person, direct his prayer to him, and set it in order before him, see Psalm 5:3; or else as pleading in his own defence, and in justification of himself; not of his person before God, setting his works of righteousness in order before him, and pleading his justification on the foot of them; for, by these no flesh living can be justified before God; but of his cause, for, as a man may vindicate his cause before men, and clear himself from aspersions cast upon him, as Samuel did, 1 Samuel 12:5; so he may before God, with respect to the charges he is falsely loaded with, and may appeal to him for justice, and desire he would stir up himself, and awake to his judgment, even to his cause, and plead it against those that strive with him, as David did, Psalm 35:1; 

and fill my mouth with arguments; either in prayer, as a good man may; not with such as are taken from his goodness and righteousness, but from the person, office, grace, blood, righteousness, and sacrifice of Christ, and from the declarations of God's grace, and the promises of his word; or else as in a court of judicature, bringing forth his strong reasons, and giving proofs of his innocence, such as would be demonstrative, even convincing to all that should hear, and be not only proofs for him, and in his favour, but reproofs also, as the wordF3תוכחות "increpationibus", V. L. and so Montanus, Beza, Mercerus, Drusius, Schultens. signifies, to those that contended with him. 

Verse 5
I would know the words which he would answer me,.... Being a God hearing and answering prayer, who always hears, and sooner or later answers the petitions of his people in his own way; and which when he does, they know, take notice, and observe it: or then he should know the reason why the Lord contended with him, and what were his sins and transgressions, which were the cause of his afflictions; things he had desired to know, but as yet had no answer, see Job 10:2; 

and understand what he would say unto me; what judgment he would pass upon him, what sentence he would pronounce on him, whether guilty or not, and by which judgment he was content to stand or fall; as for men's judgment, the judgment of his friends, or to be judged by them, he required it not, as he did not understand upon what ground they went, or that it was a good one; but the judgment of God he should pay a deference to, as being always according to truth, and the reason of which, when he should have a hearing before him, and a decisive sentence by him, he should clearly perceive; see 1 Corinthians 4:3. 

Verse 6
Will he plead against me with his great power?.... God will not plead against his people at all, but for them: much less will he plead against them with his great strength, use all his power to run them down, crush, and oppress them; for he is a great God, and of great power, he is mighty in strength, and there is no contending with him, or answering of him, Job 9:3; nor will he deal with them according to the strict rigour of his justice, nor stir up all his wrath, nor contend for ever with them in such a way; for then the spirits would fail before him, and the souls that he has made; whatever he does with others, making known his power on the vessels of wrath, he will never act after this manner with the vessels of mercy: 

no, but he would put strength in me: to pray unto him, and prevail with him to lay hold on him, and not let him go without the blessing, as Jacob did, Hosea 12:3; or to stand before him, and plead his own cause with him, in such a strong and powerful manner as to bear down all the accusations and charges brought against him: or "he will set his heart upon me"F4ישם בי "ipse apponeret ad me animum", Junius & Tremellius; so Piscator, Cocceius, & Aben Ezra. ; deal mildly and gently, kindly and graciously, and not with his great strength and strict justice; or "will not put sins upon me", as Jarchi, or lay charges to him, however guilty of them, as his friends did, or impute such to him he never committed: God is so far from doing this to his people, that he does not impute their sins to them they have committed, but to his son, much less will he lay upon them more than is right, Job 34:23. Some take the sense of the words to be this, in answer to the above question, "will he plead against me with his great power?" let him do it, "only let him not set upon me"F5Schultens. , in an hostile way, and then I do not decline entering the debate with him; which expresses great boldness and confidence, and even too much, and must be reckoned among the unbecoming expressions Job was afterwards convinced of; but this he utters in his passion, in order the more clearly to show, and the more strongly to assert, his innocence. 

Verse 7
There the righteous might dispute with him,.... That is, at his seat, either at his mercy seat, where even God allows sinners to come and reason with him, for pardoning grace and mercy, upon the foot of his own declarations and promises, and the blood and sacrifice of his son, Isaiah 1:18; or at his judgment seat, pleading the righteousness of Christ, which is fully satisfactory to law and justice. Job most probably means himself by the righteous or upright man, being conscious to himself of his sincerity and integrity; and relying on this, he feared not to appear before God as a Judge, and reason his case before him, dispute the matter with him, and in his presence, which was in controversy between him and his friends, whether he was an hypocrite or a sincere good man: 

so should I be delivered for ever from my Judge; either from those who judged harsely of him, and were very censorious in the character they gave of him; and from all their condemnation of him, and calumnies and charges they fastened on him; or "from him that judgest me"F6משפטי "a judicante me", Beza, Pagninus, Montanus, Bolducius, Vatablus, Cocceius. , from anyone whatever that should wrongly judge him, friend or foe; or rather from God himself, his Judge, from whom he should depart acquitted; and so Mr. Broughton renders the words, "so should I be quit for ever by my Judge"; for, if God justifies, who shall condemn? such an one need not regard the condemnations of men or devils; being acquitted by God he is for ever instilled, and shall never enter into condemnation; God's acquittance is a security from the damnatory sentence of others. 

Verse 8
Behold, I go forward, but he is not there,.... Job here returns to what he had said before, Job 23:3; as Jarchi observes, where he expresses his earnest desire after God, that he might know where he was, and come up to his seat; here he relates the various ways he took to find him, and his fruitless search of him. Cocceius thinks, by these phrases "forward" and "backward", are meant times future and past; and that the sense is, that Job looked into the future times of the Messiah, and the grace promised him, his living Redeemer, that should stand on the earth in the latter day; and that he looked back to the ages before him, and to the first promise made to Adam; but could not understand by either the reason why good men were afflicted; and by the "right" hand and "left", the different dispensations of God to men, granting protection with his right hand, and distributing the blessings of his goodness by it; and with his left hand laying afflictions and evils upon them; and yet, neither from the one nor the other could he learn the mind and will of God concerning men, since love and hatred are not to be known by these things: but rather, with the Jewish commentators in general, we are to understand places by these various expressions; even each of the parts of the world, east, west, north, and south; which Job went through, and surveyed in his mind, to find God in, but to no purpose; for, when a man stands with his face to the rising sun, the east is before him, and, if he goes forward, he goes eastward; and behind him is the west, and, if he goes that way, he goes backward; so the eastern sea is called the former sea, and the western, or Mediterranean sea, the hinder sea, Zechariah 14:8; and a man, in this position, will have the north on his left hand, and the south on his right; see Genesis 13:9; now Job says that he went "forward", that is, eastward; but, says he of God, "he is not there", or "is not"F7ואיננו "et non ipse", Montanus, Drusius, Bolducius. ; meaning not that he was not in being, did not exist; for he most firmly believed the existence of God, or that he was, but, as we rightly supply, he was not there, that is, eastward; and yet the greatest, the most glorious, and most gracious appearances of him were in the east; man was made in the east; the garden of Eden was planted eastward; here God appeared to Adam, both before and after his fall; and it was in the east, Christ, the second Adam, was born; his star appeared in it, and his Gospel was first preached in the eastern parts; in the east Job now lived, and had been the greatest man in it; but now God did not appear to him, as the Vulgate Latin version, not in a kind and gracious manner; nor could he find him at his throne of justice here, as he wished for; he was there, though Job saw him not; for he is everywhere; indeed he is not confined or limited to any place; for, as the heaven of heavens cannot contain him, so much less any part or corner of the earth: 

and backward, but I cannot perceive him; or understand where he is, or get intelligence of him, and of the reason of his dispensations, especially concerning himself. 

Verse 9
On the left hand, where he doth work, but I cannot behold him,.... The northern part of the world, where his seat is, or the circle of the earth, says Bar Tzemach, and who has stretched out the north over the empty place, Job 26:7. Jarchi's note is, when he created it, he did not make it the place of his throne: God works everywhere in a way of providence, but in some places more eminently than in others; the northern part of the world is observed to be more inhabited than the southern, and the people of it to be more active in war and business than elsewhere; and more and greater things are done by God among them as instruments than among any other; and Mr. Caryl observes, that the Gospel has ever more generally and more clearly been preached here than in the southern parts of the world; and perhaps by the northern chambers in Ezekiel's vision, Ezekiel 42:1, were designed the Protestant churches in the northern parts, as it is well known the Protestant doctrine is called the northern heresy: but what Job meant by God's works in the north is not easy to say; but as this refers to some place where God had been used to work either in the way of providence or grace, it was the most likely one to find him in, and yet Job could not behold him, or get any sight of him, either as on a throne of grace or justice: 

he hideth himself on the right hand, that I cannot see him; or "he covereth the right hand"F8יעטף ימין "operiet dextram", Montanus, Junius & Tremellius; so Cocceius, Drusius, Schmidt, Schultens, & Broughton. , the southern parts of the world; he covers the face of the south with his face, that I cannot see him, so Jarchi; this is said because the south is covered with the waters of the ocean, as Bar Tzemach observes; what we call the South sea: or rather the meaning is, that God covered himself on the right hand, or on the south, as with a garment, as the word signifies; wrapped himself up either in light inaccessible, as with a garment, or with clouds of darkness, that he could not be seen; and if he hides himself, as he often does from the best of men, who can behold him? Job 34:29; see Job 9:11. 

Verse 10
But he knoweth the way that I take,.... This he seems to say in a way of solace to himself, comforting and contenting himself, that though he could not find God, nor knew where he was, or what way he took, nor the reasons of his ways and dispensations with the children of men, and with himself, yet God knew where he was, and what way he took; by which he means either the way he took, being directed to it for his acceptance with God, his justification before him, and eternal salvation; which was his living Redeemer, he looked unto by faith for righteousness and eternal life: or rather the way and manner of life he took to, the course of his conversation, walking in all the commandments and ordinances of the Lord, in the paths of piety and truth, of righteousness and holiness; and this God knew not barely by his omniscience, as he knows all the ways of men, good and bad; his eyes are upon them, lie compasses them, and is thoroughly acquainted with them; but by way of approbation, he approved of it, and was well pleased with it, it being so agreeable to his revealed will, so pure and holy; thus the Lord knows the way of the righteous, Psalm 1:6; 

when he hath tried me, I shall come forth as gold; as pure as gold, as free from dross as that, appear quite innocent of the charges brought against him, and shine in his integrity. He was as valuable and precious as gold, as all God's people are in his esteem, however reckoned of by others; they are precious sons of Zion, comparable to fine gold; not that they have any intrinsic, worth in themselves, they are in no wise the better than others by nature; but through the grace of God bestowed on them, which is as gold tried in the fire; and through the righteousness of Christ imputed to them, which is gold of Ophir, and clothing of wrought gold; and, on account of both, they are like a mass of gold, and are the chosen of God, and precious: this gold he tries, the Lord trieth the righteous; and which he does by afflictive providences; he puts them into the furnace of affliction, which is the fiery trial to try them; and hereby their graces are tried, their faith, hope, love, patience, &c. their principles and doctrines they embrace, whether they are gold, silver, and precious stones, or whether wood, hay, and stubble; the fire tries every man's work, of what sort it is, and whether they will abide by them and their profession also, whether they will adhere to it; and by this means he purges away their dross and tin, and they come out of the furnace as pure gold in great lustre and brightness, as those in Revelation 7:13; now Job was in this furnace and trying; and he was confident that, as he should come out of it, he should appear to great advantage, pure and spotless; though it may be he may have respect to his trial at the bar of justice, where he desired to be tried, and be brought under the strictest examination; and doubted not but he should be acquitted, and shine as bright as gold; nay, these words may be given as a reason why God would not be found by him as his Judge to try his cause, because he knew his uprightness and integrity, and that he must go from him acquitted and discharged; and therefore, for reasons unknown to him, declined the judging of him; to this purpose Jarchi interprets the words, which may be rendered, "for he knoweth the way that I take"F1כי "quia", Pagninus, Montanus, Mercerus, Piscator, Michaelis; "nam", Tigurine version, Cocceius, Schultens. ; and therefore will not be seen by me, nor appear to judge me: "he hath tried me"; again and again, and has seen the integrity of my heart, as Sephorno interprets it, and well knows my innocence; see Psalm 17:3; and if he would try me again, "I shall come forth as gold"; quite clear of all charges and imputations; I am able to stand the strictest scrutiny: this he said as conscious of his uprightness, and of his strict regard to the ways and word of God, as follows; but this was a bold saying, and an unbecoming expression of his to God; and of which he afterwards was ashamed and repented, when God appeared and spoke to him out of the whirlwind. 

Verse 11
My foot hath held his steps,.... Trod in the steps he has walked in; he followed God closely, imitated him in acts of holiness and righteousness, of mercy, kindness, and beneficence; and he continued therein; as he set his foot in the steps of God, which were to him for an example, he persisted therein; as he followed on to know him, so to imitate him, and walk worthy of him: 

his way have I kept; the way he prescribed him, and directed him to walk in, the way of his commandments, which he observed constantly, and kept; though not perfectly, yet with great delight and pleasure, and so as not to be chargeable with any gross neglect of them, but in some sense to walk in all of them blameless, as not to be culpable before men: 

and not declined: from the way of God, did not turn aside from it to the right or left, or go into crooked paths with wicked men, or wickedly depart from his God, his ways and worship, as David says, Psalm 18:21. 

Verse 12
Neither have I gone back from the commandment of his lips,.... From any of the commandments his lips had uttered; meaning not the ten commandments given to Israel, which perhaps as yet were not given, or had not come to the knowledge of Job; some speak of the seven commandments, given to the sons of Noah; See Gill on Genesis 9:4. It seems to design any and every commandment that God had given to Noah or Abraham, or any of the patriarchs, before the times of Job, and which he had knowledge of, and which he carefully observed, kept close to, and did not deviate from; but made it the rule of his walk and practice: 

I have esteemed the words of his mouth more than my necessary food; the words of the Lord, the doctrines of grace that came from his mouth, are food for faith; there are in them milk for babes, and meat for strong men; they are savoury, salutary, and wholesome words, by which the people of God are nourished up unto eternal life; and they are esteemed by them more than the food that is necessary and convenient for their bodies; see Proverbs 30:8; for as the soul is preferable to the body, so the food of the one is preferable to the food of the other, and is sweeter, as the words of God are, to the taste of a believer, than honey, or the honeycomb: or "I have hid or laid up, the words of his mouth"F2צפנתי "abscondi", Pagninus, Montanus, Vatablus, Bolducius; "recondidi", Tigurine version, Beza, Junius & Tremellius, Piscator, Drusius, Mercerus, Cocceius, Michaelis, Schultens; so Broughton. ; he had laid them up in his heart, in order to meditate upon them, and receive comfort and spiritual nourishment from them when he should want it, as men lay up their food in a proper place against the time they want it for their support and refreshment; and Job was more careful to lay up the one than the other; see Psalm 119:11; here Job meets with, and has respect unto, the advice of Eliphaz, Job 22:22; and signifies that he had no need to have given him it, he had done this already. 

Verse 13
But he is in one mind,.... Either with respect to his commandments, every precept remains in full force, he never alters the thing that is gone out of his lips, or delivers out other commandments different from, or contrary to what he has given; and therefore Job thought it his duty to abide by them, and not decline from them; which is the sense of a Jewish commentatorF3Sophorno. , connecting the words with the preceding: Or with respect to his dispensations towards Job in afflicting him; which he continued notwithstanding his innocence, because he is a sovereign Being, and does whatsoever he pleases; he is unchangeable in his purposes and decrees; he is not to be wrought upon by any means to alter his fixed course; he is not to be contradicted nor resisted; and this was the reason why he would not be found by him, though he sought him so earnestly and diligently, and why he would not hear him, and would not appear to try his cause, though he knew he was innocent, because he was determined to go on to afflict him; and he never changes his mind, or alters his counsels, on any account whatever. The Vulgate Latin version renders it, "for he is alone": and so the Targum, 

"if he is alone, or the only one;' 

there is none with him to advise him, for "with whom took he counsel?" or to persuade him to be of another mind, and take contrary measures, who might be applied to, to use their interest with him to act it, a different manner; but he is alone, there are none with him that have any influence upon him, and can prevail with him to do otherwise than he does; some translate the words, "if he acts against one"F4והוא באחד "sed si ipse contra unum agit", Junius & Tremellius; so Piscator, Cocceius. ; against a man in a hostile way, if he sets his face against him, and comes upon him as an enemy; and so Mr. Broughton, "yet when he is against me, who can stay him?" notwithstanding my innocence and integrity, though I keep his ways, and do not go back from his commandments. Some think there is a redundancy of a letter, which we translate "in", and then the words wilt be read thus: "but he is one"; the one only living and true God; this is the voice of reason and revelation, "hear, O Israel, the Lord thy God is one Lord", Deuteronomy 6:4; for though there are three Persons in the Godhead, Father, Son, and Holy Ghost, "these three are one God", 1 John 5:7; and so the words are expressive of the unity of the Divine Being; but this seems not to be Job's sense: Aben Ezra says, the truth is, that the letter ב is not added, is no redundancy, and should be read "he is in one"; but, says he, I cannot explain it, there is a great mystery in it: what the Jew understood not may be more clear and plain to us Christians, who are taught the mystery of the indwelling of the divine Persons in each other, the Father is in the Son, and the Son is in the Father, as they are divine Persons; though in what manner they are we are not able to explain; besides, God was in Christ, as Mediator, reconciling the world, choosing his people in him, and blessing them with all spiritual blessings in him; though the true sense seems to, be what is before given, agreeably to our version, that God is in one mind, purpose, and design; that his decrees are unchangeable and invariable; that he always acts according to them, and never alters them: 

and who can turn him? turn his mind, or cause him to change his counsel, and alter his purposes; or turn his hand, or stop and stay it from the execution of them; it is not to be done by force and power, there is no power equal to his, and much less superior to his; which must be the case, if any could turn him: and though he may be turned by the prayers of his people, and by the repentance of men, so as to repent himself, and not do what he has threatened to do; yet this is no change of his mind and counsels, only an alteration in the course of his providence, or a change of his outward dealings with men, according to his unchangeable will; see Isaiah 14:27; 

and what his soul desireth, even that he doth: that is, what he himself desireth earnestly and vehemently; he has done all things in creation according to the good pleasure of his will; and he does all things in providence according to the counsel of it, and as seems best in his sight; and so he does all things in grace, chooses whom he will, predestinates to the adoption of children according to the good pleasure of his will: redeems whom he pleases, and calls by his grace, and brings to glory whomsoever he will be gracious to; see Psalm 115:3. 

Verse 14
For he performeth the thing that is appointed for me,.... The same word is used as at the end of Job 23:12; where it is rendered, "my necessary food"; or appointed food a certain portion of it; food convenient, daily bread; and this has led some interpreters to take it in the same sense here, and render it, "he performeth my necessary things"F5כי ישלים חקי "quia perfecit necessaria mea", Vatablus; so Nachmanides, Ben Gersom, Sephorno. , or things necessary for me; supplies me with the necessaries of life, to which agrees the Targum, and so Mr. Broughton; 

"because he hath furnished me with my daily bread, and many such graces are with him;' 

and which he did according to his unchangeable purposes and decrees, and according as his soul desired, and it pleased him; and this laid Job under greater obligation still to have regard to his commandments, and the words of his mouth; but rather it is to be understood of the decrees and purposes of God relating to Job, to his person, case, and circumstances, throughout the whole course of his life hitherto: and indeed all things relating to every individual person, as to him, are appointed of God; and whatever he appoints he performs: all things relative to their temporal life, the birth of persons into the world, and their continuance in it; all the incidents in life, the places of their abode, their employments, callings, and occupations; their riches and poverty, prosperity and adversity; all their afflictions, and which Job has a special regard to, the kind and nature of them, their measure and duration, and the end and use of them; and death itself, which closes all things here, that is appointed of God, the time and circumstances of it, see Ecclesiastes 3:1; and so all things relative to the spiritual and eternal salvation of men; to save men is the determinate will of God; the persons saved are appointed by him to it, and Christ is ordained to be the Redeemer and Saviour of them; whose coming into the world for that purpose was at the appointed time, called the fulness of time, and his going out of it, or his sufferings and death, by which salvation was accomplished, were in due time, and by the determinate counsel and foreknowledge of God. The conversion of men is according to the appointment of God; they that are called are called according to his purpose; the time of conversion, the place where, and means whereby, are all fixed in the decrees and purposes of God, and have their sure and certain accomplishment; and the several vicissitudes of distress and comfort in spiritual things are as God has determined; all the times of his people are in his hands, and disposed by him; times of temptation, darkness, and desertion, and times of peace, joy, and comfort; the everlasting happiness itself is a kingdom prepared in the purposes of God from the foundation of the world, and is an inheritance obtained according to the purpose of him who has predestinated unto it; and seeing God is all wise, all knowing, all powerful, faithful and true, what he appoints must certainly be performed: 

and many such things are with him; besides what were appointed for Job, and performed upon him, there were innumerable instances in the world of God's appointments, and the performance of them, both with respect to good things and evil things, mercies and blessings, afflictions and troubles: or besides what God had performed with respect to Job, especially with regard to his afflictions and sufferings, there were still many more things to come, which were secret in his breast, and which he had decreed and appointed, and would in due time be performed, though Job knew not as yet what they, were, whether good or evil things, though he supposed the latter. 

Verse 15
Therefore am I troubled at his presence,.... Not at his gracious presence, which he wanted, and every good man desires; but at his appearance as an enemy, as he apprehended him, laying and continuing his afflictive hand upon him, and indeed at his appearance as a Judge to try his cause; for though he had most earnestly desired it, yet when he thought of the sovereignty of God, and the immutability of his counsels, and of his perfect knowledge of all things; and he not knowing what he had with him, and to bring out against him, when he came to the point, might be troubled and shrink back, see Psalm 77:3; 

when I consider, I am afraid of him: when he considered his terrible majesty, his sovereign will, his unalterable purposes, his infinite wisdom, and almighty power, his strict justice, and spotless purity; he was afraid to appear before him, or afraid that since many such things were with him he had already experienced, there were more to be brought forth, which might be greater and heavier still. 

Verse 16
For God maketh my heart soft,.... Not tender as Josiah's was, 2 Kings 22:19, or as the heart of every penitent is, when God makes it humble and contrite by his spirit and grace, or takes away the stony heart, and gives an heart of flesh; though Job had such an heart, and God made it so; but he means a weak, feeble, fearful heart, pressed and broken with afflictions, that could not endure and bear up under the mighty hand of God; but became as water, and melted like wax in the midst of him, and was ready to faint, and sink, and die away: 

and the Almighty troubleth me; by afflicting him; afflictions cause trouble, and these are of God; or he "astonishes"F1הבהילני "me attonitum reddidit", Vatablus; "consternavit me", Drusius, Mercerus, Cocceius, Michaelis; "externavit me", Schultens. , amazes me, throws me into the utmost consternation, the reason of which follows. 

Verse 17
Because I was not cut off before the darkness,.... That is, it was amazing to him, and troubled him when he thought of it, that he was not cut off by death, before the darkness of afflictions, or this dark dispensation came upon him; as sometimes righteous ones are taken from the evil to come, as Methuselah was before the flood, Genesis 5:27; and Job wonders this was not his case, or at least he wishes it had been; for so Aben Ezra seems to understand and read the words, "why was I not cut off?" &c. as if it was a wish, and expressive of his desire, that this had been done; which was what he had expostulated with God about at first, in the third chapter, and death was what he always desired, and still continued to wish for: or else the sense is, that he was amazed that he "was not cut off, because", "at", "through", or "by darkness"F2מפני חשך "propter tenebras", Pagninus, Piscator, Cocceius; so V. L. "a tenebris", Drusius; "a praesentibus, tenebris", Beza. ; by means of his afflictions; he wondered how he was supported under them, and carried through them, that they did not press him down to death; how such a poor wasted creature as he was, reduced to skin and bones, should ever be able to endure what he did; 

neither hath he covered the darkness from my face; that I should not see and feel the afflictions I do; or rather, "he hath covered the darkness from my face", for the word "neither" is not in the text, though repeated by many interpreters from the foregoing clause; and then the sense is though I am sensible of the darkness of affliction upon me, yet he has covered it so from me, that I cannot see an end of it, or any way to escape out of it; or, which is the sense Drusius gives, he hath covered death and the grave from me, which is a state of darkness, a land of darkness, or darkness itself, as he calls Job 10:21; that he could not see it, and enjoy it; he wished for death, but could not have it, it was hid from him. Cocceius renders the words very differently, he, that is, "God, hath covered himself with darkness from my face"; and interprets it of divine desertion, which troubled and terrified Job; and because he thus covered himself as it were with a cloud, this was the reason why he knew not where he was, and could not find him, when he made the most diligent search for him, and this grieved and astonished him, see Lamentations 3:44. 

24 Chapter 24 

INTRODUCTION TO JOB 24 

This chapter contains the second part of Job's answer to the last discourse of Eliphaz, in which he shows that wicked men, those of the worst characters, prosper in the world, and go through it with impunity; he lays down this as a certain truth, that though no time is hid from God, yet they that are most familiar with him, and know most of him, do not see, and cannot observe, any days of his for judging and punishing wicked men in, this life, Job 24:1; and instances in men guilty of injustice, violence, oppression, cruelty, and inhumanity, to their neighbours, and yet God lays not folly to them, or charges them with sin, and punishes them for it, Job 24:2; and in persons that commit the most atrocious crimes in secret, such as murderers, adulterers, and thieves, Job 24:13; he allows that there is a curse upon their portion, and that the grave shall consume them, and they shall be remembered no more, Job 24:18; and because of their ill treatment of others, though they may be in safety and prosperity, and be exalted for a while, they shall be brought low and cut off by death, but generally speaking are not punished in this life, Job 24:21; and concludes with the greatest assurance of being in the right, and having truth on his side, Job 24:25. 

Verse 1
Why, seeing times are not hidden from the Almighty,.... Which seems to be an inference deduced from what he had said in Job 23:14; that since all things are appointed by God, and his appointments are punctually performed by him, the times of his carrying his purposes and decrees into execution cannot be hidden from him; for, as he has determined what shall be done, he has determined the time before appointed for the doing of them; as there is a purpose for everything under the heavens, there is a time set for the execution of that purpose, which must be known unto God that has fixed it; for as all his works are known to him from the beginning, or from eternity, the times when those works should be wrought must also be known to him. The Vulgate Latin, version reduces the words to a categorical proposition, "times are not hidden from the Almighty"; either temporal things, as Sephorno interprets it, things done in time, or the times of doing those things; no sort of time is hid from God; time respecting the world in general, its beginning, duration, and end; all seasons in it, day and night, summer and winter, seedtime and harvest, which are all fixed and settled by him; the several distinct ages and periods of time, into which it has been divided; the old and new world, the legal and Gospel dispensation, the various generations in it; the four great monarchies of the world, their rise, and duration, and end, with all other lesser kingdoms and states; time respecting the inhabitants of the world, their coming into and passing out of it in successive generations, the time of their birth, and of their death, and of adversity and prosperity, which interchangeably take place during their abode in it; and particularly the people of God, the time of their redemption by Christ, of their conversion by the grace of God, and all their times of darkness, desertion, temptation, and afflictions, and of peace, joy, and comfort; time, past and future, respecting the church of God, and the state of it, and all things relative thereunto; and the times of Israel's affliction in a land not theirs, four hundred years, and of their seventy years' captivity in Babylon, were not hidden from the Almighty, but foretold by him; the suffering times of the church under the New Testament; the ten persecutions of it by the Roman emperors; the flight and nourishment of it in the wilderness for a time, and times, and half a time; the treading down of the holy city forty two months; the witnesses prophesying: in sackcloth 1260 days; the killing of them, and their bodies lying unburied three days and a half, and then rising; the reign of antichrist forty two months, at the end of which antichristian time will be no more; the time of Christ's coming to judgment, which is a day appointed, though unknown to men and angels, and the reign of Christ on earth for a thousand years; all these times are not hidden from, but known to the Almighty, even all time, past, present, and to come, and all things that have been, are, or shall be done therein. Several Jewish commentatorsF3Aben Ezra, Nachmanides, & Simeon Bar Tzemach. interpret these words as an expostulation or wish, "why are not times hidden?" &c. if they were, I should not wonder at it that those that knew him do not know what shall be; but he knows the times and days in which wicked men will do wickedness, why is he silent? Mr. Broughton, and othersF4מדוע משדי "quinam ab omnipotente", Beza; so Junius & Tremellius. , render them, "why are not", or "why should not times be hidden by the Almighty?" that is, be hidden in his own breast from men, as they are; for the times and seasons it is not for man to know, which God has put in his own power, Acts 1:6; as the times of future troubles, of a man's death, and the day of judgment; it is but right and fit, on many accounts, that they should be hid by him from them; but others of later date translate the words perhaps much better, "why are not certain stated times laid up", or "reserved by the Almighty"F5"Quare ab omnipotente non sunt recondita in poenam stata tempora", Schultens. ? that is, for punishing wicked men in this, life, as would be the case, Job suggests, if it was true what his friends had asserted, that wicked men are always punished here: and then upon this another question follows, why 

do they that know him not see his days? that know him not merely by the light of nature, but as revealed in Christ; and that have not a mere knowledge of him, but a spiritual and experimental one; who know him so as to love him, believe in him, fear, serve, and worship him; and who have a greater knowledge of him than others may have, and have an intimate acquaintance and familiarity with him, are his bosom friends; and if there are fixed times for punishing the wicked in this life, how comes it to pass that these friends of God, to whom he reveals his secrets, cannot see and observe any such days and times of his as these? but, on the contrary, observe, even to the stumbling of the greatest saints, that the wicked prosper and increase in riches. Job seems to refer to what Eliphaz had said, Job 22:19; which he here tacitly denies, and proves the contrary by various instances, as follows. 

Verse 2
Some remove the landmarks,.... Anciently set to distinguish one man's land from another, to secure property, and preserve from encroachments; but some were so wicked as either secretly in the night to remove them, or openly to do it, having power on their side, pretending they were wrongly located; this was not only prohibited by the law of God, and pronounced an accursed thing, Deuteronomy 19:14; but was reckoned so before the law was given, being known to be such by the light of nature, as what was now, and here condemned, was before that law was in being; and so we find that this was accounted an execrable thing among the Heathens, who had a deity they called Jupiter Terminalis, who was appointed over bounds and landmarks; so Numa Pompilius appointed stones to be set as bounds to everyone's lands, and dedicated them to Jupiter Terminalis, and ordered that those that removed them should be slain as sacrilegious persons, and they and their oxen devoted to destructionF6Dion. Halicarnass. & Festus apud Sanctium in loc. Vid. Rycquium de Capitol. Roman. c. 14. Ovid. Fasti, l. 2. : some render it, "they touch the landmarks"F7ישיגו "attigerunt", Pagninus, Bolducius; "attingunt", Vatablus. , as if to touch them was unlawful, and therefore much more to remove them: 

they violently take away flocks, and feed thereof; not content with a sheep or a lamb, they took away whole flocks, and that by force and violence, openly and publicly, and slew them, and fed on them; or else took them and put them into their own grounds, or such as they had got by encroachments from others, where they fed them without any fear of men; which shows the effrontery and impudence of them. 

Verse 3
They drive away the ass of the fatherless,.... Who are left destitute of friends, and have none to take care of them, and provide for them; and who having one ass to carry their goods for them from place to place, or to ride upon, which though a creature of no great worth, yet of some usefulness, this they drove away from its pasture, or however from its right owner; and who having but one, it was the more cruel and inhuman to take it from him, see, 2 Samuel 12:3; 

they take the widow's ox for a pledge; or oxen, the singular for the plural, with which her lands were ploughed, for a single ox could be but of little service: some render it "a cow"F8שור "pro bove foemina, vacca", Bolducius. , by the milk of which she and her family were chiefly supported, as many poor country families are by the means of a good milch cow; and to take this, on which her livelihood depended, and retain for a pledge, was very barbarous; when the law concerning pledges took place among the Jews, in the times of Moses, which it seems was in being before with others, whatsoever was useful to persons, either to keep them warm, or by which they got their bread, were not to be taken, at least not detained for a pledge, see Exodus 22:26. 

Verse 4
They turn the needy out of the way,.... Either, in a moral sense, out of the right way, the way of righteousness and truth, by their bad examples, or by their threatenings or flatteries; or, in a civil sense, out of the way of their livelihood, by taking that from them by which they got it; or, in a literal sense, obliging them to turn out of the way from them, in a supercilious and haughty manner, or causing them, through fear of them, to get out of the way, that they might not meet them, lest they should insult them, beat and abuse them, or take that little from them they had, as follows: 

the poor of the earth hide themselves together; who are not only poor in purse, but poor in spirit, meek, humble, and lowly, and have not spirit and courage to stand against such oppressors, but are easily crushed by them; these through fear of them hide themselves in holes and corners in a body, in a large company together, lest they should fall into their cruel hands, and be used by them in a barbarous manner, see Proverbs 28:28. 

Verse 5
Behold, as wild asses in the desert,.... The word "as" is a supplement, and may be omitted, and the words be interpreted literally of wild asses, as they are by Sephorno, whose proper place is in the wilderness, to which they are used, and where their food is provided for them, and which they diligently seek for, for them and their young; and so the words may be descriptive of the place where the poor hide themselves, and of the company they are obliged to keep; but the Targum supplies the note of similitude as we do; and othersF9Aben Ezra, Ben Gersom, Bar Tzemach. observe it to be wanting, and so it may respect wicked men before described, who may be compared to the wild asses of the wilderness for their folly and stupidity, man being born like a wild ass's colt, Job 11:12; and for their lust and wantonness, and for their rebellion against God and his laws, and their unteachableness. Perhaps some regard may be had to the wild Arabs that were in Job's neighbourhood, the descendants of Ishmael, called the wild man, as he is in Genesis 16:12; who lived by plunder and robbery, as these here: 

they go forth to their work: of thieving and stealing, robbing and plundering, as their trade, and business, and occupation of life, and as naturally and constantly as men go to their lawful employment, and as if it was one: 

rising betimes for a prey; getting up early in a morning to meet the industrious traveller on the road, and make a prey of him, rob him of what he has about him; for they cannot sleep unless they do mischief: 

the wilderness yieldeth food for them, and for their children; though they are lurking in a wilderness where no sustenance is to be had, yet, by robbing everyone that passes by, they get enough for them and their families: though some understand all this of the poor, who are obliged to hide themselves from their oppressors, and go into the wilderness in droves like wild asses, and as timorous and as swift as they in fleeing; and are forced to hard service, and to rise early to earn their bread, and get sustenance for their families; and who in the main are obliged to live on berries and roots, and what a wild desert will afford; but the, word "prey" is not applicable to the pains and labours of such industrious people, wherefore the former sense is best; and besides, there seems to be one continued account of wicked men. 

Verse 6
They reap everyone his corn in the field,.... Not the poor, who are obliged to reap the corn of the wicked for them without any wages, as some; but rather the wicked reap the corn of the poor; they are so insolent and impudent, that they do not take the corn out of their barns by stealth, but while it is standing in the field; they come openly and reap it down, as if it was their own, without any fear of God or men: it is observed, that the wordF11בלילו "migma suum", Bolducius; "farraginem ejus vel suam", Tigurine version, Junius & Tremellius, Piscator, Cocceius, Michaelis. signifies a mixture of the poorer sorts of corn, which is scarce anything better than food for cattle; yet this they cut down and carry off, as forage for their horses and asses at least. Some of the ancient versions, taking it to be two words, render them, "which is not their own"F12 ουκ αυτων Sept. "non suum", V. L. so the Targum, and Aben Ezra, Grotius, Codurcus. ; they go into a field that is not theirs, and reap corn that do not belong to them, that they have no right unto, and so are guilty of great injustice, and of doing injury to others: 

and they gather the vintage of the wicked; gather the grapes off of the vines of wicked men, which are gathered, as the word signifies, at the latter end of the year, in autumn; and though they belong to wicked men like themselves, yet they spare them not, but seize on all that come to hand, whether the property of good men or bad men; and thus sometimes one wicked man is an instrument of punishing another: or "the wicked gather the vintage"F13וכרם רשע ילקשו "et in vinea (aliena) vindemiant impii", Tigurine version; "vineasque vindemiant impii", Castalio. ; that is, of the poor; as they reap where they have not sown, they gather of that they have not planted. 

Verse 7
They cause the naked to lodge without clothing,.... That is, such as are poorly clothed, thinly arrayed, have scarce anything but rags, and yet so cruel the wicked men above described, that they take these away from the poor, and even their bed clothes, which seem chiefly designed; so that they are obliged to lodge or lie all night without anything upon them: 

that they have no covering in the cold; neither in the daytime, nor in the night, and especially the latter; and having no house to go to, and obliged to lay themselves down upon the bare ground, had nothing to cover them from the inclemency of the weather; for even in hot countries nights are sometimes cold, and large dews fall, yea, sometimes it is a frost, see Genesis 31:40. 

Verse 8
They are wet with the showers of the mountains,.... They that are without any clothes to cover them, lying down at the bottom of a hill or mountain, where the clouds often gather, and there break, or the snow at the top of them melts through the heat of the day; and whether by the one or by the other, large streams of water run down the mountains, and the naked poor, or such who are thinly clothed, are all over wet therewith, as Nebuchadnezzar's body was with the dew of heaven, when he was driven from men, and lived among beasts, Daniel 4:33, 

and embrace the rock for want of a shelter; or habitation, as the Targum; having no house to dwell in, nor any raiment to cover them, they were glad to get into the hole of a rock, in a cave or den there, and where some good men in former times were obliged to wander, Hebrews 11:38; and whither mean persons, in the time and country in which Job lived, were driven to dwell in, see Job 30:6. 

Verse 9
They pluck the fatherless from the breast,.... Either on purpose to starve it, which must be extremely barbarous; or to sell it to be brought up a slave; or by obliging the mother to wean it before the due time, that she might be the better able to do work for them they obliged her to. Mr. Broughton renders the words, "of mischievousness they rob the fatherless"; that is, through the greatness of the mischief they do, as Ben Gersom interprets it; or through the exceeding mischievous disposition they are of; of which this is a flagrant instance; or 

"they rob the fatherless of what remains for him after spoilingF14משד "per devastationem", some in Munster; "post vastationem", Tigurine version; so Nachmanides & Bar Tzemach. ,' 

or devastation, through the plunder of his father's substance now dead, which was exceeding cruel: 

and take a pledge of the poor; either the poor himself, or his poor fatherless children, see 2 Kings 4:1; or what is "upon the poor"F15על עני "super inopem", Cocceius, Schultens; so Ben Gersom. , as it may be rendered; that is, his raiment, which was commonly taken for a pledge; and, by a law afterwards established in Israel, was obliged to be restored before sunset, that he might have a covering to sleep in, Exodus 22:26; See Gill on Job 22:6. 

Verse 10
They cause him to go naked without clothing,.... Having taken his raiment from him for a pledge, or refusing to give him his wages for his work, whereby he might procure clothes to cover him, but that being withheld, is obliged to go naked, or next to it: 

and they take away the sheaf from the hungry; the Vulgate Latin version renders it, "ears of corn", such as the poor man plucked as he walked through a corn field, in order to rub them in his hand, and eat of, as the disciples of Christ, with which the Pharisees were offended, Luke 6:1; and which, according to a law in Israel, was allowed to be done, Deuteronomy 23:25; but now so severe were these wicked men to these poor persons, that they took away from them such ears of corn: but it is more likely that this sheaf was what the poor had gleaned, and what they had been picking up ear by ear, and had bound up into a sheaf, in order to carry home and beat it out, and then grind the corn of it, and make a loaf of it to satisfy their hunger; but so cruel and hardhearted were these men, that they took it away from them, which they had been all, or the greatest part of the day, picking up; unless it can be thought there was a custom in Job's country, which was afterwards a law among the Jews, that if a sheaf was forgotten by the owner, and left in the field when he gathered in his corn, he was not to go back for it, and fetch it, but leave it to the poor, Deuteronomy 24:19; but these men would not suffer them to have it, but took it away from them; or the words may be rendered, as they are by some, "the hungry carry the sheaf"F16ורעבים נשאו עמר "et famelici gestant manipulum", Tigurine version, Mercerus; so Schultens, Michaelis. that is, of their rich oppressive masters, who having reaped their fields for them, and bound up the corn in sheaves, carry it home for them; and yet they do not so much as give them food for their labour, or wages to purchase food to satisfy their; hunger, and so dealt with them worse than the oxen were, according to the Jewish law, which were not to be muzzled when they trod out the corn, but might eat of it, Deuteronomy 25:4. 

Verse 11
Which make oil within their walls,.... Not the poor within their own walls; as if the sense was, that they made their oil in a private manner within the walls of their houses, or in their cellars, lest it should be known and taken away from them; for such cannot be thought to have had oliveyards to make oil of; rather within the walls of their rich masters, where they were kept closely confined to their work, as if in a prison; or within the walls and fences of their oliveyards, where their olive presses stood; or best of all "within the rowsF17בין שור־תאם "inter ordines", Mercerus, Piscator, Cocceius; so Sephorno, and some in Eliae Tishbi, p. 241. of their olive trees", as the word signifies, where having gathered the olives, they pressed out the oil in the presses and this they did at noon, in the heat of the day, as the wordF18יצהירו "meridiati sunt", V. L. so Bolducius, Schultens. for making oil is observed by some to signify, and yet had nothing given them to quench their thirst, as follows: 

and tread their winepresses, and suffer thirst; after having gathered their grapes from their vines for them, they trod them in the winepresses, and made their wine, and yet would not allow them to drink of it to allay their thirst. 

Verse 12
Men groan from out of the city,.... Because of the oppressions and injuries done to them, so that not only the poor in the country that were employed in the fields, and oliveyards, and vineyards, were used exceeding ill; but even in cities, where not only are an abundance of people, and so the outrages committed upon them, which made them groan, were done openly and publicly, with great insolence and impudence, but where also courts of judicature were held, and yet in defiance of law and justice were those evils done, see Ecclesiastes 3:16; 

and the soul of the wounded crieth out; that is, the persons wounded with the sword, or any other instrument of vengeance, stabbed as they went along the public streets of the city, where they fell, these cried out vehemently as such persons do; so audacious, as well as barbarous, were these wicked men, that insulted and abused them: 

yet God layeth not folly to them; it is for the sake of this observation that the whole above account is given of wicked men, as well as what follows; that though they are guilty of such atrocious crimes, such inhumanity, cruelty, and oppression in town and country, unheard of, unparalleled, iniquities, sins to be punished by a judge, yet are suffered of God to pass with impunity. By "folly" is meant sin, not lesser sins only, little, foolish, trifling things, but greater and grosser ones, such as before expressed; all sin is folly, being the breach of a law which is holy, just, and good, and exposes to its penalty and curse; and against God the lawgiver, who is able to save and to destroy; and as it is harmful and prejudicial, either to the characters, bodies, or estates of men, and especially to their immortal souls; and yet God that charges his angels with folly did not charge these men with it; that is, he seemed, in the outward dealings of his providence towards them, as if he took no notice of their sins, but connived at them, or took no account of them, and did not take any methods in his providence to show their folly, and convince them of it, nor discover it to others, and make them public examples, did not punish them, but let them go on in them without control; and this Job observes, in order to prove his point, that wicked men are not always punished in this life. 

Verse 13
They are of those that rebel against the light,.... The light of nature, acting contrary to the dictates of their own consciences, in being guilty of the inhumanity, barbarity, and cruelty they were chargeable with in the above instances; or the light of the law, as the Targum; though as yet the law of the ten commandments was not in being; or however was not known to these persons; or against God himself, who is light, and in him no darkness at all, is clothed with it, and is the Father of lights unto his creatures, the Light of lights, and the Light of the world, from whom all light, natural, spiritual, and eternal, springs, 1 John 1:5; which is the sense of most of the Jewish commentatorsF19Aben Ezra, Ben Gersom, Sephorno, Bar Tzemach. ; and every sin is a rebellion against God, and betrays the enmity of the carnal mind to him, is an act of hostility against him, and shows men to be enemies in their minds to him: 

they know not the ways thereof; the ways of light, but prefer the ways of darkness to them; or the ways of God, the ways of his commandments, which he has prescribed for men, and directed them to walk in; these they know not, are wilfully ignorant of, desire not the knowledge of them, and will be at no pains to get any acquaintance with them; or they approve not of them, they are not pleasing to them, and they choose not to walk in them: 

nor abide in the paths thereof; if at any time they are got into the paths of light, truth, and righteousness, or in the ways of God's commandments, and do a few good actions, they do not continue therein, but quickly go out of the way again, leave the paths of righteousness to walk in the ways of darkness, Proverbs 2:13. Some interpreters understand these words entirely of natural light, and of men who are like owls and bats that flee from the light, who are authors of the works of darkness, and do what they do in the dark secretly, and hate the light, and do not choose to come unto it, that their deeds may not be reproved; and so now Job enters upon the account of another set of men different from the former, who did what they did openly, in the face of the sun, and before all men; but these he is now about to describe are such who commit iniquity secretly and privately, and instances in the murderer adulterer, and thief, in Job 24:14. 

Verse 14
The murderer rising with the light,.... The light of the morning, before the sun is risen, about the time the early traveller is set out on his journey, and men go to distant markets to buy and sell goods, and the poor labourer goes forth to his work; then is the time for one that is used to commit robbery and murder to rise from his bed, or from his lurking place, in a cave or a thicket, where he has lain all night, in order to meet with the above persons: and so 

killeth the poor and needy; takes away from them the little they have, whether money or provisions, and kills them because they have no more, and that they may not be evidence against him; it may be meant of the poor saints and people of God, whom the wicked slay out of hatred to them: 

and in the night is as a thief; kills privately, secretly, at an unawares, as the thief does his work; or the "as" here is not a note of similitude or likeness, but of reality and truth; and so Mr. Broughton renders the words, "and in the night he will be as a thief"; in the morning he is a robber on the highway, and a murderer; all the day he is in his lurking place, in some haunt or another, sleeping or carousing; and when the night comes on, then he acts the part of a thief; in the morning he not only robs, but murders, that he may not be detected; at night he only steals, and not kills, because men are asleep, and see him not. 

Verse 15
The eye also of the adulterer waiteth for the twilight,.... Not of the morning, which would not give him time enough to satiate his lust, but of the evening, that he may have the whole night before him to gratify his impure desires, and that these may be indulged in the most private and secret manner; and having fixed the time in the evening with his adulteress, he waits with impatience, and earnestly wishes and longs for its coming, and diligently looks out for the close of day, and takes the first opportunity of the darkness of the evening to set out on his adventure, see Proverbs 7:7; and the "eye" is particularly observed, not only because that is the instrument by which the twilight is discerned, and is industriously employed in looking out for it, but is full of adultery, as the Apostle Peter expresses it, 2 Peter 2:14; it is what is the inlet to this sin, the leader on to it, the caterer for it, and the nourisher, and cherisher of it, see Job 30:1; 

saying, no eye shall see me; no eye of man, which such an one is careful to guard against; and especially the eye of the husband of the adulteress, whose raging jealousy will not spare the adulterer, but take revenge on him by an immediate dispatch of him. And few care to have it known by any that they are guilty of this sin, because it brings dishonour and reproach upon them, which cannot be wiped off: the fact of Absalom going in to his father's concubines in the sight of all Israel, 2 Samuel 16:21, and lying with them in the face of the sun, is the most notorious instance of this kind to be read; usually both sexes choose the utmost secrecy. Potiphar's wife took the opportunity to tempt Joseph when none of the men of the house were within, Genesis 35:10; and when Amnon intended to force his sister, he ordered all the men to be had out of the room, 2 Samuel 13:9, and moreover, the adulterer foolishly fancies that God sees him not, or at least is not concerned about that; though there is no darkness where such workers of iniquity can hide themselves from his all seeing eye, the darkness and the light are both alike to him. These men are like the ostrich, which thrusting its head into a thicket, as TertullianF20De Virgin, Veland. c. 17. observes, fancies it is not seen; so children cover their faces, and, because they see none, think that nobody sees them; and as weak and childish a part do such act, who imagine that their evil deeds, done in the dark, are not seen by him, before whom every creature is made manifest, and all things are naked and open: 

and disguiseth his face; puts a mask upon it, that he may not be known by any he meets, when upon his amorous adventure, as harlots used to cover themselves with a vail, Genesis 38:14. 

Verse 16
In the dark they dig through houses, which they had marked for themselves in the daytime,.... Which some understand of adulterers last mentioned, who, having observed where beautiful women dwell, mark their houses, and the way to them, and the best way into them, and in the dark get in at windows, or by breaking open doors get to the persons they lust after; but as such steps would be neither safe nor prudent, so they are not necessary; such sort of persons get admittance in an easier way, either by bribing servants, or by a previous agreement with the adulteress herself: rather this is to be understood of the thief and his companions, before spoken of; or designs another sort of thieves, such as are guilty of burglary, housebreakers, who in the daytime go about and observe such houses as are full of money, plate, and rich goods, see Job 3:15; and take diligent notice of the way to them, and which is the best and easiest part to get into them, and, perhaps, set on them a private mark that they may know them; these they break up, the walls, or doors, or windows, and get in at them, and rob, and plunder, and carry off all they can; the same sins were committed, and the same methods of committing them were used, formerly as now; there was a law in Israel concerning housebreaking, Exodus 22:2; and our Lord alludes to it, Matthew 24:43. Some render the words, "they seal up" or "shut up themselves in the day"F21חתמו למו εσφραγισαν εαυτους, Sept. "includunt sese", some in Mercerus; so Drusius; "semet sigillant", Schultens. ; in their caves, and dens, and lurking places, and do not appear, and scarce ever see the light, and therefore it follows: 

they know not the light; it is seldom or ever seen by them, or they do not approve it, like it, and love it, being not for their purpose; while it is light they can do nothing, that manifestly discovers and betrays them, and therefore they hate it; and in a figurative sense they know not, or do not approve of the light of nature, which checks and controls such evil actions, and accuses them of them; nor the light of God's word, or holy law, which forbids them, and therefore they despise it, and cast it away from them, and will not be subject to it; nor God himself, who is light, and against whom their carnal minds are enmity; and whatever knowledge they have of him, or profess to have, in works they deny him, and live without him, as atheists in the world. 

Verse 17
For the morning is to them even as the shadow of death,.... It is as disagreeable, and as hateful, and as terrible to them as the grossest and thickest darkness can be to others. The word יחדו is to be rendered either "alike" or "altogether", and not "even", as in our version: "the morning is to them equally" or "together"F23Pariter, Pagninus, Montanus, &c. ; that is, to the murderer, robber, thief, adulterer, and housebreaker, "as the shadow of death"; alike disagreeable to them all; or "the shadow of death is to them together" or "alike as the morning"; what the morning is to others, exceeding pleasant and delightful, that to them is the shadow of death, or the darkest night; they love darkness rather than light: 

if one know them, they are in the terrors of the shadow of death; they are frightened unto death, they are in as great terror as a man is to whom death is the king of terrors; and who is sensible of the near approach of it, the plain and manifest symptoms of it being upon him: this is the case of the murderer, adulterer, and thief, when they are caught in the fact; or are known by such who are capable of giving notice of them, detecting them, and bearing witness against them: or "he", each and everyone of these, "knows the terrors of the shadow of death"F24יכיר בלהות צלמות "agnoscit terrores umbrae mortis", Mercerus, Cocceius; so Codurcus, Schmidt. ; the darkest night, which strikes terrors into others, is known by them, is delighted in by them, is familiar with them, and friendly to them, and is as pleasing as the brightest day to others. 

Verse 18
He is swift as the waters,.... Or "upon the face of the waters"F25על פני מים "super faciem aquarum", Mercerus, Bolducius, Beza, Drusius, Schultens. ; which some interpret of another set and sort of wicked men, guilty of like crimes, not on land, but upon the mighty waters; pirates, such that commit robberies upon the high seas; who generally choose the swiftest vessels to run from place to place for their prey, and to carry off their booty when pursued; whose manner of life is detestable to other persons; and especially they are cursed by those on land, who suffer by robbing the ships of their goods they send abroad; but these men best like such a manner of life, and prefer it to any thing by land, to agriculture or cultivation of vineyards, which they have no regard unto, as is supposed to be intimated by the following clauses; but it is greatly to be questioned whether there were any such persons, or that such practices obtained so early as the time of Job. Schultens thinks Sodomites are meant, who are most profuse to lust, and flow in it like water, plough the accursed field, by going after strange flesh, and have no regard to lawful marriage, or honest wives, comparable to vines and vineyards; but I should rather think those guilty of the sin of Onan are meant, who have no regard to the propagation of posterity. Others, as Ben Gersom are of opinion that this refers to the above persons, murderers, adulterers, and thieves, Job 24:14; who, being conscious of their crimes and due deserts, and in danger of being taken up, and brought to just punishment, flee to the sea with all the haste they can, take shipping, and go abroad into foreign parts; where they dwell in desolate and uncultivated places of the earth, which are cursed, or nigh unto cursing, and never more see pleasant fields, gardens, orchards, and vineyards: though others suppose that these words describe the temper and disposition of such wicked persons, who are unstable as water, carried about as any light thing upon the water with every wind of temptation, run swiftly into evil, and make haste to commit sin; though it seems best of all to interpret the words as respecting the state of wicked men at death, who then pass away swiftly and suddenly as gliding waters, and are "lighter" or swifter "than the waters", as Mr. Broughton renders the words: 

their portion is cursed in the earth; that part and portion of the good things of this world they have is with a curse; their very blessings are cursed, and what they leave behind has a curse entailed on it, and in process of time is blasted, and comes to nothing; for, the curse of the Lord is in the house of the wicked, Proverbs 3:33; 

he beholdeth not the way of the vineyards; as in their lifetime they had no regard to the way of good and righteous men, of whom Jarchi in a mystical sense, interprets the vineyards; so at death they are taken away from all their worldly enjoyments they set their hearts upon; their places know them no more, and they no more see their fields, and vineyards, and oliveyards, and take no more walks unto them nor in them. 

Verse 19
Drought and heat consume the snow waters,.... Melt the snow into water, and dry up that, which is done easily, quickly, and suddenly: 

so doth the grave those which have sinned; all have sinned, but some are more notorious sinners than others, as those here meant; and all die and are laid in the grave, and are consumed; hence the grave is called the pit of corruption and destruction, because bodies are corrupted and destroyed in it, and which is the case of all, both good and bad men; but the metaphor here used to express it by, of the consumption of snow water by drought and heat, denotes either that the death of these persons is sudden and violent, and in such a manner are brought to the grave, consumed there; that they die a sudden death, and before their time, and do not live out half the days, which, according to the course of nature, they might have lived, or it was expected by them and others they would; whereas they are "snatched away", as the word signifies, as suddenly and violently as snow waters are by the drought and heat; or else that their death is quick, quiet, and easy, as snow is quickly dissolved, and the water as soon and as easily dried up by the drought and heat; they do not lie long under torturing diseases, but are at once taken away, and scarce feel any pain; they die in their full strength, wholly at ease and quiet; which sense well answers Job's scope and design, see Job 21:23. Some render the words, "in the drought and heat they rob, and in the snow waters"F26ב "deficit"; so some in Simeon, Bar Tzemach. ; that is, they rob at all times and seasons of the year, summer and winter; and this is their constant trade and employ; they are always at it, let the weather be what it will: and "they sin unto the grave", or "hell"F1שאול חטאו "ad infernum usque peccarunt", Schmidt; "usque ad sepulchrum", Mercerus; some in Drusius. ; they continue in their wicked course of life as long as they live, until they are brought to the grave; they live and die in sin. 

Verse 20
The womb shall forget him,.... His mother that bore him; or his wife, by whom he had many children; or his friend, as Gersom, who had a tender and affectionate respect for him; these all, and each of them, either because of his wicked life and infamous death, care not to speak of him, but bury him in oblivion; or because of his quiet and easy death, are not distressed with it, but soon forget him; unless this is to be understood of the womb of the earth, in which being buried, he lies forgotten, to which the next clause agrees; though some interpret it of God himself the word having the signification of mercyF2רחם "misericordia", V. L. "miseratio", Montanus, Bolducius; so Tigurine version, Grotius. ; who, though mercy itself, is rich and abundant in it, yet has no mercy for, nor shows any favour to, such men; but they lie in the grave among those whom he remembers no more in a way of grace and favour, Psalm 85:5; 

the worm shall feed sweetly on him; for being brought to the grave at once, without any wasting distemper, is a fine repast for worms, his breasts being full of milk, and his bones moistened with marrow, and full of flesh; or "the worm is sweet unto him"F3מתקו "dulcescit ei", Beza, Piscator; "suavis", Cocceius; so Michaelis, Schultens. ; he feels no pain by its feeding on him, and so the sense is just the same with that expression, "the clods of the valley shall be sweet unto him", Job 21:33; 

he shall be no more remembered; with any mark of honour and respect; his memory shall rot with him, while the righteous are had in everlasting remembrance; or rather dying a common death, and not made a public example of: 

and wickedness shall be broken as a tree; that is, wicked men, who are wickedness itself, extremely wicked, and are like to a tree, sometimes flourishing in external prosperity, having an affluence of the things of this world, and always like barren and unfruitful trees, with respect to grace and good works; these, when the axe of death is laid to the root of them, they are cut down, and their substance comes to nothing, and their families are destroyed, and so they become like trees struck with thunder and lightning, and broken into ten thousand shivers; or as the trees in Egypt were broken to pieces by the plague of hail, Exodus 9:25. 

Verse 21
He evil entreateth the barren, that beareth not,.... Here Job returns, to give some further account of the sins of some wicked men, who prosper in this world, and go through it with impunity; and speaks of such that use their wives ill because they are barren, upbraid them with it, and are churlish to them on account of it; or use them ill that they may be barren, and bear no children, having no pleasure in them, as not in vineyards, before, Job 24:18; and some interpret this of deflowering virgins, who never bore children, and of using methods to make them abortive, when with child; the word we translate "evil entreateth" sometimes signifies joining to, or being a companion of others, as in Proverbs 13:20; hence various senses are given; some, he joins himself to a barren woman, that he may have no children, being not desirous of any; others, he, joins himself to, and is a companion of harlots, who are commonly barren: and like the prodigal, spends his substance among them. Some interpreters take this verse and Job 24:22; as expressive of the punishment of wicked men: so Mr. Broughton renders the words, "he adjoineth the barren"F4רעה עקרה "consociat ei sterilem", Junius & Tremellius. , and gives the sense of them thus; God sends after him a barren wife, that he shall have no help by children; but, though a numerous offspring has been reckoned an outward happiness, and not to have any an infelicity, yet it has been the case of many good men and women to be childless; wherefore love and hatred are not known hereby: besides, such a sense is contrary to the scope and design of Job, which is to prove that wicked men often go unpunished in this life; wherefore, rather the meaning is, that a wicked man uses ill such, who having not only lost their husbands, but having been barren, and so childless, have none to take their part, and to protect and defend them from the abuses of such men; the Targum renders the word, "he breaketh", and so some understand itF5Pagninus, Montanus, Bolducius, Piscator, Mercerus, Drusius. ; he breaketh the barren, tears them to pieces, ruins and destroys them, as to their outward substance, because they have no children to help them; with which agrees what follows, 

and doth not good to the widow; does not make her glad and cheerful, as Job did, who made the widow's heart to sing for joy, Job 29:13; does not relieve and assist her when in distress, either by counsel and advice, or by administering to her necessities; but, on the contrary, afflicts and oppresses her; takes her ox, or her raiment, for a pledge, and plunders her house, and devours the substance of it; for more is intended than is expressed. 

Verse 22
He draweth also the mighty with his power,.... Such a wicked man not only maltreats the weak, the helpless, and the defenceless, but even attacks the mighty and powerful; such as are in great power and authority, and abound in wealth and riches, only somewhat inferior in both to himself: wherefore, by his superior force, he draws them to be of his party, to join with him in acts of rapine and violence, oppression and cruelty; or he draws them by power or policy, or by both, as the wicked man does the poor with his net, Psalm 10:9; and so makes a prey of him and his substance. Some understand this of the punishment of wicked men, and interpret it, as Jarchi does, of God's drawing him to punishment; God sometimes does indeed draw and hurl the mighty from their seats; though they are set in high, yet in slippery places, and are brought down to destruction in a moment; and he will draw them all to his judgment seat hereafter, whether they will or not, and send them into everlasting punishment; but the former sense is best: 

he riseth up, and no man is sure of life; he rises up in the morning:, either from his bed, or from his lurking place, where he was all night with a murdering intention, and no man he meets with is safe, but in the utmost danger of his life, Job 24:14; or, he rises in the world to great power and dignity, and increases in wealth and riches, which he abuses to the hurt of others; so that they flee from him and hide themselves, not caring to trust their life with him, Proverbs 28:28; or he riseth up against a man in an hostile way, and against whomsoever he does, they are in the utmost jeopardy, and cannot be secure of their lives; though this also is by some interpreted as the punishment of a wicked man, who, when he rises in the morning, "trusteth not his own life"F6יאמין בחייו "non fidit suae vitae", Tigurine version, Piscator; so V. L. , as the words may be rendered, and as they are in the margin of our Bibles; but his life is in suspense, being surrounded with a thousand dangers, and has no assurance of it, and is in continual fear, and often fears where no fear is; see Deuteronomy 28:66; or, if a man rises up against him, the wicked tyrant and cruel oppressor, he the tyrant is not sure of his life but may be slain by him that rises up against him; but the former sense is best. 

Verse 23
Though it be given him to be in safety,.... Or "he gives him"F7יתן לו "dat ei", Piscator, Mercerus, i.e., Deus, Beza, Drusius, Michaelis. , that is, it is God gives the wicked man to be in safety, notwithstanding all his wickedness; for Job, having described the wicked man, now represents him as in the greatest prosperity: safety is of God in every respect, not only the safety of good men, both in a way of providence and in a way of grace, but even of bad men; those are often preserved from the incursions and depredations of others, and their goods are kept, and they possess them in peace, and they dwell secure and confidently without care. The Vulgate Latin version is widely different, 

"God gives him place of repentance, and he abuses it to pride;' 

though the Targum somewhat agrees with it, 

"he gives to him repentance, that he may trust, or be confident and be supported:' 

so God gave space to repent to the old world; to whose case some Jewish writers apply the context, see Genesis 6:3; 

whereon he resteth; being in prosperity and safety, he trusts to it, and depends upon it it will ever be the case; he has much goods laid up for many years, and therefore sings "requiem" to his soul, saying, "take thine ease"; tomorrow will be as this day, and much more abundant; things will always be as they are, or better: 

yet his eyes are upon their ways; or, "and his eyes"F8ועיניהו "et ejus", Pagninus, Montanus, Bolducius, Beza, Cocceius, Schultens. , that is, the eyes of God, which are upon all men, good and bad, and upon all their ways and works; these are upon the wicked man and all his courses; not to punish him now for his sins; for, though he sees all his wicked actions, not one escapes his notice, yet he lays not folly to him, nor charges him with it, nor inflicts punishment on him for it; nay, his eyes are upon him to prosper and succeed him in all he does; which is the usual sense of the phrase, unless where there is an explanation, or anything said to show the contrary; see Deuteronomy 11:12. Some give a different sense of the words, as that such that fear the wicked man give him gifts, that they may be in safety, in which they trust; or he gives them his hand, or his word, or both, that they shall be, on which they rely; but his eyes are upon them, watching their ways and works, to take every opportunity and advantage against them; but the former is best. 

Verse 24
They are exalted for a little while,.... To seats of honour, to places of profit and trust, to great wealth and riches, to be highly esteemed among men, and to have a large affluence of the good things of life; see Malachi 3:15; though this exaltation, dignity, and glory, wealth and riches, last but for a little time, this life at longest being but short, like a vapour that appears, and soon vanishes away; and then all a man's honours and glory, riches and substance, are at an end, who is soon cut down as the grass, and withers as the green herb, Psalm 37:2; but as this pretty much falls in with the sentiment of Zophar, or seems to do so, Job 20:5; rather this phrase, "for a little while", may be joined with what follows, "a little while, and they are gone"; 

but are gone; out of the world, to their own place, and death puts an end to all their prosperity, to all their outward enjoyments, which yet they retain till death: or "they are not"F9ואיננו "et non ipse", Montanus, Bolducius; "et non sunt", Schultens. ; in the land of the living, in their houses and shops, and places of trade and commerce; they are no more about their business, and in their callings of life, nor in the possession of their worldly estates; the places which knew them know them no more; and this comes to pass in a very little time; their honour is short lived, and their earthly portion is not forever: 

and brought low; not diminished in their substance in life, nor lessened in their honour and grandeur, nor are brought into poverty and disgrace; but are brought at last to death, and laid low in the grave, and are fed upon by worms, and reduced to rottenness and dust: 

they are taken out of the way, as all others; out of the world, by death, and out of the way of others; who come in their room, and were hoping for their death, and waiting for their posts of honour, and places of profit, or for their worldly estates; and out of the way of doing more mischief, and especially to good men; or they are "closed" or "shut up"F11יקפצו "claudentur", Pagninus, Montanus; "clauduntur", Piscator. ; that is, in the grave, where they lie imprisoned until the resurrection morn, and out of which prison none can release themselves; nor will they be released, until Christ, who has the keys of the grave, unlocks it, and sets the prisoners free; but then all this is no other than what befalls the rest of mankind; all die, and must die, and all are brought to the grave, and laid in that, and shut up in it, which is the house appointed for all living: 

and cut off as the tops of the ears of corn; when they are fully ripe at harvest time; it being usual in some places, as I have somewhere read, when they gather their corn, only to cut off the ears of corn at the top, which is very easily and quickly done; and so this may denote the quiet and easy death of wicked men, and when they are come to a full age, and are like a shock of corn in its season, Job 5:26. 

Verse 25
And if it be not so now,.... If this is not the case of men of such wicked lives as above described, do not prosper in the world, and increase in riches, and do not pass through the world with impunity, and die quietly, in the full possession of their honour and wealth: 

who will make me a liar? where is the man? let him stand forth and appear, and disprove what has been said, and make out the doctrine delivered to be false doctrine, and a lie; for no lie is of the truth: 

and make my speech nothing worth; vain, useless, and unprofitable; truth is valuable, like gold, silver and precious stones; but error is as wood, hay, and stubble, and nothing worth, yea, to be detested and rejected: or let him make what I have said to stand "for nothing"F12לאל "ad nihilum", Pagninus, Montanus; so Junius & Tremellius, Piscator, Mercerus, Cocceius, Michaelis, Schultens. ; let him show, if he can, that it is impertinent, and not to the purpose, that it does not prove the point for which it is brought: thus Job was willing to have what he had said tried by every method that could be made use of, that it might appear whether what he had said was true or false, worthy to be regarded, or worthless; and he here bids defiance to his friends, or to any other, and triumphs over them, as having gained his point; and, as it appears by the sequel, he had, at least in a great measure, and however with respect to this matter, that good men are afflicted in this life, and wicked men prosper; of which there are many instances, 

25 Chapter 25 

INTRODUCTION TO JOB 25 

This chapter contains Bildad's reply to Job, such an one as it is; in which, declining the controversy between them, he endeavours to dissuade him from attempting to lay his cause before God, and think to justify himself before him, from the consideration of the majesty of God, described by the dominion he is possessed of; the fear creatures stand in of him; the peace he makes in his high places; the number of his armies, and the vast extent of his light, Job 25:1; and from the impossibility of man's being justified with him, or clean before him, argued from thence, Job 25:4; and which is further illustrated by a comparison of the celestial bodies with men, and by an argument from the greater to the less, that if they lose their lustre and purity in his sight, much more man, a mean despicable worm, Job 25:5. 

Verse 1
Then answered Bildad the Shuhite,.... Not to what Job had just now delivered, in order to disprove that, that men, guilty of the grossest crimes, often go unpunished in this life, and prosper and succeed, and die in peace and quietness, as other men; either because he was convinced of the truth of what he had said, or else because he thought he was an obstinate man, and that it was best to let him alone, and say no more to him, since there was no likelihood of working any conviction on him; wherefore he only tries to possess his mind of the greatness and majesty of God, in order to deter him from applying to God in a judicial way, and expecting redress and relief from him; 

and said; as follows. 

Verse 2
Dominion and fear are with him,.... Not with man, as Sephorno interprets it, as that with him is power to rule over the imagination (the evil figment of his heart) to choose the good, and refuse the evil; and with him is fear of punishment, and also the fear of God to restrain him from evil; but with God, as may easily be perceived from the whole context, though his name is not expressed in this clause, and not till Job 25:4; this dominion he is possessed of is universal; his kingdom rules over all, over all the angels, good and bad; over all men, over all the nations of the world, and the great men in it, the kings and princes of it; and over all, of every age, sex, and condition; and it is absolute and uncontrollable; he governs according to his will, and is not to be controlled in his ways; nor is he accountable to any for what he does, and his kingdom is an everlasting one, and his dominion for ever and ever: and by the fear that is with him is not meant actively, with which he fears; for he is afraid of none, be they ever so great and mighty, Job 22:4; but passively, with which he is feared; for holy and reverend is his name, and so his nature, and all that belong to him; he is feared by the angels in heaven, who cover their faces before him, and cast their crowns at his feet; and by the saints on earth, in whose assemblies he is served with reverence and godly fear; and should be stood in awe of by all the inhabitants of the world, because of the glory of his nature, the greatness of his works, and the goodness of his providence: 

he maketh peace in his high places; in the high places of his earth, and among the great men of it, creating and commanding peace, and causing war among them to cease, whenever it is his pleasure; and in the regions of the air, where, though there are often thunder and lightning, storms and tempests of wind, hail, and rain, yet, when he says, Peace, be still, all is serene and quiet; and in the orbs of the heaven, the sun, moon, and stars, which know their appointed times and seasons, and keep their place or course, and do their work and office in the most easy and cheerful manner; and among the angels in the highest heaven, which are properly his high places, who, though their numbers are so great, and they themselves thrones, dominions, principalities, and powers, and have various offices and different work assigned them, readily do his will, and are in the utmost harmony and concord among themselves, show no reluctance to him, nor any discord to each other: now Bildad would have Job consider whether he could think himself so significant, that cognizance would be taken of him and his cause by so great, glorious, and majestic a thing; or that he would suffer his high places, where peace reigned, to be disturbed by his noise and brawl. 

Verse 3
Is there any number of his armies?.... His armies in heaven, the heavenly host of angels, which are innumerable; there are more than twelve legions of them, thousand and ten thousand times ten thousand, employed in a military way, for the safety and preservation of the saints; see Genesis 32:1; and the sun, moon, and stars, often called the host of heaven, the latter of which cannot be numbered, and which fought in their courses against Sisera, Judges 5:20; and his armies on earth, all the inhabitants of it; yea, every creature, even the smallest insect in it, which are without number: thus, frogs, lice, flies, and locusts, were the armies of God, with which he fought against Pharaoh and the Egyptians, see Joel 2:11; 

and upon whom doth not his light arise? either natural light, that grand luminary the sun, which rises on all, the evil and the good, nor is anything hid from the light and heat of it; or moral light, the light of nature, with which everyone that comes into the world is enlightened by him; or the light of providential goodness, which is unto all, and over all his creatures; the whole earth is full of it, and all the inhabitants have a share in it; nor is anything hid from his all piercing, all penetrating, all seeing eye, who is light itself, and dwells in light inaccessible, and from which light nothing can be hid. 

Verse 4
How then can man be justified with God? Since he sees all his ways and works, his secret as well as open sins; either be more just than he, as Eliphaz expresses it, Job 4:17; which no man in his senses will say; or just as he is, and upon a level with him, or in comparison of him, or before him, and in his sight: and this is what Job himself denies, Job 9:2; for however righteous a man may be in his own sight, or in the sight of others, he cannot of himself be justified in the sight of God; nor can any be justified with him by his own righteousness, because the best righteousness of man is imperfect; and, if Bildad thought this was the sentiment of Job, he mistook him; for, what he meant by coming to the seat of God, and ordering his cause before him, Job 23:2; to which Bildad seems to refer, and being judged by him, when he doubted not but he should be acquitted, was no other than the justification of his cause, and not of his person before God; or that he should be cleared of the imputation of hypocrisy, and of being the sinner and wicked man, and guilty of very bad things, though secret and private, for which he was afflicted; for otherwise Job knew full well that he could not be justified with God by his own personal righteousness, for he knew himself to be a sinner, and owns it; nor did he think himself perfect, and his righteousness a complete one; and therefore he expected not to be justified by it; he knew his living Redeemer, and believed in him for righteousness, and expected the justification of his person, and his acceptance with God, only by him; and in this way there are many that are justified with God secretly, "in foro Dei", in the court of God, and in his sight, who always beholds his people as righteous in Christ, and openly, "in foro conscientiae", in the court of conscience, when they believe in him; and who will be publicly justified, and declared righteous, at the day of judgment: 

or how can he be clean that is born of a woman? which suggests a doctrine that Job as firmly believed as Bildad did, that all men are unclean by natural generation, or as they are born into the world; their ancestors being such, the more immediate, and the more remote, which may be traced back to the first man and woman, Job 14:4; so that as no man is clean and pure as God is, or in comparison of him, or in his sight; they can neither be naturally clean, nor so of themselves, by any means or methods they can make use of; but then they may be, as many are, clean by the blood of Christ, and grace of God, through which his people are cleansed from all their sins, and all their iniquities, and are without spot before the throne and in the sight of God. 

Verse 5
Behold, even to the moon,.... If all things that are glorious and illustrious in the lower world, and which are between that and the region of the moon, are beheld; or all from the seat of the Divine Majesty, down to that glorious luminary, are viewed, they lose all their lustre and brightness, when compared with the Divine Being; 

and it, even that itself 

shineth not; it is darkened, confounded, and ashamed; it hides its beautiful face, and draws in its borrowed and useful light, at the approach of him, who is light itself, and in whom is no darkness at all: or it tabernacles notF14ולא יאהיל "et non ponet tabernaculum", Montanus, Bolducius; so Schmidt, Schultens. ; has no tabernacle to abide in, as is said of the sun, Psalm 19:4; or does not expand and spread its light, as a tentF15"Non expandet lumen suum in modum tentorii", Complutenses apud Bolduc. or tabernacle is spread; it does not diffuse, but contracts it. No mention is made of the sun, not because that shines in its own light, which the moon does not; but perhaps because the controversy between Job and his friends was held in the night, when the moon and the stars were only seen, and therefore only mentioned; otherwise, what is here observed equally holds good of the sun as of the moon; see Isaiah 24:23; 

yea, the stars are not pure in his sight; as there are spots in the sun and in the moon, seen by the eye of man, aided and assisted, so such may be seen by God in the stars also, and in these, both in a natural and in a mystical sense; as by them may be meant the angels of heaven, even those are not pure in the sight of God, and in comparison of him, the most perfectly pure and holy Being; see Job 4:18. 

Verse 6
How much less man, that is a worm?.... Whose original is of the earth, dwells in it, and is supported by it, and creeps into it again; who is impure by nature and by practice, weak and impotent to do anything that is spiritually good, or to defend himself from his spiritual enemies; and is mean and despicable, as even the best of men are, in their own eyes, and in the eyes of the world: and, if the best of men are comparable to such creatures, and our Lord himself, in human nature, was content to be called a worm, and no man; what must the worst of men be, or man be in and of himself, without the grace of God and righteousness of Christ, by which he can be only clean and righteous? see Isaiah 41:14; and, if the celestial bodies above mentioned are eclipsed of all their brightness and glory, in the presence of God; what a contemptible figure must man make in the court of heaven, who, in comparison of them, is but a worm, and much more so, as appearing before God? 

and the son of man, which is a worm; which is repeated with a little variation for the confirmation of it; or it may signify, that even the first man was no other than of the earth, earthy, and so are all his sons. The Targum is, 

"how much more man, who in his life is a reptile, and the son of man, who in his death is a worm?' 

to which may be added, that he is in his grave a companion for the worms; and indeed it appears by the observations made through microscopes, that man, in his first state of generation, is really a wormF16Lewenhoeck apud Scheuchzer. Physic. Sacr. vol. 4. p. 721. Vid. Philosoph. Transact. abridged, vol. 2. p. 912, 913. ; so that, as Pliny saysF17Nat. Hist. l. 7. c. 7. , one that is a judge of things may pity and be ashamed of the sorry original of the proudest of animals. By this short reply of Bildad, and which contains little more than what had been before said, it is plain that he was tired of the controversy, and glad to give out. 

26 Chapter 26 

INTRODUCTION TO JOB 26 

In this chapter Job, in a very sarcastic manner, rallies Bildad on the weakness and impertinence of his reply, and sets it in a very ridiculous light; showing it to be quite foolish and stupid, and not at all to the purpose, and besides was none of his own, but what he had borrowed from another, Job 26:1; and if it was of any avail in the controversy to speak of the greatness and majesty of God, of his perfections and attributes, of his ways and works, he could say greater and more glorious things of God than he had done, and as he does, Job 26:5; beginning at the lower parts of the creation, and gradually ascending to the superior and celestial ones; and concludes with observing, that, after all, it was but little that was known of God and his ways, by himself, by Bildad, or by any mortal creature, Job 26:14. 

Verse 1
But Job answered,.... In a very sharp and biting manner; one would wonder that a man in such circumstances should have so much keenness of spirit, and deal in so much irony, and be master of so much satire, and be able to laugh at his antagonist in the manner he does: 

and said; as follows. 

Verse 2
How hast thou helped him that is without power?.... This verse and Job 26:3 either are to be understood of God, as many do, by reading the words, "who hast thou helped? God"F18מה עזרת "cui auxiliatis es", Pagninus, Montanus; so Tigurine version. ? a fine advocate for him thou art, representing him as if he was without power, and could not help himself, but stood in need of another; as if he had no arm, and could not save and protect himself, but needed one to rise and stand up in his behalf, when he is God omnipotent, and has an arm strong and mighty, and there is none like his; and as if he wanted wisdom, and one to counsel him, when he is the all wise God, and never consults with any of his creatures, or admits them to be of his council; and as if his "essence"F19תושיה "essentiam", Montanus. , or "what he is", as he is, had been very copiously and plentifully declared in a few words by him; in supposing which he must be guilty of the greatest arrogance, stupidity, and folly; and therefore he asks him, who it was he uttered such things unto? and by whose spirit he must be aided in so doing? see Job 13:7; or else Job refers to the cause undertaken by Bildad; and which he, in a sarcastic way, represents as a very weak and feeble one, that had neither strength nor wisdom in it, and was as weakly and as foolishly supported, or rather was entirely neglected and deserted, Bildad having wholly declined the thing in controversy, and said not one word of it; therefore Job ironically asks him, "in what", or "wherein hast thou helped?"F20"Qua nam re adjuvisti?" Vatablus; "quid auxiliatus es?" Drusius. what good hast thou done to this poor tottering cause of yours? or what light hast thou thrown upon it? and to what purpose is anything that has been said by thee? Some are of opinion that Job refers to Bildad's friends, whom he represents as weak and stupid, as men of no argument, and had no strength of reasoning, and were as poorly assisted and defended by Bildad: but, why not to Bildad himself? for the sense of the question, agreeably enough to the original text, may be put after this manner; a fine patron and defender of a cause thou art; thou canst help and save a dying cause without power, and with a strengthless arm, or without any force of argument, or strength of reasoning; thou canst give counsel without any wisdom, without any show or share of it, and in half a dozen lines set the thing in a true light, just as it is and should be; a wonderful man indeed thou art! though I choose to join with such interpreters, who understand the whole of Job himself, who was without might and power, a weak and feeble creature in booty and mind, being pressed and broken with the weight of his affliction, but was poorly helped, succoured, strengthened, and comforted, with what Bildad had said: it is the duty of all good men, and it is what Job himself had done in former times, to strengthen weak hands and feeble knees, by sympathizing with persons under affliction, by bearing their burdens and infirmities, by speaking comfortably unto them, and telling them what comforts they themselves have received under afflictions, see Job 4:3; but miserable comforters of Job were Bildad and his friends: 

how savest thou the arm that hath no strength? the sense is the same as before, that he had done nothing to relieve Job in his bodily or soul distresses, and save him out of them; nor had contributed in the least towards his support under them; and be it that he was as weak in his intellectuals as he and his friends thought him to be, and had undertaken a cause which he had not strength of argument to defend; yet, what had he done to convince him of his mistake, and save him from the error of his way? 

Verse 3
How hast thou counselled him that hath no wisdom?.... A man deprived of wisdom has need of counsel, and it should be given him; and he does well both to ask and take it; and be it so, as if Job should say, that I am the foolish and unwise creature you take me to be, what counsel and advice have you given me? what a wise counsellor have you shown yourself to be? or rather, what a miserable part have you acted under this character? 

and how hast thou plentifully declared the thing as it is? the thing in controversy, set it forth in a clear light, and in a copious manner, when he had not said one word about it, namely, concerning the afflictions of the godly, and the prosperity of the wicked; thus jeering at him, and laughing at the short reply he had made, and which was nothing to the purpose. 

Verse 4
To whom hast thou uttered words?.... That others know not; dost thou think thou art talking to an ignorant man? be it known to thee, that he knows as much, and can say as much of the Divine Being, of his glories, and of his wondrous ways and works, as thyself, or more: or dost thou consider the circumstances he is in thou art speaking to? one under great affliction and distress, to whom it must be unsuitable to talk of the greatness and majesty of God, of his power and strength, of his purity, holiness, and strict justice; it would have been more proper and pertinent to have discoursed concerning his loving kindness, grace, and mercy, his pity and compassion towards his afflicted people, his readiness to forgive their sins, and overlook their failings; and concerning the promised Redeemer, his righteousness and sacrifice, and of the many instances of divine goodness to the sons of men, and in such like circumstances, by raising them up again, and restoring them to their former happiness. Some things of this nature would have been more pertinent and suitable, and would have been doing both a wise and friendly part: 

and whose spirit came from thee? Not the spirit of God; dost thou think thyself inspired by God? or that what thou hast said is by the inspiration of his Spirit? or that thou speakest like such who are moved by the Holy Ghost? nor indeed was it his own spirit, or the words and things uttered were not of himself, or flowed not from his own knowledge and understanding: of things, but what he had borrowed from Eliphaz; for he had delivered very little more than what Eliphaz had said, Job 4:17; or else the sense is, whose spirit has been restored, revived, refreshed, and comforted by what thou hast said? The word of God has such efficacy as to restore the soul, to revive it when drooping, and as it were swooning away and dying, see Psalm 19:7; and the words of some good men are spirit and life, the savour of life unto life, and are as life from the dead, very refreshing and comforting; but no such effect followed on what Bildad had said. Mr. Broughton renders the words, "whose soul admired thee?" thou mayest admire thyself, and thy friends may admire thee, at least thou mayest think they do, having said in thine own opinion admirable things; but who else does? for my own part I do not; and, if saying great and glorious things of God are to any purpose in the controversy between us, I am capable of speaking greater and better things than what have been delivered; and, for instance, let the following be attended to. 

Verse 5
Dead things are formed from under the waters,.... It is difficult to say what things are here meant; it may be understood of "lifeless" things, as Mr. Broughton renders it; things that never had any life, things inanimate, that never had at least an animal life, though they may have a vegetable one; and so may be interpreted of grains of corn, and which indeed die before they are quickened; to which both Christ and the apostle allude, John 12:24; and which, as they cannot grow without water, and their fructification and increase are owing to the earth being plentifully watered with rain, may be said to be formed under the waters; and of these Aben Ezra and Ben Gersom interpret the words; and the latter also makes mention of herbs, plants, and trees in the sea, particularly almug trees, as being probably intended; to which may be added, corals, and other sea plants, formed from under the waters; yea, some make mention of woods and forests there: but the last mentioned writer, seems inclined to think that metals and minerals may be intended; and it is well known that much of gold is taken out of rivers, as also pearls and precious stones; and that iron is taken out of the earth, and brass molten out of stone; and that the several metals and minerals are dug out of mountains and hills, from whence fountains and rivers flow; but as the word used has the signification of something gigantic, it has inclined others to think of sea monsters, as of the great whales which God made in the seas, and the leviathan he has made to play therein: 

and or "with" 

the inhabitants thereof; the innumerable company of fishes, both of the larger and lesser sort, which are all formed in and under the waters: but why may not giants themselves be designed, since the word is sometimes used of them, Deuteronomy 2:11; and so the Vulgate Latin and the Septuagint version here render the word, and may refer to the giants that were before the flood, and who were the causes of filling the world with rapine and violence, and so of bringing the flood of waters upon it; in which they perished "with the inhabitants thereof"; or their neighbours; of whom see Genesis 6:4; and the spirits of these being in prison, in hell, as the Apostle Peter says, 1 Peter 3:19; which is commonly supposed to be under the earth, and so under the waters, in which they perished; they may be represented as in pain and torment, and groaning and trembling under the same, as the word here used is by some thought to signify, and is so renderedF20יחוללו "gemunt", V. L. "cruciabuntur", Bolducius; "cruciantur, dolore contremiscunt", Michaelis; "intremiscunt", Schultens. Vid. Windet. de Vita Funct. Stat. p. 90. ; though as the word "Rephaim" is often used of dead men, Psalm 88:10; it may be understood of them here, and have respect to the formation of them anew, or their resurrection from the dead, when the earth shall cast them forth; and especially of those whose graves are in the sea, and who have been buried in the waters of it, when that shall deliver up the dead that are therein, Revelation 20:13; which will be a wonderful instance of the mighty power of God. The Targumist seems to have a notion of this, or at least refers unto it, paraphrasing the words thus, 

"is it possible that the mighty men (or giants) should be created (that is, recreated or regenerated; that is, raised from the dead); seeing they are under the waters, and their armies?' 

Verse 6
Hell is naked before him,.... Which may be taken either for the place of the damned, as it sometimes is; and then the sense is, that though it is hidden from men, and they know not where it is, or who are in it, and what is done and suffered there; yet it is all known to God: he knows the place thereof, for it is made, ordained, and prepared by him; he knows who are there, even all the wicked dead, and all the nations that forget God, being cast there by him; he knows the torments they endure, for the smoke of them continually ascends before him; and he knows all their malice and envy, their enmity to him, and blasphemy of him; for thither are they gone down with their weapons of war, and have laid their swords under their heads, Ezekiel 32:27; or for Hades, the invisible world of spirits, or state of the dead, as the Septuagint version renders the word; though that is unseen to men, it is naked and open to the eye of God; or for the grave, in which the bodies of men are laid; which is the frequent sense of the word used, Psalm 88:11; and though this is a land of darkness, and where the light is as darkness, yet God can look into it; and the dust of men therein is carefully observed and preserved by him, and will be raised again at the last day; who has the keys of death and hell, or the grave, and can open it at his pleasure, and cause it to give up the dead that are therein: 

and destruction hath no covering; and may design the same as before, either hell, the place of the damned, where men are destroyed soul and body with an everlasting destruction; or the grave, which the Targum calls the house of destruction, as it sometimes is, the pit of destruction and corruption; because bodies cast into it corrupt and putrefy, and are destroyed in it; and there is nothing to cover either the one or the other from the all seeing eye of God; see Psalm 139:7; as hell is supposed to be under the earth, and the grave is in it, Job is as yet on things below, and from hence rises to those above, in the following words. 

Verse 7
He stretcheth out the north over the empty place,.... The northern hemisphere, which is the chief and best known, at least it was in the time of Job, when the southern hemisphere might not be known at all; though, if our version of Job 9:9 is right, Job seems to have had knowledge of it. ScheuchzerF21Physic. Sacr. vol. 4. p. 724. thinks the thick air farthest north is meant, which expands itself everywhere, and is of great use to the whole earth. But if the northern hemisphere is meant, as a learned manF23Gregory's Notes and Observations, &c. c. 12. p. 55. expresses it, it 

"was not only principal as to Job's respect, and the position of Arabia, but because this hemisphere is absolutely so indeed, it is principal to the whole; for as the heavens and the earth are divided by the middle line, the northern half hath a strange share of excellency; we have more earth, more men, more stars, more day (the same also Sephorno, a Jewish commentator on the place, observes); and, which is more than all this, the north pole is more magnetic than the south:' 

though the whole celestial sphere may be intended, the principal being put for the whole; even that whole expansion, or firmament of heaven, which has its name from being stretched out like a curtain, or canopy, over the earth; which was done when the earth was "tohu", empty of inhabitants, both men and beasts, and was without form and void, and had no beauty in it, or anything growing on it; see Genesis 1:2; 

and hangeth the earth upon nothing; as a ball in the airF24"Terra pilae similis nullo fulcimine nixa", Ovid. Fast. 6. , poised with its own weightF25"Circumfuso pendebat in aere tellus, ponderibus librata suis----", Ovid. Metamorph. l. 1. Fab. 1. , or kept in this form and manner by the centre of gravity, and so some Jewish writersF26Ben Gersom & Bar Tzemach in loc. interpret "nothing" of the centre of the earth, and which is nothing but "ens rationis", a figment and imagination of the mind; or rather the earth is held together, and in the position it is, by its own magnetic virtue, it being a loadstone itself; and as the above learned writer observes, 

"the globe consisteth by a magnetic dependency, from which the parts cannot possibly start aside; but which, howsoever thus strongly seated on its centre and poles, is yet said to hang upon nothing; because the Creator in the beginning thus placed it within the "tohu", as it now also hangeth in the air; which itself also is nothing as to any regard of base or sustentation.' 

In short, what the foundations are on which it is laid, or the pillars by which it is sustained, cannot be said, except the mighty power and providence of God. The word used seems to come from a root, which in the Syriac and Chaldee languages signifies to "bind and restrain"; and may design the expanse or atmosphere, so called from its binding and compressing nature, על, "in" or "within" which the earth is hung; see Psalm 32:9. 

Verse 8
He bindeth up the waters in his thick clouds,.... The clouds are of his making; when he utters his voice, or gives the word of command, there is a multitude of waters in the heavens; and the vapours he exhales from the ends of the earth and forms them into clouds, and they are his chariots, in which he rides up and down in the heavens, and waters his gardens and plantations on earth; see Jeremiah 10:13; which may be said to be thick in comparison of the air, in which they are; otherwise they are but thin, and the thinner they are, the greater wonder it is that the waters, and such a heavy body of them, should be bound up in them, as there often is; and which is bound up, held, and retained therein, as anything bound up in a sack or bag, or in a garment, or the skirt of a man's coat; see Proverbs 30:4; and what is still more marvellous: 

and the cloud is not rent under them; under the waters, and through the weight of them; which, if it was, would fall in vast water spouts, and were such to fall upon the earth, as it may be supposed they did at the general deluge, they would destroy man and beast, and wash off and wash away the things of the earth: but God has so ordered it in his infinite wisdom, and by his almighty power, that clouds should not be thus rent, but fall in small drops and gentle showers, as if they passed through a sieve or colander, whereby the earth is refreshed, and made fruitful; see Job 36:26. 

Verse 9
He holdeth back the face of his throne,.... His throne is the heaven of heavens; the face of it, or what is before it, is the starry and airy heavens; this face of his throne is sometimes held back, or covered with clouds, that so his throne is so far from being visible, that even the face of it, or the outside or external appearance of it, is not to be seen, as follows: 

and spreadeth his cloud upon it; and both he and his throne are invisible; clouds and darkness are round about him, and his pavilion round about are dark waters, and thick clouds of the skies, Psalm 18:11; and even the light in which he dwells, and with which he clothes himself, is impervious to us, and is so dazzling, that itself covers and keeps back himself and throne from being seen by mortals. The Targum suggests, that what is here said to be done is done that the angels may not see it; but these always stand before the throne of God, and always behold the face of God himself. 

Verse 10
He hath compassed the waters with bounds,.... Not the waters above the firmament, compassed by that, as if Job was contemplating on and discoursing about what is done in the heavens above; though the Targum seems to incline to this sense, paraphrasing the words, 

"he hath decreed that the firmament should be placed upon the face of the waters unto the end of light, with darkness;' 

but the waters of the sea, Job descending now to consider the waters of the great deep, and the wonderful restraint that is laid upon them; which is as astonishing as the binding up of the waters in the clouds without being rent by them; for this vast and unwieldy body of waters in the ocean Jehovah manages with as much ease as a mother or nurse does a newborn infant, makes the cloud its garment, and thick darkness a swaddling band for it, Job 38:8; he has as it were with a compass drawn a line upon the face of it; he has broke up for it its decreed place, and set bars, and doors, and bounds to its waves, that they, nay come no further than is his pleasure, as is observed in the same place; the bounds he hath compassed it with are the shores, rocks, and cliffs, so that the waters cannot return and cover earth, as they once did; yea, which is very surprising, he has placed the sand, as weak and fluid as it is, the bound of the sea by a perpetual decree; so that though its waves toss and roar, they cannot prevail, nor pass over it; which must be owing to the almighty power and sovereign will of God, who has given the sea a decree that its waters should not pass his commandment; and it must be ascribed to his promise and oath that the waters no more go over the earth to destroy it; see Psalm 104:9, Proverbs 8:27; until the dark and night come to an end; that is, as long as there will be the vicissitudes of day and night, till time shall be no more, as long as the world stands; for the those shall constitute so long are the ordinances of God, which shall never depart, and the covenant he has made, which shall never become void; wherefore, as long as they remain, the sea and its waters will be bounded as not to overflow the earth, Genesis 8:22; or "until the end of light with darkness"F1עד תכלית אור עם חשך "usque ad finem lucis cum tenebris", Cocceius, Michaelis; so Targum & Sept. ; until both these have an end in the same form and manner they now have; otherwise, after the end of all things, there will be light in heaven, and darkness in hell. Aben Ezra interprets it thus, 

"unto the place which is the end of light, for all that is above it is light, and below it the reverse;' 

he seems to have respect to the place that divides the hemispheres, where when one is light the other is dark; and so others seem to understand it of such places or parts of the world as are half day and half night, and where one half of the year is light, and the other dark; but the first sense is best. 

Verse 11
The pillars of heaven tremble,.... Which may be understood either of the air, the lower part of the heavens, which may be thought to be the foundation, prop, and support of them, and is sometimes called the firmament, and "the firmament of his power", Psalm 150:1; and which seems to tremble when there are thunder and lightnings, and coruscations in it; or else the mountains, which, reaching up to the heavens, look as if they were the pillars and support of them; and are indeed said to be the foundations of heaven, which move and shake and tremble at the presence and power of God, and at any expressions of his wrath and anger, and particularly through earthquakes and storms, and tempests of thunder and lightning; see 2 Samuel 22:8, which are meant by what follows: 

and are astonished at his reproof; his voice of thunder, which is sometimes awful and terrible, astonishing and surprising; and, to set forth the greatness of it, inanimate creatures are represented as trembling, and astonished at it; see Psalm 104:7; some interpret this figuratively of angels, who they suppose are employed in the direction of the heavens, and the motion of the heavenly bodies; and who they think are the same which in the New Testament are called "the powers of heaven said to be shaken", Matthew 24:29; and to be the seraphim that covered their faces upon a glorious display of the majesty of God, and when the posts of the door of the temple moved at the voice of him that cried, Isaiah 6:1; but if a figurative sense may be admitted of, the principal persons in the church, sometimes signified by heaven in Scripture, may be thought of; as ministers of the word, who are pillars in the house of God; yea, every true member of the church of God is made a pillar in it; and these tremble, and are astonished oftentimes when the Lord rebukes them by afflictions, though it is in love and kindness to them, Proverbs 9:1. 

Verse 12
He divideth the sea with his power,.... As at the first creation, when the waters were caused to go off the face of the earth, and were separated from it; and the one was called earth, and the other seas, Genesis 1:9; or it may respect the division of those waters into divers seas and channels in the several parts of the world, for the better accommodation of the inhabitants of it, in respect of trade and commerce, and the more convenient supply of them with the various produce of different countries, and the transmitting of it to them: some have thought this has respect to the division of the Red sea for the children of Israel to walk in as on dry land, when pursued by the Egyptians, supposed to be meant by "Rahab" in the next clause; rather it may design the parting of the waves of the sea by a stormy wind, raised by the power of God, which lifts up the waves on high, and divides them in the sea, and dashes them one against another; wrinkles and furrows them, as Jarchi interprets the words, which is such an instance of the power and majesty or God, that he is sometimes described by it, Isaiah 51:15; though the word used is sometimes taken in a quite different sense, for the stilling of the waves of the sea, and so it is by some rendered here, "he stilleth the sea by his power"F2רגע הים "pacavit mare", Bolducius; "quiescit mare ipsum", Vatablus; so Sept. and Ben Gersom. ; the noise of its waves, and makes them quiet, and the sea a calm, which has been exceeding boisterous and tempestuous, and is taken notice of as an effect of his sovereign and uncontrollable power, Psalm 65:7; and may be observed as a proof of our Lord's divinity, whom the winds and sea obeyed, to the astonishment of the mariners, who were convinced thereby that he must be some wonderful and extraordinary person, Matthew 8:26; 

and by his understanding he smiteth through the proud; the proud waves of the sea, and humbles them, and makes them still, as before; or the proud monstrous creatures in it, as whales and others, particularly the leviathan, the king over all the children of pride, Job 41:34; see Psalm 74:13. The word used is "Rahab", one of the names of Egypt, Psalm 87:4; and so Jarchi interprets it of the Egyptians, who were smitten of God with various plagues, and particularly in their firstborn; and at last at the Red sea, where multitudes perished, and Pharaoh their proud king, with his army; who was an emblem of the devil, whose sin, the cause of his fall and ruin, was pride; and the picture of proud and haughty sinners, whose destruction sooner or later is from the Lord; and which is an instance of his wisdom and understanding, who humbles the proud, and exalts the lowly. 

Verse 13
By his spirit he hath garnished the heavens,.... The visible heavens, with the sun, moon, and stars, with which they are studded and bespangled, and look exceeding beautiful; and the invisible heavens, with angels, the morning stars, and glorified saints, who especially in the resurrection morn will shine not only like stars, but as the sun in the firmament of heaven; and the church, which is the heaven below, is garnished with Gospel ministers, adorned with the gifts and graces of the spirit of God: 

his hand hath formed the crooked serpent; because Job in the preceding clause has respect to the heavens and the ornament of them, this has led many to think that some constellation in the heavens is meant by the crooked serpent, either the galaxy, or milky way, as Ben Gersom and others; or the dragon star, as some in Aben EzraF3So Dickinson. Physic. Vet. & Vera, c. 9. sect. 23. p. 137. : but rather Job descends again to the sea, and concludes with taking notice of the wonderful work of God, the leviathan, with which God himself concludes his discourse with him in the close of this book, which is called as here the crooked or "bar serpent", Isaiah 27:1; and so the Targum understands it, 

"his hand hath created leviathan, which is like unto a biting serpent.' 

Some understand it of the crocodile, and the epithet agrees with it, whether it be rendered a "bar serpent", as someF4נחש בריח "serpentem vectem", Pagninus, Cocceius; "oblongum instar vectis", Schmidt; "oblongum", Junius & Tremellius, Piscator; "longa trabe rectior". Vide Metamorph. l. 3. Fab. 1. ver. 78. ; that is, straight, stretched out, long, as a bar, the reverse of our version; or "fleeing"F5"Fugacem", Montanus, Vatablus; "fugiens", Codurcus. , as others; the crocodile being, as PlinyF6Nat. Hist. l. 8. c. 25. says, terrible to those that flee from it, but flees from those that pursue it. Jarchi interprets it of Pharaoh, or leviathan, both an emblem of Satan, the old serpent, the devil, who is God's creature, made by him as a creature, though not made a serpent, or a devil, by him, which was of himself. Some have observed the trinity of persons in these words, and who doubtless were concerned in the creation of all things; here is "Jehovah", of whom the whole context is; and "his Spirit", who, as he moved upon the face of the waters at the first creation, is here said to beautify and adorn the heavens; "and his hand"; his Son, the power and wisdom of God, by whom he made all things. 

Verse 14
Lo, these are parts of his ways,.... This is the conclusion of the discourse concerning the wonderful works of God; and Job was so far from thinking that he had taken notice of all, or even of the chief and principal, that what he observed were only the extremities, the edges, the borders, and outlines of the ways and works of God in creation and providence; wherefore, if these were so great and marvellous, what must the rest be which were out of the reach of men to point out and describe? 

but how little a portion is heard of him? from the creatures, from the works of creation, whether in heaven, earth, or sea; for though they do declare in some measure his glory, and though their voice is heard everywhere, and shows forth the knowledge of him; even exhibits to view his invisible things, his eternal power and Godhead; yet it is comparatively so faint a light, that men grope as it were in the dark, if haply they might find him, having nothing but the light of nature to guide them. We hear the most of him in his word, and by his Son Jesus Christ, in whose face the knowledge of him, and his glorious perfections, is given; and yet we know but in part, and prophesy in part; it is but little in comparison of what is in him, and indeed of what will be heard and known of him hereafter in eternity: 

but the thunder of his power who can understand? meaning not literally thunder, which though it is a voice peculiar to God, and is very strong and powerful, as appears by the effects of it; see Job 40:9; yet is not so very unintelligible as to be taken notice of so peculiarly, and to be instanced in as above all things out, of the reach of the understanding of men; but rather the attribute of his power, of which Job had been discoursing, and giving so many instances of; and yet there is such an exceeding greatness in it, as not to be comprehended and thoroughly understood by all that appear to our view; for his mighty power is such as is able to subdue all things to himself, and reaches to things we cannot conceive of. Ben Gersom, not amiss, applies this to the greatness and multitude of the decrees of God; and indeed if those works of his which are in sight cannot be fully understood by us, how should we be able to understand things that are secret and hidden in his own breast, until by his mighty power they are carried into execution? see 1 Corinthians 2:9. 

27 Chapter 27 

INTRODUCTION TO JOB 27 

Though Job's friends were become silent, and dropped the controversy with him, he still continued his discourse in this and the four following chapters; in which he asserts his integrity; illustrates and confirms his former sentiments; gives further proof of his knowledge of things, natural and divine; takes notice of his former state of prosperity, and of his present distresses and afflictions, which came upon him, notwithstanding his piety, humanity, and beneficence, and his freedom from the grosser acts of sin, both with respect to God and men, all which he enlarges upon. In this chapter he gives his word and oath for it, that he would never belie himself, and own that he was an hypocrite, when he was not, but would continue to assert his integrity, and the righteousness of his cause, as long as he lived, Job 27:1; for to be an hypocrite, and to attempt to conceal his hypocrisy, would be of no advantage to him, either in life, or in death, Job 27:7; and was this his character and case, upon their principles, he could expect no other than to be a miserable man, as wicked men are, who have their blessings turned into curses, or taken away from them, and they removed out of the world in the most awful and terrible manner, and under manifest tokens of the wrath and displeasure of God, Job 27:11. 

Verse 1
Moreover Job continued his parable,.... Having finished his discourse concerning the worlds and ways of God, and the display of his majesty, power, and glory, in them, he pauses awhile, waiting for Zophar, whose turn was next to rise up, and make a reply to him; but neither he, nor any of his friends, reassumed the debate, but kept a profound silence, and chose not to carry on the dispute any further with him; either concluding him to be an obstinate man, not open to conviction, and on whom no impressions could be made, and that it was all lost time and labour to use any argument with him; or else being convicted in their minds that he was in the right, and they in the wrong, though they did not choose to own it; and especially being surprised with what he had last said concerning God and his works, whereby they perceived he had great knowledge of divine things, and could not be the man they had suspected him to be from his afflictions: however, though they are silent, Job was not, "he added to take or lift up his parable"F1ויוסף שאת משלו "et addidit assumere suam parabolam", Pagninus, Montanus. , as the words may be rendered; or his oration, as Mr. Broughton, his discourse; which, because it consisted of choice and principal things, which command regard and attention, of wise, grave, serious, and sententious sayings, and some of them such as not easy to be understood, being delivered in similes and figurative expressions, as particularly in the following chapter, it is called his parable; what are called parables being proverbial phrases, dark sayings, allegorical or metaphorical expressions, and the like; and which way of speaking Job is here said to take, "and lift up", which is an eastern phraseology, as appears from Balaam's use of it, Numbers 23:7; and may signify, that he delivered the following oration with great freedom, boldness, and confidence, and with a high tone and loud voice; to all which he might be induced by observing, through the silence of his friends, that he had got the advantage of them, and had carried his point, and had brought them to conviction or confusion, or however to silence, which gave him heart and spirit to proceed on with his oration, which he added to his former discourse: 

and said; as follows. 

Verse 2
As God liveth,.... Which is an oath, as Jarchi observes, and is a form of one frequently used, see 2 Samuel 2:27; and is used by God himself, who, because he can swear by no greater, swears by himself, and by his life, which ever continues, as in Ezekiel 18:3; and many other places; and so the Angel of the Lord, even the uncreated Angel, Daniel 12:7; and so should men, when they swear at all, it should be in this manner, see Jeremiah 4:2; though this ought not to be but in cases of moment and importance, for the confirmation of the truth, and to put an end to strife, when it cannot be done any other way than by an appeal to God; as was the present case with Job, it being about hypocrisy, and want of integrity his friends charged him with; and such a case can only be determined truly and fully by God, who is here described as the living God, by whom men swear, in opposition to the idols of the Gentiles, which are of gold, silver, wood, and stone, and without life and breath, or to their deified heroes, who were dead men; but the true God is the living God, has life in and of himself, and is the fountain of life to others, the author and giver of life, natural, spiritual, and eternal, and who himself lives for ever and ever; and as such is the object of faith and confidence, of fear and reverence, of love and affection; all which swearing by him supposes and implies; it is a saying of R. Joshuah, as Jarchi on the place relates it, 

"that Job from love served God, for no man swears by the life of a king but who loves the king;' 

the object swore by is further described, 

who hath taken away my judgment; not the judgment of his mind, or his sense of judging things, which remained with him quick and strong, notwithstanding his afflictions; nor correction with judgment, which continued with him; but, as the Targum paraphrases it, 

"he hath taken away the rule of my judgment;' 

that is, among men, his substance, wealth, and riches, his former affluence and prosperity, which while he enjoyed, he was reckoned a good man; but now all this being taken away by the hand of God as it was, he was censured as a wicked man, and even by his friends; or rather it is a complaint, that God had neglected the judgment of him, like that of the church in Isaiah 40:27; that he did not stir up himself to his judgment, even to his cause; did not vindicate him, though he appealed to him; did not admit him to his judgment seat, nor give his cause a hearing, and decide it, though he had most earnestly desired it; nor did he let him know the reason of his thus dealing and contending with him; yea, he afflicted him severely, though righteous and innocent, in which Job obliquely reflects upon the dealings of God with him; though he does not charge him with injustice, or break out into blasphemy of him; yet this seems to be one of those speeches which God disapproved of, and is taken notice of by Elihu with a censure, Job 34:5; 

and the Almighty, who hath vexed my soul; with whom nothing is impossible, and who could easily have relieved him from his distresses; and who was "Shaddai", the all-sufficient Being, who could have supplied him with all things temporal and spiritual he wanted; yet instead of this "vexed his soul" with adversity, with afflictions very grievous to him, his hand touching and pressing him sore: or, "hath made my soul bitter"F2המר נפשי "affecit amaritudine animam meam", Pagninus, Montanus, Mercerus, Michaelis; so Sept. ; dealt bitterly with him, as the Almighty did with Naomi, 1:20. Afflictions are bitter things, they are like the waters of Marah, they are wormwood and gall, they cause bitter distress and sorrow, and make a man go and speak in the bitterness of his soul; and these are of God, to whom job ascribes his, and not to chance and fortune; they were bitter things God appointed for him and wrote against him. 

Verse 3
All the while my breath is in me,.... So long the oath of God would be upon him, or he bound himself under it: 

and the spirit of God is in my nostrils; which signifies the same thing. The breath of a man is his spirit, and this is of God, the Father of spirits; he first breathed into man the breath of life, and he became a living soul or spirit, Genesis 2:7; it is he that gives life and breath to every man, Acts 17:25, and continues it as long as he pleases, which is a very precarious thing; for it is in his nostrils, where it is drawn to and fro and soon and easily stopped; nor will it always continue, it will some time not be, it will go forth, and then man dies, and returns to the earth, Ecclesiastes 12:7; but as long as there is breath there is life; so that to say this is the same as to say, as long as I live, or have a being, Psalm 104:33; and while that continued, Job looked upon himself under the oath he had taken by the living God. 

Verse 4
My lips shall not speak wickedness,.... This is the thing he swears to, this the matter of his oath, not only that he would not speak a wicked word not anything corrupt, unsavoury, unchaste, profane, and idle nor speak evil of his neighbours and friends or of any man; but that he would not speak wickedly of himself, as he must do, if he owned himself to be a wicked man and an hypocrite as his friends charged him, and they would have had him confessed; but he swears he would not utter such wickedness as long as he had any breath in him: 

nor my tongue utter deceit; which respects the same thing; not merely any fallacy or lie, or what might impose upon and deceive another, which yet he was careful of; but such deceit and falsehood as would be a belying himself, which would be the case should he say that he was devoid of integrity and sincerity. 

Verse 5
God forbid that I should justify you,.... Not but that he counted them righteous and good men God-ward; he did not take upon him to judge their state, and to justify or condemn them with respect to their everlasting condition; but he could not justify them in their censures of him, and say they did a right thing in charging him with wickedness and hypocrisy; nor could he justify them in all their sentiments and doctrines which they had delivered concerning the punishment of the wicked in this life, and the happiness that attends all good men; and that a man by his outward circumstances may be known to be either a good man or a bad man; such things as these he could not say were right; for so to do would be to call evil good, and good evil; and therefore he expresses his utmost abhorrence and detestation of showing his approbation of such conduct as theirs towards him, and of such unbecoming sentiments of God, and of his dealings, they had entertained; and to join in with which would be a profanation and a pollution, as the word used by him signifies; he could not do it without defiling his conscience, and profaning truth: 

until I die one will not remove my integrity from me; Job was an upright man both in heart and life, through the grace of God bestowed on him; and he continued in his integrity, notwithstanding the temptations of Satan, and his attacks upon him, and the solicitations of his wife; and he determined through the grace of God to persist therein to the end of his life; though what he chiefly means here is, that he would not part with his character as an upright man, which he had always had, and God himself had bore testimony to; he would never give up this till he gave up the ghost; he would never suffer his integrity to be removed from him, nor remove it from himself by denying that it belonged to him, which his friends bore hard upon him to do. So Jarchi paraphrases it, 

"I will not confess (or agree) to your saying, that I am not upright;' 

the phrase, "till I die", seems rather to belong to the first clause, though it is true of both, and may be repeated in this. 

Verse 6
My righteousness I hold fast, and will not let it go,.... Meaning not his personal righteousness, or the righteousness of his works, as his justifying righteousness before God, and for acceptance with him; which no man that is convinced of the insufficiency of, as Job was, will hold fast, but renounce, and desire, with the Apostle Paul, not to be found in it, Philemon 3:9. Indeed the righteousness of his living Redeemer, which was his, and he might call so, this he knew, and knew he should be justified by it, and which he laid hold upon by faith in the strong exercise of it, and would not drop it, or become remiss in it, but retain it, and constantly make mention of it, and plead it as his justifying righteousness with God; but here he intends the righteousness of his cause, which he always maintained strongly, and was determined he ever would, and never give way, or let it drop, but continue to affirm, that he was a righteous man, and that it was not for any unrighteousness he had done to any man that God dealt thus with him; he had wronged no man, he had done justice to all men, as well as he was not devoid of the fear of God, and piety towards him; and this character of himself he would never give up, but defend to the uttermost: 

my heart shall not reproach me so long as I live; not that he imagined he should or could live without sin, so that his conscience could never charge, accuse, or upbraid him with it; for there is no man, let him live a life ever so harmless and inoffensive to God and man, but his heart will smite him, and condemn him for his sins committed in thought, word, and deed: but Job's sense is, that he would never deny his integrity, or renounce the righteousness of his cause, and own himself to be an insincere and unrighteous man; should he do this, he should speak contrary to his own conscience, which would accuse and reproach him for so saying, and therefore he was determined it never should; for, as long as he lived, he neither could nor would say any such thing. Some render the last phrase, "for my days"F3מימי "propter dies meos", Munster; "vel propter dies vitae meae", Michaelis; "de diebus meis", Schultens. , or "concerning" them; for my course of life, all my days, so Jarchi; for that my heart shall not reproach me, as being conscious to himself he had lived in all good conscience to that day, and trusted he ever should; but the sense before given is best. 

Verse 7
Let mine enemy be as the wicked,.... Job in this, and some following verses, shows, that he was not, and could not, and would not be a wicked man and an hypocrite, or however had no opinion and liking of such persons; for whatever his friends might think of him, because he had said so much of their outward prosperity in this world; yet he was far from approving of or conniving at their wickedness and hypocrisy, or choosing them for his companions, and joining with them in their actions, or imagining they were really happy persons; so far from it, that he would not be in their condition and circumstances for all the world: for if he was to wish a bad thing to the greatest enemy he had, he could not wish him any worse than to be as a wicked and unrighteous man; that is, to be a wicked and unrighteous man; which it is impossible for a good man to wish, and indeed would be a needless wish, since all that are enemies to good men, as such, must be wicked; and such were Job's enemies, as the Chaldeans and Sabeans; but that they might be as such, in their state and circumstances, or rather as they will be in the consequence of things, most wretched and miserable; for they are always under the displeasure of God, and hated by him; and whatever fulness they may have of the things of this world, they have them with a curse, and they are curses to them, and their end will be everlasting ruin and destruction; wherefore the Septuagint version is, 

"as the overthrow of the ungodly, and as the perdition of transgressors;' 

though some take this to be a kind of an ironic imprecation, and that by the wicked man here, and unrighteous in the next clause, he means himself, whom his friends reckoned a wicked and unrighteous man; and then the sense is, I wish you all, my friends, and even the worst enemies I have, were but as wicked Job is, as you call him; not that he wished they might be afflicted in body, family, and estate, as he was, but that they were as good men as he was, and partook of as much of the grace of God as he did, and had the same integrity and righteousness as he had, see Acts 26:29; and such a wish as this, as it serves to illustrate his own character, so it breathes charity and good will to others; and indeed it cannot be thought the words are to be taken in such a sense as that he wished the same evils might be retorted upon his enemies, whether open or secret, which they were the means of bringing upon him, which was contrary to the spirit of Job, Job 31:29. Some consider them not as an imprecation, but as a prediction, "mine enemy shall be as the wicked"F5יהי כרשע איבי "erit ut impius inimieus meus", Pagninus, Montanus, Boldacius; so Junius & Tremellius, Broughton, & Ramban. ; and may have respect to his friends, who were so ready to charge him with wickedness, and suggests that in the issue of thin; they would be found, and not he, guilty of sin folly, and to have said the things that were not right, neither of God, nor of him, which had its accomplishment, Job 42:7; 

and he that riseth up against me as the unrighteous; which is but another way of expressing the same thing; for an enemy, and one that rises up against a man, is the same person; only this the better explains what enemy is intended, even an open one, that rises up in an hostile manner, full of rage and fury; and so a wicked and an unrighteous man are the same, and are frequently put together as describing the same sort of persons, see Isaiah 55:7. 

Verse 8
For what is the hope of the hypocrite,.... In religion, who seems to be what he is not, a holy and righteous man; professes to have what he has not, the grace of God; pretends to do what he does not, worship God sincerely and fervently, and does all he does to be seen of men; though such a man may have an hope, as he has, of an interest in the divine layout, and of eternal glory and happiness, what will it signify? what avail will it be unto him? what will it issue in? Job was of the same mind in this with Bildad and Zophar, that such a man's hope is as the spider's web, and as the giving up of the ghost, Job 8:14; however he may please himself with it in this life, it will be of no service to him at death; for it is not like that of the true believer's, that is sure and steadfast, and founded upon the perfect righteousness and sacrifice of Christ; but upon his outward substance, fancying, that because God prospers him in this world, he is highly in his favour, and shall enjoy the happiness of the world to come; and upon his external profession of religion, and found of duties performed by him, but he will find himself mistaken: though he hath gained; great wealth and riches under a guise of religion, and by that means making gain of godliness, and taking the one for the other; so the Targum, 

"because he hath gathered the mammon of falsehood;' 

and also has great gifts, and a great deal of head knowledge, being able to talk of and dispute about most points of religion, and so has gained a great name among men both for knowledge and holiness, and yet all will not stand him in any stead, or be of any advantage to him: 

when God taketh away his soul? out of his body by death, as a sword is drawn out of its scabbard, and which is as easily done by him; or as a shoe is plucked off from the foot, as Aben Ezra, and what he has a right to do, and will do it: and this taking it away seems to be in a violent manner, though not by what is called a violent death, yet against the will of the person; a good man is willing to die, is desirous of it, and gives up the ghost cheerfully; but an hypocrite is not willing to die, being afraid of death, and therefore his life or soul is taken from him without his consent and will, and not in love but in wrath, as the latter part of this chapter shows. Now Job had an hope which bore him up under all his troubles, and which he retained in the most killing and distressed circumstances, and which continued with him, and supported him in the views of death and eternity, so that he could look upon death, and into another world, with pleasure, and therefore could be no hypocrite, see Job 13:15. 

Verse 9
Will God hear his cry when trouble cometh, upon him? No, he will not, he heareth not sinners, and such as regard iniquity in their hearts, Psalm 66:18; every man has trouble more or less in this life, even the best of men; and generally speaking they have the most, and wicked men the least; but when death comes, he is a king of terrors to them, and they find sorrow and trouble; and especially at the day of judgment, when they will cry for mercy; and hypocrites, as the foolish virgins, will cry, "Lord, Lord, open unto us", Matthew 25:11; but when they call for mercy, the Lord will not answer, but laugh at their calamity, and mock when their fear cometh, Proverbs 1:26; but God hears the cries of his people when in, trouble, whether in, life, or, in death, and is a present help unto them; and when, strength and heart fail, he is their portion, and will be so for evermore; and though sometimes they think he does not hear them, as Job sometimes complains, yet he makes it appear that he does sooner or later, and so Job describes himself as one that "calleth upon God, and he answereth him", Job 12:4; and therefore might conclude he was no hypocrite. 

Verse 10
Will he delight himself in the Almighty?.... That is, the hypocrite; no, he will not; he may seem to delight in, him, but he does not truly and sincerely; not in him as the Almighty, or in his omnipotence, into whose hands it is a fearful thing to fall, and who is able to destroy soul and body in hell; nor his omniscience, who, searches and knows the hearts of all men, and the insincerity of the hypocrite, covert to men soever he is; nor in his holiness, which at heart he loves not; nor in his ways and worship, word, ordinances, and people, though he makes a show of it, Isaiah 58:2; 

will he always call upon God? God only is to be called upon, and it becomes all men to call upon him for all blessings, temporal and spiritual; and this should be done in faith, with fervency, in sincerity and uprightness of soul, and with constancy, always, at all times both of prosperity and adversity; but an hypocrite does not, and cannot call upon God in a sincere and spiritual manner; nor is he constant in this work, only by fits and starts, when it is for his worldly interest and external honour so to do. Now Job was one that delighted in God, was uneasy at his absence, longed for communion with him, sought earnestly after him, frequently and constantly called upon him, though he was wrongly charged with casting off the fear of God, and restraining prayer before him, and therefore no hypocrite. Some understandF6Schultens. all this as affirmed of the hypocrite, setting forth his present seeming state of happiness; as that he has a hope of divine favour, and of eternal felicity; has much peace and tranquillity of mind in life, and at death; is heard of God when trouble comes, and so gets out of it, and enjoys great prosperity; professes much delight and pleasure in God, and his ways, and is a constant caller upon him, and keeps close to the external duties of religion; and yet, notwithstanding all this, is in the issue, when death comes, exceeding miserable, as the following part of the chapter shows. 

Verse 11
I will teach you by the hand of God,.... To serve God, and speak truth, says one of the Jewish commentatorsF7Simeon Bar Tzemach. ; rather the works of God, and methods of his providence, with wicked men and hypocrites; the wisdom of God in his dispensations towards them; the reasons why he suffers them to live in outward prosperity and happiness, and what in the issue will be their case and circumstances; wherefore some render the words, "I will teach you the hand of God", or "of", or "concerning the hand of God"F8ביד אל "manum Dei", Beza, Cocceius; "de manu Dei", Mercerus, Piscator, Drusius, Schmidt, Michaelis, Schultens. ; and so Mr. Broughton, of God, his hand; not his works of nature which his hand had wrought, of which he had discoursed in the preceding chapter; but his works of providence, and those more mysterious ones relating to the afflictions of the godly, and the prosperity of the wicked. Job had been a teacher and instructor of others in the times of his prosperity, and his words had upheld, strengthened, and comforted many, Job 4:3; and he was not the less qualified for, nor the less capable of such an office now in his adversity, which had been a school to him, in which he had learned many useful lessons himself, and so was in a better capacity of teaching others. Thus some render the words, "I will teach you", being in or "under the hand of God"F9"In plaga Dei fortis versans", Junius & Tremellius. ; under his mighty hand, his afflicting, chastising hand, which had touched him, and pressed him sore, and yet had guided and instructed him in many things, and particularly relating to the subject he proposed to instruct his friends in; who, though they were men of knowledge, and in years, yet he apprehended needed instruction; and he undertook to give them some by the good hand of God upon him, through his help and assistance, and under the influences and teachings of his spirit. The Targum is, 

"I will teach you by the prophecy of God;' 

see Ezekiel 1:3; 

that which is with the Almighty will I not conceal; meaning not the secret purposes and decrees of God within himself, which cannot be known, unless he reveals them; rather secret truths, which are not obvious to everyone, the mysteries of the kingdom, the wisdom of God in a mystery, the knowledge of which the Lord vouchsafes to some of his people in a very peculiar manner; though the mysteries of Providence seem chiefly intended, which those that carefully observe attain to an understanding of, so as to be capable of instructing others; and indeed what is in reserve with God for men among his treasures, whether of grace or glory for his own peculiar people, or especially of wrath and vengeance for wicked men and hypocrites, may be here designed; and whatever knowledge men have of the mysteries of nature, providence, and grace, which may be profitable unto others, and make for the glory of God, should not be concealed from men, see Job 6:10. 

Verse 12
Behold, all ye yourselves have seen it,.... As they were men of observation, at least made great pretensions to it, as well as of age and experience, they must have seen and observed somewhat at least of the above things; they must have seen the wicked, as David afterwards did, spreading himself like a green bay tree, and the hypocrites in easy and flourishing circumstances, and good men labouring under great afflictions and pressures, and Job himself was now an instance of that before their eyes: 

why then are ye thus altogether vain? or "become vain in vanity"F11הבל תהבלו "vanitate vanescitis", Pagninus, Junius & Tremellius, Michaelis, Schultens; "vel evanescitis", Montanus, Bolducius, Beza, Mercerus, Drusius, Piscator, Cocceius. ; so exceeding vain, so excessively trifling, as to speak and act against the dictates of their own conscience, against their own sense, and what they saw with their own eyes, and advance notions so contrary thereunto; as to affirm that evil men are always punished of God in this life, and good men are succeeded and prospered by him; and so from Job's afflictions drew so vain and empty a conclusion, that he must be a wicked man and an hypocrite. 

Verse 13
This is the portion of a wicked man with God,.... Not to be punished in this life, but after death. This is what Job undertook to teach his friends, and is the purport of what follows in this chapter. A wicked man is not only one that has been so from the womb, and is openly and notoriously a wicked man, but one also that is so secretly, under a mask of sobriety, religion, and godliness, and is an hypocrite, for of such Job speaks in the context; and the portion of such a man is not what he has in this life, which is oftentimes a very affluent one as to the things of this world, but what he has after death, which is banishment from the presence of God, the everlasting portion of his people, a part in the lake which burns with fire and brimstone, the wrath of God to the uttermost, the second death, and a dwelling with devils and wicked men, such as himself, even a portion with hypocrites, which of all is the most dreadful and miserable, Matthew 24:51; and this is "with God", is appointed by him; for God has appointed the wicked, the vessels of wrath, fitted by their sins for destruction to the day of evil, to everlasting ruin and destruction; and it is prepared by him for them, as for the devil and his angels, and for them it is reserved among his treasures, even blackness of darkness, damnation, wrath, and vengeance: 

and the heritage of oppressors, which they shall receive of the Almighty; these are such who are either oppressors of the poor in their natural and civil rights, taking from or denying to them what of right is their due; or oppressors of the saints in their religious rights and privileges, furious persecutors of them; and who, being powerful, are terrible, as the word signifies: there is an "heritage", or an inheritance for those, which is entailed upon them, and will descend unto them, as the firstborn of their father the devil, as children of disobedience, and so of wrath, and like an inheritance will endure: and this they "shall receive"; it is future, it is wrath to come, and it is certain there is no escaping it; it is their due desert, and they shall receive it; it is in the hands of the almighty God, and he will render it to them, and they shall most assuredly inherit it. 

Verse 14
If his children be multiplied,.... As it is possible they may; this is one external blessing common to good men and bad men. Haman, that proud oppressor, left ten sons behind him, and wicked Ahab had seventy, Esther 9:12, 

it is for the sword; for them that kill with the sword, as the Targum; to be killed with it, as in the two instances above; Haman's ten sons were slain by the sword of the Jews, Esther 9:13, and Ahab's seventy sons by the sword of Jehu, or those he ordered to slay them, 2 Kings 10:7. The children of such wicked persons are oftentimes put to death, either by the sword of the enemy, fall in battle in an hostile way, which is one of God's four sore judgments, Ezekiel 14:21; or, leading a most wicked life, commit such capital crimes as bring them into the hand of the civil magistrate, who bears not the sword in vain, but is the minister of God, a revengeful executioner of wrath on wicked men; or else they die by the sword of the murderer, being brought into the world for such, and through their riches become their prey, Hosea 9:13; or if neither of these is the case, yet they at last, let them prosper as they will, fall a sacrifice to the glittering sword of divine justice, whetted and drawn in wrath against them; the sword of the enemy seems chiefly intended: 

and his offspring shall not be satisfied with bread; such of them as die not by the sword shall perish by famine, which is another of God's sore judgments; though this may respect the grandchildren of wicked men, whom God visits to the third and fourth generation; the Targum paraphrases it, his children's children, and so Sephorno; to which agrees the Vulgate Latin version: the sense is, that the posterity of such wicked men, when they are dead and gone, shall be so reduced as to beg their bread, and shall not have a sufficiency of that for the support of nature, but shall die for want of food. 

Verse 15
Those that remain of him,.... Of the wicked man after his death; or such that remain, and have escaped the sword and famine: 

shall be buried in death: the pestilence, emphatically called death by the Hebrews, as by us the mortality, see Revelation 6:8. This is another of God's sore public judgments wicked men, and is such a kind of death, by reason of the contagion of it, that a person is buried as soon as dead almost, being infectious to keep him; and so Mr. Broughton translates the words, 

"his remnant shall be buried as soon as they are dead;' 

or the disease of which such die being so very infectious sometimes, no one dares to bury them for fear of catching it, and so they lie unburied; which some take to be the sense of the phrase, either that they shall be hurried away to the grave, and so not be embalmed and lie in state, and have an honourable and pompous funeral, or that they shall have none at all, their death will be all the burial they shall have: or else the sense is, they shall die such a death as that death shall be their grave; and they shall have no other, as the men of the old world that were drowned in the flood, Genesis 7:23; and Pharaoh and his host in the Red sea, Exodus 15:4; and Korah, Dathan, and Abiram, who were swallowed up in the earth, Numbers 16:27; and such as are devoured by wild beasts; and if this last could be thought to be meant, we have all the four sore judgments of God in this verse and Job 27:14, sword, famine, pestilence, and evil beasts, see Ezekiel 14:21, 

and his widows shall not weep; leaving more than one behind him, polygamy being frequent in those times; or else these are his sons' wives, left widows by them, as Bar Tzemach thinks, they being the persons immediately spoken of, dying by various deaths before mentioned; but whether they be his widows, or theirs, they shall weep for neither of them; either because they themselves will be cut off with them; or their husbands dying shameful deaths, lamentation would be forbidden; or they would not be able to weep through the astonishment and stupor they should be seized with at their death; or having lived such miserable and uncomfortable lives with them, they should be so far from lamenting their death, that they should, as Jarchi interprets it, rejoice at it; the Septuagint version is, 

"no one shall have mercy on their widows.' 

Verse 16
Though he heap up silver as the dust,.... Which, as it denotes the great abundance of it collected together, so it expresses the bias and disposition of such a man's mind, that he cannot be content without amassing great quantities of it, and also his diligence and success therein, see 1 Kings 10:27; 

and prepare raiment as the clay; not merely, for use, but pomp and show, to fill his wardrobes with; and formerly, raiment was part of the treasure of great men: the phrase signifies that he might have such a variety of raiment, and such large quantities of it, that he would value it no more than so much clay; or else that his riches, consist of what it would, would be both polluting and troublesome to him; the Septuagint version reads "gold" instead of "raiment", as in Zechariah 9:3, where like expressions are used of Tyre. 

Verse 17
He may prepare it,.... Raiment; beginning with that first which was mentioned last, which is frequent in the Hebrew and eastern languages; such things may be done, and often are, by wicked men: 

but the just shall put it on; the wicked man will either have no heart, or have no time, to wear it, at least to wear it out, and so a just man shall have it, as the Israelites put on the raiment of the Egyptians, which they begged or borrowed, and spoiled them of, Exodus 12:35; and oftentimes so it is in Providence, that the wealth of wicked men is by one means or another transferred into the families of good men, who enjoy it, and make a better use of it, Proverbs 13:22; 

and the innocent shall divide the silver; have a part of it at least, or divide the whole between his children, or give a part of it to the poor; so money that is ill gotten, or ill used, is taken away, and put into the hands of one that will have mercy on the poor, and liberally distribute it to them, Proverbs 28:8. 

Verse 18
He buildeth his house as a moth,.... Which builds its house in a garment by eating into it, and so destroying it, and in time eats itself out of house and home, and however does not continue long in it, but is soon and easily shook out, or brushed off; so a wicked man builds himself an house, a stately palace, like ArcturusF12כעש "quasi Arcturi", Junius & Tremellius; so Aben Ezra. ; so some render the words from Job 9:9, a palace among the stars, an heavenly palace and paradise, and expects it will continue for ever; but as he builds it with the mammon of unrighteousness, and to the prejudice and injury of others, and with their money, or what was due to them, so by his sins and iniquities he brings ruin and destruction upon himself and his family, so that his house soon falls to decay, and at least he and his posterity have but a short lived enjoyment of it. This may be applied in a figurative sense to the hypocrite's hope and confidence, which is like a spider's web, a moth eaten garment, and a house built upon the sand; the Septuagint version here adds, "as a spider", Job 8:13; 

and as a booth that the keeper maketh; either a keeper of sheep, who sets up his tent in a certain place for a while, for the sake of pasturage, and then removes it, to which the allusion is, Isaiah 38:12; or a keeper of fruit, as the Targum, of gardens and orchards, that the fruit is not stolen; or of fig trees and vineyards, as Jarchi and Bar Tzemach, which is only a lodge or hut pitched for a season, until the fruit is gathered in, and then is taken down, see Isaiah 1:8; and it signifies here the short continuance of the house of the wicked man, which he imagined would continue for ever, Psalm 49:11. 

Verse 19
The rich man shall lie down, but he shall not be gathered,.... That is, the wicked rich man; and the sense is, either he shall lie down upon his bed, but shall not be gathered to rest, shall get no sleep, the abundance of his riches, and the fear of losing them, or his life for them, will not suffer him to compose himself to sleep; or else it expresses his sudden loss of them, he "lies down" at night to take his rest, "and it is not gathered", his riches are not gathered or taken away from him, but remain with him: 

he openeth his eyes: in the morning, when he awakes from sleep: 

and it is not; by one providence or another he is stripped of all substance; or rather this is to be understood of his death, and of what befalls him at that time: death is often in Scripture signified by lying down, sleeping, and taking rest, as on a bed, see Job 14:10; rich men die as well as others; their riches cannot profit them, or be of any avail to them to ward off the stroke of death, and their death is miserable; he is "not gathered", or "shall not gather"F13ויאסף "nihil secum auferet", V. L. , he cannot gather up his riches, and carry it with him, Psalm 49:15, 1 Timothy 6:7; "he openeth his eyes" in another world, "and it is not", his riches are not with him; or, as the Vulgate Latin version, "he shall find nothing"; or rather the meaning is, he is "not gathered"; to his grave, as Jarchi and Ben Gersom; and so Mr. Broughton, "he is not taken up", that is, as he interprets it, to be honestly buried. He is not buried in the sepulchres of his ancestors, which is often in Scripture signified by a man being gathered to his people, or to his fathers; but here it is suggested, that, notwithstanding all his riches, he should have no burial, or, what is worse than that, when he dies he should not be gathered to the saints and people of God, or into God's garner, into heaven and happiness: "but he openeth his eyes"; in hell, as the rich man is said to do, and finds himself in inexpressible torment: "and he is not"; on earth, in his palace he built, nor among his numerous family, friends, and acquaintance, and in the possession of his earthly riches, but is in hell in the most miserable and distressed condition that can be conceived of. Some think this last clause respects the suddenness of his death, one "opens his eyes", and looks at him, "and he is not"; he is dead, in the twinkling of an eye, and is no more in the land of the living; but the former sense is best. 

Verse 20
Terrors take hold on him as waters,.... The terrors of death, and of an awful judgment that is to come after it; finding himself dying, death is the king of terrors to him, dreading not only the awful stroke of death itself, but of what is to follow upon it; or rather these terrors are those that seize the wicked man after death; perceiving what a horrible condition he is in, the terrors of a guilty conscience lay hold on him, remembering his former sins with all the aggravating circumstances of them; the terrors of the law's curses lighting upon him, and of the wrath and fury of the Almighty pouring out on him and surrounding him, and devils and damned spirits all about him. These will seize him "as waters", like a flood of waters, denoting the abundance of them, "terror on every side", a "Magormissabib", Jeremiah 20:3, will he be, and coming with great rapidity, with an irresistible force, and without ceasing, rolling one after another in a sudden and surprising manner: 

a tempest stealeth him away in the night; the tempest of divine wrath, from which there is no shelter but the person, blood, and righteousness of Christ; this comes like a thief, suddenly and unexpectedly, and steals the wicked man out of this world; or rather from the judgment seat, and carries him into the regions of darkness, of horror and black despair, where he is surrounded with the aforesaid terrors; this is said to be in the night, to make it the more shocking and terrible, see Luke 12:19; and may have respect to that blackness that attends a tempest, and to that blackness of darkness reserved for wicked men, Judges 1:13. 

Verse 21
The east wind carrieth him away,.... Which is very strong and powerful, and carries all before it; afflictions are sometimes compared to it, Isaiah 27:8; and here either death, accompanied with the wrath of God, which carries the wicked man, sore against his will, out of the world, from his house, his family, his friends, his possessions, and estates, and carries him to hell to be a companion with devils, and share with them in all the miseries of that dreadful state and place. The Septuagint and Vulgate Latin versions render it, "a burning wind", such as are frequent in the eastern countries, which carry a man off at once, so that he has only time at most to say, I burn, and immediately drops down dead, as Thevenot, and other travellers, relate; which is thus described; 

"it is a wind called "Samiel", or poison wind, a very hot one, that reigns in summer from Mosul to Surrat, but only by land, not upon the water; they who have breathed that wind fall instantly dead upon the place, though sometimes they have time to say that they burn within. No sooner does a man die by this wind but he becomes as black as a coal; and if one take him by his leg, arm, or any other place, his flesh comes from the same, and is plucked off by the hand that would lift him upF14Thevenot's Travels into the Levant, par. 2. B. 1. ch. 12. p. 54. :' 

and again, it is observed, that in Persia, if a man, in June or July, breathes in certain hot south winds that come from the sea, he falls down dead, and at most has no more time than to say he burnsF15Thevenot's Travels into the Levant, par. 2. B. 3. ch. 5. p. 135. . Wicked men are like chaff and stubble, and they can no more resist death than either of these can resist the east wind; and they are as easily burnt up and consumed with the burning wind of God's wrath as they are by devouring flames; and though wicked men and hypocrites may think all will be well with them if they have but time to say, Lord have mercy on us; they may be carried off with such a burning wind, or scorching disease, as to be able only to say, that they burn, and not in their bodies only, but in their souls also, feeling the wrath of God in their consciences: or this may have respect to the devouring flames of hell they are surrounded with upon dying, or immediately after death, see Isaiah 33:14; 

and he departeth; out of the world, not willingly, but, whether he will or not, he must depart; or rather he will be bid to depart, and he will depart from the bar of God, from his presence, into everlasting fire prepared for the devil and his angels: 

an as a storm hurleth him out of his place: this is done either at death, when as a storm hurls a tree, or any other thing, out of its place, so is the sinner forced out of his place in a tempestuous manner, through the power and wrath of God, so that his place knows him no more; and he is hurried into hell and everlasting destruction, just as the sinning angels were hurled out of heaven, and cast down into hell, and there will be no place found in heaven for them any more; or rather this will be his case at judgment, which immediately follows, where the wicked shall not stand, or be able to justify themselves, and make their case good; but with the storm of divine wrath and vengeance shall be hurled from thence, and go, being driven, into everlasting punishment. 

Verse 22
For God shall cast upon him, and not spare,.... Cast his sins upon him, which will lie as an intolerable weight upon his conscience; and his wrath upon him, which being poured out like fire, he will not be able to bear it; and deserved punishment on him, which, like a talent of lead, will bear him down to the lowest hell; and this will be done without showing any mercy at all; for, though the wicked have much of sparing mercy in this world, they have none in the next; there is sparing mercy now, but none in hell; God, that spared not the angels that sinned, nor the old world, nor Sodom and Gomorrah, will not spare them, 2 Peter 2:4; he that made them will have no mercy on them; and he that formed them will show them no favour: 

he would fain flee out of his hands; in whose hands he is, not as all men are, being the works of his hands, and supported by him; much less as his people are, secure there; but in his hands as an awful and terrible Judge, condemning him for his sins, and sentencing him to everlasting punishment; and a fearful thing it is to fall into the hands of the living and almighty God: there is no getting out of them, though "fleeing, he flees", as the phrase is, with all his might and main, with all the swiftness he can; it is all to no purpose; he is where he was, and must continue in the torment and misery he is in to all eternity; his worm of conscience will never die, nor the fire of divine wrath be ever quenched; though he will desire death ten thousand times over, he shall not find it, it shall flee from him, Revelation 9:6. 

Verse 23
Men shall clap their hands at him,.... In a way of joy and triumph, scorn and derision, see Lamentations 2:15; either at the time of his death, being glad they are rid of him, Psalm 52:5; or rather hereafter, to all eternity, while the wrath and vengeance of God is pouring on him; and this will be done by all righteous men evermore; not pleasing themselves with the shocking scene, nor indulging any evil passion in them, from which they will be entirely free; but rejoicing in the glory of divine justice, which will be displayed in the everlasting destruction of wicked men, see Revelation 18:20; and this need not be restrained to good men only, but ascribed to angels also; for it may be rendered impersonally, "hands shall be clapped at him"; or joy be expressed on this occasion by all in heaven, angels and saints, who will all approve and applaud the divine procedure against wicked men as right and just; yea, this may express the glorying of divine justice, and its triumph in the condemnation and destruction of sinners; 

and shall hiss him out of his place; from the bar and tribunal of God, where he stood and was condemned; and, as he goes to everlasting punishment, expressing abhorrence and detestation of him and his crimes, and as pleased with the righteous judgment of God upon him. Now this is the wicked man's portion, and the heritage he shall have of God at and after death, though he has been in flourishing circumstances in life; all which Job observes, to show that he was no friend nor favourer of wicked men, nor thought well of them and their ways, though he observed the prosperity they are attended with in their present state; and as for himself, he was not, and would not, be such a wicked man, and an hypocrite, on any account whatever, since he was sure he must then be miserable hereafter, to all intents and purposes. 

28 Chapter 28 

INTRODUCTION TO JOB 28 

The design of this chapter is either to show the folly of such who are very diligent in their search and pursuit after earthly things, and neglect an inquiry after that which is infinitely more valuable, true wisdom; or rather to observe, that though things the most secret, and which are hidden in the bowels of the earth, may be investigated and discovered by the sagacity and diligence of men, yet wisdom cannot, especially the wisdom of God in his providences, which are past finding out; and particularly in what concerns the prosperity of the wicked, and the afflictions of the righteous; the reason of which men should be content to be ignorant of for the present, and be studious to possess that wisdom which is attainable, and be thankful for it, if they have it; which lies in the fear of the Lord, and a departure from evil, with which this chapter concludes. It begins with setting forth the sagacity of men in searching and finding out useful metals, and other things the earth produces; the difficulty, fatigue, and labour, that attend such a search, and the dangers they are exposed unto in it, Job 28:1; then it declares the unsearchableness of wisdom, its superior excellency to things the most valuable, and that it is not to be found by sea or land, or among any of the creatures, Job 28:12; and that God only knows its way and place, who has sought it out, prepared and declared it, Job 28:23; and that which he has thought fit to make known of it, and is most for his glory and the good of men, is, that it is to fear God, and depart from evil, Job 28:28. 

Verse 1
Surely there is a vein for the silver,.... Silver is mentioned first, not because the most valuable, for gold is preferable to it, as brass is to iron, and yet iron is mentioned first in Job 28:2; but because silver might be first known, or was first in use, especially in the coinage of money; we read of pieces of silver, or shekels of silver, in the times of Abraham, but not of any golden coin, Genesis 23:15; and among the old Romans silver was coined before goldF16Plin. Nat. Hist. l. 33. c. 3. ; it has its name from a word which signifies "desire", because it is desirable to men, it answering to various uses and purposes; and sometimes the desires and cravings of men after it are enlarged too far, and become criminal, and so the root of all evil to them: and now there is a "vein" for it in the earth, or a mine in which it may be dug for, and found, in which it runs as veins in a man's body, in certain ramifications, like branches of trees, as they do; and the inhabitants of Hispaniola, and other parts of the West Indies, when found out by Columbus, which abounded with gold mines, declared that they found by experience that the vein of gold is a living tree, (and so the same, perhaps, may be said of silver,) and that it spreads and springs from the root, which they say extends to the centre of the earth by soft pores and passages of the earth, and puts forth branches, even to the uppermost part of the earth, and ceases not till it discovers itself unto the open air; at which time it shows forth certain beautiful colours instead of flowers, round stones of golden earth instead of fruits, and thin plates instead of leavesF17Peter Martyr. Decad. 3. l. 8. ; so here there is a vein, or a "going out for the silver"F18מוצא "exitus", Pagninus, Montanus, Mercerus, Drusius, Michaelis; "egressio", Vatablus. , by which it makes its way, as observed of the gold, and shows itself by some signs and tokens where it may be found; or rather this egress is made for it, by opening the mine where it is, digging into it, and fetching it out of it, and from whence great quantities are often brought. In Solomon's time it was made as the stones in Jerusalem, 1 Kings 10:27; 

and a place for gold where they fine it; there are particular places for this most excellent of all metals, which has its name in Hebrew from its yellow colour; all countries do not produce it; some are famous for it, and some parts of them, as the land of Havilah, where was gold, and that gold was good, Genesis 2:11; and Ophir; hence we often read of the gold of Ophir, so called from the place where it was found, as in this chapter, Job 28:16; and now the Spanish West Indies; but nearer to Job than these gold was found; there were not only mountains that abounded with gold near to Horeb, in the desert of ArabiaF19Hieron. de loc. Heb. fol. 90. A. , but it was to be found with the SabeansF20Plin. Nat. Hist. l. 6. c. 28. , the near neighbours of Job; yea, the Ophir before referred to was in Arabia. Some understand this of the place where pure gold is found already refined, and needs no melting and refining; and of such PlinyF21Ut supra, (Plin. Nat. Hist. l. 33.) c. 4. speaks, and of large lumps and masses of it; but for the most part it lies in ore, which needs refining; and so here it may intend the place where it is found in the ore, and from whence it is taken and had to the place where it is refined; for melting places used to be near where the golden ore was found; and so when Hispaniola was first found by Columbus, the gold that was dug out of the mountains of Cibana, and other places, were brought to two shops, which were erected with all things appertaining to melt and refine it, and cast into wedges; and so early as that, in these two shops, were molten yearly three hundred thousand pound weight of goldF23P. Martyr. Decad. 1. l. 10. . 

Verse 2
Iron is taken out of the earth,.... Very easily, and in great plenty, and is more common, being in most countries, is nearer the surface of the earth, and here said to be taken "out of the dust"F24מעפר "e pulvere", V. L. Montanus, Junius & Tremellius, Piscator, Cocceius, Michaelis, Schultens. ; which, being melted in a furnace, produces iron, a metal very serviceable for various rises, and without which there is scarce any thing to be done, and therefore was with brass of early invention. Tubalcain, son of Lamech, supposed to be the Vulcan of the Heathens, a worker in iron, is said to be the instructor of every artificer in brass and iron, Genesis 4:22; 

and brass is molten out of the stone; out of a brassy stone, called "cadmai", as Pliny says, and also out of another, as he observesF25Nat. Hist. l. 34. c. 1, 2. , called "chalcites", found in Cyprus, where was the first invention of brass, according to him, and hence perhaps copper had its name; but it is plain from Scripture, the places before referred to, that it was invented elsewhere, and long before Cyprus was known; or a "stone melted becomes brass", see Deuteronomy 8:9; of these four metals was the image in Nebuchadnezzar's vision, which represented the four monarchies of the world, Babylonian, Persian, Grecian, and Roman, Daniel 2:30; and to them are compared, and by them are represented many things in Scripture. 

Verse 3
He setteth an end to darkness,.... Some understand this and what follows of God, who, by making the luminaries, has fixed the periods and revolutions of light and darkness, of day and night; or who has determined the times before appointed, for the discoveries of things in nature, as mines of gold, silver, and precious stones, how long they should lie in darkness, and then be brought to light, and who searches out the perfection of all things in nature; and makes them known to men, when he himself and his ways are not to be found out unto perfection by men; but rather this is to be understood of the miner that digs for the above metals, who, when he opens a mine, lets in natural light, or carries artificial light along with him, and so puts an end to the darkness which had reigned there before, even from the creation: 

and searcheth out all perfection; searches thoroughly the mines he opens, and gets all he can out of them, and searches perfectly into the nature of the ore; he finds, and tries, and proves it, what it is, its worth and value: 

the stones of darkness, and the shadow of death; searches and digs through them, to get at what he is seeking; or brings stones, precious stones, to light, which lay in darkness from the beginning, and in such places which were the shadow of death, and looked dismal and horrible, and even threatened with death, to get into and fetch them out: so spiritual miners, that search into the mines of the Scriptures, should not be discouraged with darkness and difficulties that may attend their search; but should continue it, in order to find out truths that have lain in darkness, more precious than gold and silver, and the richest gems; and such who search for them in like manner as miners do shall find them, Proverbs 2:4. 

Verse 4
The flood breaketh out from the inhabitant,.... Or, "so that there is no inhabitant"F26מעם גר "qui accolas non fert", Tigurine version; "dimisso accola", Junius & Tremellius, Piscator; "ut non sit accola", Mercerus. ; of the mine, as the miner may be said to be, who lives there continually; and, when a flood of water arises, which is an usual thing in mines, he is obliged to flee, and make haste to save his life: 

even the waters forgotten of the foot; such as never any foot of man touched, or was acquainted with, being subterraneous water, and never seen with the eye of man before, and who before knew not there were such floods undergroundF1Vid. Senecae Nat. Quaest. l. 5. c. 15. . A like figurative expression in Psalm 137:5; 

they are dried up, they are gone away from men; though such a flood of waters rise apace, and flow in with great force, and threaten the miners' lives, and the ruin of their works; yet they are not discouraged, but by means of engines, pumps, and buckets, and such like things, draw up the waters, and clear the mines of them; and they are gone from the workmen, who return to their work again, and go on with their mining: and so sometimes spiritual miners are interrupted by a flood of Satan's temptations, the world's persecutions, and various afflictions; but, by the assistance of the spirit and grace of God, whereby a standard is lifted up against them, they get clear of them, and receive no hurt by them, but go on cheerfully in the work of the Lord, Isaiah 59:19. 

Verse 5
As for the earth, out of it cometh bread,.... That is, bread corn, or corn of which bread is made particularly wheat; which falling, or being cast into the earth, rises up and brings forth fruit, and, when ground into flour, makes fine bread; and to this same original the psalmist ascribes bread, which strengthens man's heart, Psalm 104:14. The West Indians formerly made their bread of roots of the earth, particularly one called "jucca"F2P. Martyr, Decad 1. l. 1. ; so Caesar's soldiers in distress made bread of a root called "chara", steeped in milkF3Caesar. Comment. Bell. Civil. l. 3. c. 48. : 

and under it is turned up as it were fire; coal, which is fuel for fire; for, as in the earth are mines for gold and silver, iron and brass, out of which they are dug, or the ore of them, so there is coal under the earth; which, when turned up, or dug, is taken for firing; or brimstone, or sulphureous matter, which is easily inflammable; and sometimes the same earth, the surface of which is covered with corn, out of which bread cometh, underneath are coal, or sulphur, and such like combustible matter: some think precious stones are meant, which glitter and sparkle like fire; see Ezekiel 28:14. 

Verse 6
The stones of it are the place of sapphires,.... In some parts of the earth its stones are a quarry of sapphires, put here for all precious stones: this is a most excellent precious stone, of a sky colour, with golden specks, and was one of the stones in the breast plate of the high priest; and by which are represented the pavement under the feet of the God of Israel, the throne of Christ, his bowels and affections for his people, the comeliness of them, and the glory of his church in the latter day, Exodus 24:10; 

and it hath dust of gold; some parts of the earth abound with the dust of gold; its dust is gold, or it hath gold as plenty as dust; though some think this refers to the sapphire in the preceding clause, which, as Pliny saysF4Nat. Hist. l. 37. c. 9. , has "pulvis aureus", dust of gold, in it, and shines and sparkles with golden points, or specks; and so say other writersF5Ruaeus de Gemmis, l. 2. c. 2. ; but the word used rather signifies clods, lumps, masses of gold, which better agree with the earth; and, besides, no very good reason can be given why there should be such a particular description of the sapphire; whereas the earth is the original of that, and of all the other things before spoken of. 

Verse 7
There is a path which no fowl knoweth,.... A path made by miners to the gold, silver, brass, and iron ores; to the places where gems and precious stones lie; the way to which was never seen, and could never have been discovered by the most sharp-sighted fowl, as "the eagle"F4עיט "ad id alludit aquiae Graecum vocabulum" αετος, Bochart. Hierozoic par. 1. l. 1. c. 9. col. 59. Broughton renders it "a kite". ; which some think is particularly intended; and the Greek word for an eagle seems to be derived from the word used in the text: this fowl, the king of birds, as it is the swiftest, it is the most quick-sighted of any; but, though it is eager, and looks out sharp after its prey, and which it beholds at a great distance, and in the most secret lurking places, and flies unto it, and seizes upon it at once, yet it never could look into the bowels of the earth, or discover a track leading thereunto; in this it is outdone by the diligent and laborious miner, who is not at a loss to make his way into the inmost and darkest recesses of the earth: 

which the vulture's eye hath not seen; which is next to the eagle, and some of them are of the species of it, and is a very sharp-sighted creature, even to a proverb, as well as voracious, which makes it diligent to search everywhere for its prey; and yet this creature's sharp and piercing eye never saw the path the miners make by digging into the earth, in order to get metals and minerals from it. Some understand this path of subterraneous paths in nature, made of God, through which rivers of water pass that were never seen by creatures of the quickest sight; it may rather be applied to the paths of God in providence, which are unsearchable and past finding out, by men of the most sagacious and penetrating capacities, though they will hereafter be made manifest; and also to his paths of love, grace, and mercy towards the sons of men, which are the deep things of God, searched into and revealed by his Spirit, or otherwise could not be known; as well as to the ways and paths of righteousness and holiness, of faith and truth, of the word and ordinances God has revealed, as his mind and will his people should walk in, which otherwise would not be known, and are not by carnal men; and especially to the principal way and path, Christ Jesus, who is the way to the Father, the way to everlasting happiness, the way of life and salvation, the high way and way of holiness, in which men, though fools, shall not err, and of which some things are said in Isaiah 35:8; which greatly agree with what are said of this path, here and in Job 28:8, this way of peace is not known by carnal men, nor the things of it discerned by natural men, though ever so sagacious; see Romans 3:17. 

Verse 8
The lion's whelps have not trodden it, nor the fierce lion passed by it. Or "upon it"F5עליו "super eam", Schultens. ; such creatures that are exceeding fierce and cruel, hungry and voracious, eager after their prey, range here and there in pursuit of it, search every hole and corner, and rove in dens and caves of the earth; yet these never traversed such ways and paths the miners make to get out the wealth and riches of the earth. Wicked men are sometimes compared to lions, for their cruelty and oppression exercised on the saints, breathing out threatenings and slaughter against them, Psalm 57:4; and particularly tyrannical princes and persecutors, as the kings of Assyria and Babylon, and Nero the Roman emperor, Jeremiah 1:17; these never trod the way of holiness, nor walked in the path of truth, nor knew the wisdom of God in a mystery, nor the Lord of life and glory, and the way of life and salvation by him; which is a way the unclean walk not in, or persons of such a temper and disposition; see Isaiah 35:8. The former clause may be rendered, as it is by some, "the children of pride"F6בני שחץ "filii superbiae", Montanus, Beza, Bolducius, Vatablus. , and as it is in Job 41:34, which is the only place besides this where it is used; and so the Septuagint version, "the children of proud men": and may be accommodated to self-righteous persons, who are proud boasters of themselves and of their works, and go about to establish their own righteousness, and despise and will not submit unto the righteousness of Christ; these tread not in nor walk upon the good old way, and the only way of life, righteousness, and salvation, by Christ. 

Verse 9
He putteth forth his hand upon the rock,.... The discourse is carried on concerning the miner, and digger in the earth for metals and precious stones; who meeting with a rock or flint, and a ridge of them, is not discouraged, but goes to work therewith, and with his hammer in his hand lays upon the rock or flint, and beats it to pieces, and with proper instruments cuts through it; and using fire and vinegar, as PlinyF7Nat. Hist. l. 33. c. 4. "----Montem rumpit aceto", Juvenal. Sat. 10. v. 153. observes, makes his way into it, and oftentimes by splitting it discovers goldF8lbid. or silver, or precious stones, in it: 

he overturneth the mountains by the roots; or turns them up from the roots; he roots them up, he undermines them; he turns up the earth at the roots of them, to get what is hid at the bottom, or in the bowels of them. Some understand this, and what is said in the following verses, of God, and of wonderful things done by him; so Jarchi, Aben Ezra, and others; and to whom indeed such things are sometimes ascribed in Scripture: he touches the hills, and they smoke, Psalm 104:32; lays his hand on the rock, and removes it out of its place, Job 14:18; it was he that smote and opened the rock at Horeb, and the waters gushed out, Exodus 17:6; yea, turned the rock into standing water, and the flint into a fountain of water, Psalm 114:8, and he, in a figurative sense, has laid his hand on the rock Christ, and smote him with the rod of justice, whereby the blessings of grace come flowing down upon his people; and he it is that puts forth his hand of powerful and efficacious grace upon the rocky hearts of men, and with the hammer of his word breaks them to pieces, Jeremiah 23:29, and takes away the stony heart, and gives an heart of flesh, Ezekiel 11:19, and he also, in a literal sense, overturns hills and mountains by their roots, through storms, and tempests, and earthquakes; and figuratively, kingdoms and states, that lie in the way of his interest; for what are these mountains before the great Zerubbabel? they soon and easily become a plain; and so breaks through all difficulties, which proverbially may be signified by removing mountains, that seem to obstruct and hinder the conversion and salvation of his people; he makes those mountains a way, and his highways are exalted; see Song of Solomon 2:8; but the former sense is best, and most agreeable to the context. 

Verse 10
He cutteth out rivers among the rocks,.... By cleaving rocks asunder in order to find out things of value in the cliffs of them; or by cutting his way through them, the miner opens a course for rivers and floods of water, to drain off from his mines, and so can go on with his works more comfortably, and with success; though sometimes they sink through high rocks, till they go so far below their basis, that they can go no further for water, in some places forty or fifty fathom deepF9Philos. Transaet. abridged, vol. 2. p. 469. : 

and his eye seeth every precious thing; in the cliffs of the rock, or at the bottom of the rivers and floods, as they go off, or in the mines he digs, even gold or silver, or precious stones: hence came the fable of Lynceus, and from him the phrase of Lyncean eyesF11Horat. Sermon. l. 1. Satyr. 2. v. 90. , who was said to see all things under the earth, because he was the first that searched for metals, as brass, silver, &c. and in search of them carried lamps, or links, under the earthF12Palaephat. de Incredib. c. 10. . This verse is also by some ascribed to God, who is said to cleave the fountain and the flood, and to dry up mighty rivers; and also to open rivers in high places, in hills, mountains, and rocks, as well as sometimes in the middle of the valleys, Psalm 74:15; and who, in a spiritual sense, has cut out and opened the river of his pure love and grace, which flows from the throne of God and the Lamb; and the fulness of grace in Christ, which is as rivers of water in a dry land; and the graces of the Spirit in his people, which flow out of them as rivers of living water; and his word and ordinances in his church, which are the rivers of pleasure he makes his saints to drink of in it: and his eye of omniscience, which sees all things in particular, sees all the precious things in nature; the precious things of heaven, and earth, and sea; the precious things brought forth by the sun and moon; and the precious tidings of the ancient mountains and everlasting hills, the gold, silver, and precious stones that lie hid in the bowels of them, Deuteronomy 33:13; and who also sees all precious persons, and things, in a spiritual sense; he beholds his precious Son, his precious blood, righteousness, and sacrifice, with delight and pleasure; and his eye of love, grace, and mercy, upon the precious sons of Zion, comparable to fine gold, jewels, and precious stones; and sees all the precious graces of the Spirit in them, with acceptance and good will. 

Verse 11
He bindeth the floods from overflowing,.... As the miner finds ways and means of cutting through rocks, and draining and carrying off the waters in his mine; so he makes use of other methods of restraining and keeping back the waters from coming into and overflowing his works, and even "from weeping"F13מבכי "a fletu", Montanus, Bolducius, Junius & Tremellius, Michaelis, Schultens; so Broughton; "a stillatione", Vatablus, Mercerus, Drusius. , as in the original text; he binds them up so firmly, and stops every avenue and passage so close, that the waters cannot so much as ooze, or distil and drop as a tear from the eye: 

and the thing that is hid bringeth he forth to light; the several metals and minerals, gems and precious stones, that lay hid in the bosom of the earth, are fetched out, and brought to light by the diligence and labours of the miner; the same that are called stones of darkness, and of the shadow of death, Job 28:3. This verse is likewise by several interpreted of God, and of what is done by him in the things of nature and providence; he it is that at first shut up the sea with doors; made the cloud its garment, and thick darkness its swaddling bands, in which he wrapped and bound it, as an infant, and still sets bars and doors to it, and says, hitherto shalt thou come, and no further, Job 38:8; and, in a spiritual sense, he restrains the floods of affliction from overflowing and overwhelming his people; and, when the temptations of Satan come in like a flood upon them, his Spirit sets up a standard against them, which keeps them from doing them any harm; and, when the wrath of persecutors rises up against them, and threatens them with destruction, he withholds those proud waters from going over their souls and overwhelming them: and so likewise it is he that bringeth hidden things to light, things in nature men had never seen or known before; things in providence, dark and intricate; things in grace, out of the sight of the most penetrating understanding: he reveals the secrets of his love and grace to them that fear him; the glorious scheme of salvation by Christ, which was hid in himself, in the thoughts, purposes, and counsels of his heart; the mysteries of his Gospel, hid from the wise and prudent, Matthew 11:25; and life and immortality itself, or the way to it, which he has brought to light through the Gospel; yea, he brings to light all the hidden things of a man's heart, and sets them before him, and convinces him of them in a loving way; and if not now, he will hereafter "bring to light the hidden things of darkness, and will make manifest the counsels of the hearts", 1 Corinthians 4:5; but, as before observed, it is best to understand the whole paragraph of miners; of their sagacity in opening mines, and searching into the bowels of the earth, where none were ever before them; and of their indefatigableness, industry, and labour therein, and of the success that attends them; Job's design being to show, that things rich and valuable, and most remote from the sight of men, may, by diligent application, be investigated and obtained; yet such wisdom is not attainable as to understand the reason of the various dealings of God with the sons of men, both good and bad; and therefore, after all he had said on the above subject, still the question is as follows. 

Verse 12
But where shall wisdom be found?.... Though there is a vein for silver, a track where that lies, and is to be come at, and a place where gold is found, and where it may be refined, and parts of the earth, out of which brass and iron, and bread corn, may be produced, and even from whence may be fetched brilliant gems and precious stones; which, though attended with many difficulties, in cutting through rocks, draining rivers, and restraining the waters, yet are got over through the art and skill, industry, diligence, and labour of men; so that their eyes behold every precious thing their minds desire, and they bring to light what have been laid up in darkness from the creation of the world: but, though these things may be found by search and labour, the question is, what vein is there for wisdom, or where is the place in which that may be found? by which may be meant the wisdom of God, as a perfection in him; which, though displayed in some measure in the works of creation and providence, yet not completely, and especially in his dealings with the children of men; in all which there is undoubtedly the wisdom of God; yet it is such a depth as is unfathomable by mortals: such are God's dealings with men in a way of distinguishing grace and mercy, as that he should take no notice of any of the whole body of apostate angels that sinned against him, but doomed them all to destruction; and yet there should be a philanthropy, a love of men in him, and such as to give his Son to die for them, and redeem them from ruin and destruction; also that he should make a difference among men, and ordain some to eternal life, while others are foreordained to condemnation and death, when all were in the same situation, condition, and circumstances; and such likewise were his dealings with the Israelites, and other nations of the world, part of which Job was not a stranger to; as his choosing them to be his peculiar people before all others, and bestowing peculiar favours upon them, not because they were more in quantity, or better in quality, but because this was his pleasure; when he suffered all other nations to walk in their own ways, for many hundreds of years, and winked at the times of their ignorance; and yet, after a long course of time, rejected the people of the Jews, and wrote a "loammi", or "not my people", Hosea 1:9, on them, and took out from the Gentiles a people for his name; so that they, who were not a people, were called the people of God, and the Jews were broken off, and the Gentiles grafted in; and when the fulness of them is brought in, there will be a turn again, and then all Israel shall be saved: upon all which the apostle breaks out in this exclamation, which may serve as a comment on this text, "oh the depth of the riches, both of the wisdom and knowledge of God, how unsearchable are his judgments, and his ways past finding out!" Romans 11:33; particularly here may be meant the wisdom of God in his dealings with men, good and bad, in afflicting good men, and in suffering the wicked to prosper: this is a fact Job had fully proved, and it cannot be denied; and there is, no doubt, much of the wisdom of God herein; he does all things well and wisely; as he cannot do an unjust thing, so neither an unwise one; though his wisdom is unsearchable, his judgments are a great deep, and not to be fathomed by men, not only not by weak men and wicked men, but even by the wisest and best of men, as Asaph and Jeremiah: and this being the case, Job suggests to his friends, that the dealings of God with him, and the reasons of them, and his wisdom in them, were not to be searched out by them; and that they should forbear imputing his afflictions to hypocrisy, or to secret sins indulged by him; but to leave all, without making rash censures and wrong constructions, until the time should come when the judgments of God should be made manifest; such wisdom and knowledge, as to account for God's different dealings with men, being too wonderful, too high to attain unto, and quite out of their reach. The Jews, as particularly Jarchi, understand by wisdom the law, not to be found in the depth or in the sea; and illustrate the words by Deuteronomy 30:11; but it is much better to interpret it of the Gospel, to which the apostle applies the above passage, Romans 10:6; in which there is a glorious display of the wisdom of God, in all the truths and doctrines of it; that it is a mysterious wisdom, hidden wisdom, hid from the wise and prudent, and not to be attained unto by the light nature and carnal reason; it contains the deep things of God, which the Spirit of God alone searches and reveals; but why may not Christ, the Wisdom of God, be thought of? since many things are said in the following verses, as are of Wisdom, as a divine Person, in Proverbs 8:13; in whom all the treasures of wisdom and knowledge are hid, and on whom the spirit of wisdom and counsel rests, as Mediator; and who, as a divine Person, is the only wise God, and our Saviour: and to this question in Job's time, "where shall wisdom be found?" the only answer to be given is, that he, the Logos, or Wisdom, was with God, as one brought up with him, rejoicing always before him and that he lay in his bosom, Proverbs 8:30; and to the same question in our time it must be returned, that he is in heaven at the right hand of God; but that there is no coming at the true knowledge of him by the light of nature, or by the law of Moses, but by means of the Gospel, and through the spirit of wisdom and revelation in the knowledge of him. The first of these senses, respecting the wisdom of God in his different dealings with men, good and bad, is most generally given into by interpreters, and seems to suit well with the preceding dispute between Job and his friends: but if we look forward in the chapter, we shall find this question repeated, and an answer given to it as in the negative, so in the affirmative, that God knows the place of it; that he has searched it out, seen it, and declared it; and it is this, "the fear of the Lord, that is wisdom; and to depart from evil is understanding", Job 28:20; by which it should seem, that this wisdom is supernatural wisdom, or understanding in men; which lies in the fear of God, and the effects of it; in a spiritual knowledge of God and Christ, or of God in Christ; and in that godliness which is profitable in all things; and in that wisdom which comes from above, and is opposed to that which is earthly, sensual, and devilish, and is not to be found in carnal hearts, nor its worth known by carnal men, nor to be obtained by any thing in nature ever so valuable, but is the gift of God, the wisdom he makes men to know, in the hidden part, Psalm 51:6; 

and where is the place of understanding? to attain to the understanding of the mysteries of Providence, or of Christ, or of the Gospel; or to have a spiritual understanding of divine things, and experience of them, which only is the gift of God, 1 John 5:20; for, by wisdom and understanding are meant one and the same, as they often are, whether understood as a thing or person; see Proverbs 1:2. 

Verse 13
Man knoweth not the price thereof,.... The worth and value of it, what price to set upon it, or offer and give for it; nor does he know where to find an equivalent to it, or what is a valuable consideration for it: as for the wisdom of God in his dealings with men, if a man was to give all the substance of his house to know the secret reasons of them, it would utterly be condemned; yea, if he had all the riches in the world in his possession, and would offer them on that consideration, he would not be able to attain the knowledge of them: or "the order thereof"F15ערכה "ordinem ejus", Montanus, Bolducius. ; the order of divine Providence, the wise disposal of thing, and the reasons thereof. In the first sense it is applicable to all the things before mentioned; to spiritual wisdom in men, supernatural grace, experimental religion, and real godliness; the worth of which is not known by carnal men, they despise it, and scoff at it; and to the Gospel, which is reckoned foolishness by them, and is of no account; and so is Christ himself rejected and disallowed of men, though chosen of God, and precious both to him and them that believe, who only know the price and value of him: 

neither is it found in the land of the living; meaning not wisdom, though that in every sense is not from below, or earthly, but from above, and heavenly, but the price of it; and the sense is, that there is nothing in the whole globe that is equal to its worth, or can be proposed as a valuable consideration for it. 

Verse 14
The depth saith, it is not in me,.... That is, the deep places of the earth, that are dug in it, the mines, and the like, could they speak, they would say there are no metal, nor minerals, no rich treasures of gold and silver ore, of pearls and precious stones, in the bowels of it, that are of the value of wisdom, or to be compared to it: 

and the sea saith, it is not with me; had that a voice to speak, it would freely declare, that there is nothing in its vast compass, at the bottom of it, or to be got out of it, as corals that grow in it, and pearls fished from thence, after mentioned, that are a sufficient price for wisdom. Some understand these words, the former part of miners and colliers, and such sort of men, that dig and live in the depths of the earth; and the latter part of mariners, that are employed on the sea, who are generally ignorant and carnal men, and void of the knowledge of wisdom in every view of it; but the sense first given is best. 

Verse 15
It cannot be gotten for gold,.... Having in general said that there is nothing in the whole compass of the terraqueous globe, nothing that is upon the surface of the earth, or in the bowels of it, or in the vast ocean, that is an equivalent price for wisdom, Job descends to particulars, and instances first in gold, that being the most valuable of metals; the word here used for it signifies "shut up"F23סגור συγκλεισμον, Sept. "conclusum", Tigurine version; "clausum", Bolducius. , because it is first shut up in the earth, out of which it is dug, and when taken from thence, and refined, and made into coins or vessels, it is shut up among the treasures of men; the words may be more literally rendered, "gold shall not be given instead of it"F24לא יתז־תחתיה "non dabitur pro ea", V. L. Montanus, Schultens. ; as a sufficient price, or valuable consideration for it: 

neither shall silver be weighed for the price thereof; in former times this metal used to be delivered, in buying and selling, not by the number and value of pieces, but by weight, in rude masses and lumps, and even when coined into shekels; see Genesis 23:16. 

Verse 16
It cannot be valued with the gold of Ophir,.... Which is often spoken of in Scripture as choice gold, if not the best; See Gill on Job 22:24; the sense is, that the gold of Ophir is not of the value of wisdom, or of the same worth with that, and so not sufficient to purchase it: with the precious onyx and sapphire: two precious stones that were in the breastplate of the high priest, of which See Gill on Exodus 28:9; see Gill on Exodus 28:18, and See Gill on Exodus 28:20; but not so precious, or of such value as wisdom. PlinyF25Nat. Hist. l. 37. c. 6. speaks of the onyx stone as in Arabia, near which Job lived, and who doubtless was acquainted with it and its worth, and also with the sapphire he makes mention of before; see Gill on Job 28:6. The word for "valued" is by some rendered "strowed"F26תסלה "verbum significat sternere", Michaelis. , as goods are when they are exposed to sale; but wisdom should not be laid, or put on a level with these, though so excellent and precious. 

Verse 17
The gold and the crystal cannot equal it,.... Crystal was found in an island of the Red sea, situated before Arabia, called Neron, and in another, which from a gem found in it bears the name of Topazion, and may be thought therefore to be well known by Job; and though it is not now of so much account, it formerly was very valuable. PlinyF1Ut supra, (Nat. Hist. l. 37.) c. 2. makes mention of a crystal vessel, sold for 150,000 sesterces, about 1250 pounds sterling; and of two crystal cups broke by Nero in his fury, on hearing of some losses, to punish the then present age, that no other men might drink out of them: some render it "amber", which is found in Prussia, and being at a great distance from Job's country, might be the more valuable there; and PlinyF2Ib. c. 5. speaks of it as had in as great esteem as gems: the Septuagint, Vulgate Latin versions, and others, translate it "glass"F3זכוכית υαλος, Sept. "vitrum", V. L. Tigurine version, Cocceius. which had its original from Phoenicia, near Judea; so Pliny saysF4Ut supra, (Nat. Hist.) l. 36. c. 26. Joseph. de Bello Jud. l. 2. c. 10. sect. 2. from the lake Cendevia, within the roots of Mount Carmel, in Phoenicia, near Judea, springs the river Belus, from whence glass came first; and he speaks of Sidon (a city in Phoenicia) as famous for it; and TacitusF5Hist. l. 5. c. 7. observes, that the river Belus glides in the Jewish sea, and about the mouth of it sand is gathered and mixed with nitre, and boiled into glass; and this being near the country where Job dwelt, it is thought be had knowledge of it; and from this passage someF6Neri Praefat. ad. lib. de re vitriaria. have concluded the great antiquity of glass; and if it is true what AelianusF7Var. Hist. l. 12. c. 3. relates, that when the monument of the ancient Belus (the first king of Babylon) was dug up by Xerxes, the son of Darius, that there was found a glass urn, where lay a body in oil, it must be in use before the times of Job. An Arabic chronologerF8Abulpharag. Hist. Dynast. p. 33. affirms what be had from men conversant in history, that in Egypt, after the flood, there were men learned in various sciences, and among the rest in alchemy, and had knowledge of burning glasses; though the invention of these, and of a glass globe, is ascribed to ArchimedesF9Vid. Fabritii Bibliothec. Gr. l. 3. c. 22. sect. 11. 15. , who lived somewhat later than two hundred years before Christ. There was great plenty of glass very early in Ethiopia, after mentioned, in which they enclosed their dead, that they might be seen through itF11Diodor. Sic. l. 2. p. 102. Herodot. Thalia, sive, l. 3. c. 24. ; and if it was in use in Job's time, and especially if it was then a late invention, it might be highly valued, and therefore placed here with things of the greatest worth. In the times of Nero, Pliny saysF12Ut supra. (Nat. Hist. l. 36. c. 26.) two small glass cups were sold for six thousand sesterces, or forty five pounds sterling, and according to others near fifty pounds; and the same writer relates, that in the times of Tiberias an art was found out to make glass flexible and malleable; but was ordered to be destroyed, lest the value of gold, silver, and brass, should be lessened by it. The Targum renders the word here used a looking glass; See Gill on Joshua 11:8. Some think the diamond or adamant is meant, and others that it is a general name for all sorts of precious stones, they being clear, transparent, and lucid, as the word signifies: 

and the exchange of it shall not be for jewels of fine gold; set in fine gold; or "vessels" of it, more valuable than gold itself, being made of gold, purified, refined, and wrought by art into curious forms; and yet wisdom is so valuable as not to be exchanged for these. Mr. Broughton takes this fine gold, or gold of Phaz, to be the same with Fess in Barbary, which had its name from a heap of gold there found when its foundation was laid; for "fess" with the Arabs signifies goldF13Leo African. Descript. Africae, l. 3. p. 273. . 

Verse 18
No mention shall be made of coral, or of pearls,.... Coral is a marine plant, is as hard as a stone, and of such value as to be reckoned among precious stones; See Gill on Ezekiel 27:16. In Arabia Felix, on the shore of the Red sea, is a place called CoraliaF14Plin. Nat. Hist. l. 6. c. 28. ; it may be from coral found there. Pearls are from shellfish taken out of the sea, though these seem rather intended in the next clause: the words "ramoth" and "gabish" are left untranslated by some, and by others are taken for precious stones, though unknown, so called because they are found in high places, which both words signify. The Targum renders the first by "sandalchin", and seems to be the same with the sardonyx, a precious stone found in Arabia, and which found there is by PlinyF15Ib. l. 37. c. 6. said to excel. Junius and Tremellius render it by "sandastros"; which, as Pliny saysF16Ib. c. 7. , some call "Garamantis", being bred in a place of that name in India; and he also observes, that it is found in Arabia towards the south, and has shining golden drops in the body of it; it is a sort of a carbuncle. "Gabish" seems to have some affinity with "chabazios", mentioned by OrpheusF17 περι λιθων, p. 240. as a precious stone; but whatever precious stones are meant, as it is hard to determine what, they are not to be spoken of with wisdom, or to be compared to it: 

for the price of wisdom is above rubies; or rather pearls, as BochartF18Hierozoic. par. 2. l. 5. c. 6. col. 681, &c. seems to have abundantly proved, who renders the words, 

"the extraction of wisdom is greater than the extraction of pearls;' 

and so the Targum; there being, as he thinks, an allusion to the extraction of pearls out of the sea by divers into itF19Of fishing for pearls in this way, see the Account of it in Vartoman. Navigat. l. 3. c. 2. in P. Martyr. Decad. 3. l. 2. and Oviedo de Occident. Ind. c. 4. and with nets, Aelian. de Animal. l. 15. c. 8. Vid. Plin. Nat. Hist. l. 9. c. 35. ; who get them through much art, difficulty, and danger; and he observes, that there is a double extraction, or drawing them out, first of the shellfish out of the sea, and then of the pearls out of the shells; but the drawing out of wisdom, or the attainment of that; is more difficult, and superior to it, as well as attended with greater advantage; see Proverbs 3:15 and See Gill on Lamentations 4:7; and though of pearls some are very large, OviedoF20Ut supra. (Oviedo de Occident. Ind. c. 4.) speaks of one that weighed thirty one carats, and another twenty six; some as big as hazel nuts, and even as a middling walnut, and of very great price, as that bought by Pope Paul at 44,000 ducatsF21P. Martyr, Decad. 3. l. 10. ; that by Philip the Second, of the size of a pigeon's egg, valued at an hundred forty four thousand ducats; that drank by Cleopatra at a draught, reckoned worth eighty thousand pounds sterling; and that of the emperor of Persia, bought at 110,400 poundsF23See Chambers's Dictionary on the word "Pearl". ; yet the price of wisdom is above them. 

Verse 19
The topaz of Ethiopia shall not equal it,.... Not Ethiopia Abyssinia, or that which lies beyond Egypt in Africa; for, as LudolphusF24Hist. Ethiop. l. 1. c. 7. says, there are no gems found there, or very rarely; but Cush, as the word is, or Arabia Chusaea, the same with the country of Midian, and the parts adjacent; see Habakkuk 3:7; hence Zipporah, the wife of Moses, who was of that country, is called an Ethiopian woman, Numbers 12:1; and this was near Job's country, who knew the produce of it; and here the topaz is found, as many writers observe. Diodorus Siculus saysF25Bibliothec. l. 3. p. 172. , in Ophiodes, an island in the Arabian gulf, belonging to the Troglodytes, the topaz is found, which is a very clear stone, pleasant to the sight, like to glass, and affording a wonderful golden colour; and with him StraboF26Geograph. l. 16. p. 529. agrees, who relates there is an island called Ophiodes, from its being freed from serpents by the king's orders, which killed men that came there for topazes; which, he says, is a clear stone of a golden colour, and so refulgent, that it is not easy to see it in the daytime, being so surrounded with light; but at night it is seen by those that gather it, who set a vessel for a sign, and then dig for it in the daytime; and, he adds, a multitude of men are hired by the kings of Egypt, to gather and keep these stones, and men from stealing them; and, according to ArchelausF1Apud Plin. Nat. Hist. l. 37. c. 8. , the topaz is found in Chitis, an island in Arabia, where the Troglodytes digging for herbs and roots find it; and, as Juba relatesF2Apud ib. , there is an island called Topazion, in the Red sea, three hundred furlongs (about 73 miles) from the continent, which is cloudy, and is therefore often sought for by navigators; whence he says it had its name Topazion, which in the language of the Troglodytes signifies to seek, and the topaz itself in their language so signifies; in the Samaritan version of Exodus 39:10; it is called Dachetah, from the Arabic wordF3Vid. Castel. Lex. Heptaglott. col. 686, 693. "Dachatz", the language of the Troglodytes, which signifies to seek and search by removing the earth with the foot. This island seems to be the same with Topazos, which PlinyF4Nat. Hist. l. 6. c. 29. says is an island of the Arabians, and gave name to a gem, meaning the topaz; but the truth rather is, that the gem gave name to the island: upon the whole, it is no wonder, as BrauniusF5De Vest. Sacerdot. Heb. p. 649. observes, that this gem should be called by Job the Arabian topaz. The Targum here calls it a green pearl; and some have thought the emerald is meant, which is of that colour; and the emeralds of Ethiopia are praised by some, according to JubaF6Apud Plin. Nat. Hist. l. 37. c. 5. ; and in Egypt were emerald mines the Ethiopians laid a claim toF7Heliodor. Ethiop. l. 8. 1. & 9. 6. ; and there were emeralds also in Arabia, as the above Juba relates; however, be this what it may, as it is most likely to be the topaz, it is not equal in value to wisdom, no, not the largest topaz ever known; not even that of the great Mogul, which weighs more than an hundred fifty seven carats, valued at 271,500 French poundsF8Scheuchzer. Physic. Sacr p. 747. ; and according to TavernierF9Apud Braunium de Vest. Sacerdot. Heb. p. 649, 650. it weighs almost an hundred fifty eight carats, and was bought at Goa for almost 272,000 florins: 

neither shall it be valued with pure gold; that is most refined and freed from dross; they are not to be laid together as of equal value; See Gill on Job 28:16, where the same word is used. 

Verse 20
Whence then cometh wisdom? and where is the place of understanding? The same questions as in Job 28:12; repeated to set forth the superior excellency of wisdom, and to carry on the discourse, and lead on to other things concerning it. See Gill on Job 28:12. 

Verse 21
Seeing it is hid from the eyes of all living,.... Meaning not the beasts of the field, as some interpret it; this makes the sentiment jejune and trifling; but rational creatures, men, so the Septuagint, Eve is said to be the mother of, Genesis 3:20; wisdom, as a perfection in God, displayed in his works of creation and providence, is but imperfectly known by men; and the secret reasons of his providential dealings with men, good and bad, are hid from all at present; and as for spiritual wisdom or godliness, and the Gospel of Christ, and Christ himself, they are hid from the eyes of all natural and carnal men, though ever so wise and prudent in other things: 

and kept close from the fowls of the air, or "heaven"F11השמים "caeli", Pagninus, Montanus, &c. ; either the devils so called, because they dwell in the air, and are the posse or power of the air, Ephesians 2:2; and because of their ravenous and cruel disposition, and swiftness to do mischief; see Luke 8:5; or rather the holy angels, as Jarchi, whose habitation is in heaven, and who are swift to do the will of God, and are represented as having wings like fowls; though these know much, yet the wisdom of God in his providence, in the doctrines of the Gospel, and Christ himself, the Wisdom of God, are in a good measure hid from them; at least their knowledge is imperfect, and they are desirous of prying more into these things, 1 Peter 1:12, unless men of the most piercing and penetrating geniuses, that soar aloft in the things of nature, and make the greatest discoveries therein, and yet know nothing of divine and spiritual things, of the arcanas of Providence or of grace, should be meant. 

Verse 22
Destruction and death say,.... Meaning the dead that are in the pit of destruction, the grave; not their dead bodies there, devoid of life and sense, and know not anything, but their souls; either the damned in hell, or the saints in heaven: the Targum is, the house of destruction, and the angel of death; or rather it regards such as are dead, who while alive had only a report of this wisdom; wherefore if their records and writings, or traditions handed down from them, are inquired into, the result of the information they will give concerning it will amount to no more than this: 

we have heard the fame thereof with our ears; it has been reported to us there is such wisdom, but what it is we know not; and this is all that we can say about it. 

Verse 23
God understandeth the way thereof,.... And he only; not the way that men can come at the knowledge of wisdom, which at present appears to be past finding out; but rather the way which wisdom itself takes, and is in the deep, and its footsteps not known by any other, and the grounds and reasons of its taking such a course it does; which are only understood by the Lord: it may be applied to spiritual wisdom in men, and the way to come at it; which God only knows and instructs in, and is his special and peculiar gift; and to Christ, the wisdom of God, and the way which he has taken in the council and covenant of grace and peace, for the salvation of his people; and which he took in time, in the assumption of human nature, and by sufferings and death to obtain it for them: 

and he knoweth the place thereof; the seat of wisdom within himself, the source of all his dealings with men, his sovereign will and pleasure in his own heart; the place of spiritual wisdom and knowledge, the heart of a regenerate man, where his Gospel is, and has come with power, and took place and works effectually; and where Christ, the Logos, the Wisdom of God is, even with himself, and in his bosom, as in the times of Job, and now at his right hand, in human nature. 

Verse 24
For he looketh to the ends of the earth,.... In this and some following verses, reasons and are given, which abundantly show that God must know the way and place of wisdom; since all the parts and places of the earth, even to the ends of it, are seen by him, and all creatures and things in it; nor is there anything in heaven, earth, and hell, that is hid from him; and therefore if there is a way to it, or a place for it, he must needs know it; where its direction is, or where it steers its course, and takes up its abode 

and seeth under the whole heaven; the fowls of the air, the beasts of the field, the inhabitants of the world, and all that is done in it; everything falls under the eye of his omniscience, and under the notice of his providence, which extends to all creatures and things throughout the whole earth, and under the compass of the heavens; and since all places and persons are obvious to his view, and all subject to his all wise and disposing providence, and are ordered, directed, and governed, according to his sovereign will and pleasure; the path of wisdom, and the place of understanding, he must be acquainted with; and particularly his all seeing eye, and all powerful providence, are concerned in the following things, and in which there are wonderful proofs of his knowledge and wisdom. 

Verse 25
To make the weight for the wind,.... He indeed makes the wind itself, holds it in his fists, and brings it forth out of his treasures, and lets it go, or restrains it, at his pleasure; he gives it an inclination to this or that or the other point of the heavens, and a force to blow with, greater or lesser, as he pleases, either for the good and benefit of men, or for the punishment of them; he raises the stormy wind, which fulfils his word and his will; and he makes it subside and become a calm when he thinks fit; he can make it heavier or lighter, add to or take from its weight, so that it becomes more or less pressing on bodies it meets with; he can make a rough wind, and stay that in the day of his east wind; he can make the rain in some sense a weight to it; he can wet its wings with it, and bear it down and cause it to rest and be still; and he that knows from whence it comes, and whither it goes, though we do not, being wholly under his direction, must know the way and place of wisdom: 

and he weigheth the waters by measure; or, "in a measure"F11במדה "in mensura", V. L. Pagninus, Montanus, Bolducius, Beza. ; in the hollow of his hand, where he poises them; see Isaiah 40:12; some, because there is a seeming impropriety in weighing by, or with a measure, render it "out of a measure"F12"Ex mensura", Junius & Tremellius, Piscator, Mercerus. Mr. Broughton translates the words, "and held the waters in a measure"; in his hand, as before, or in the sea; weight and measure being both applied to the waters, may denote the perfect and exact knowledge God has of them, and of his great and diligent concern in Providence about them, he ordering and disposing of them according to his will; and which is greatly the sense of the word used for weighing; and so the Targum paraphrases it, 

"the waters he prepares (orders or disposes of) by measure.' 

These waters, as they seem to be distinguished from rain in Job 28:26, may design the waters of the sea and rivers; with these the earth at first was covered, which being ordered off of it, and a place provided for them, they were gathered into it, and measured and bounded in it by shores and sand, that they might not overflow the earth; which is a wonderful instance of the providence of God, in weighing and measuring the waters; of which also there was a singular instance at the general deluge, when the windows of heaven were opened, and the fountains of the great deep broke up, which overflowed the whole earth, and the highest mountains in it; and after a time went off at the command of God, and the earth was dry as before: the tides, the ebbing and flowing of the sea, and the flux and reflux of rivers, from and to the same place, are surprising things, and wholly owing to the power and providence of God; the causes and reasons of which are unknown to us, but are well known to him, who weighs and measures the waters, which flow in a regular course; and who therefore must know the way and place of wisdom and understanding. 

Verse 26
When he made a decree for the rain, and a way for the lightning of the thunder. Decreed within himself that he would give it; for rain is his gift alone, and which none of the vanities of the Gentiles can give, and a wonderful blessing to the earth it is; and which God bestows on all sorts of men, both good and bad, and causes it to fall sometimes on one place and sometimes on another, sometimes in greater, sometimes in lesser showers; and according to his sovereign pleasure he gives or withholds it; the effects of which are quickly seen. Mr. Broughton renders the clause, "he made a bound for the rain, and a way for the lightning of thunder", or "the lightning and the thunder", as Ben Gersom, who thinks the copulative ו, "and", is wanting. Thunder is from God, it is his voice, and the word here used is in the plural number, "voices"F13קולות "vocum", Piscator, Mercerus, Drusius. , signifying various claps of thunder; and lightning generally accompanies it, which, though first perceived, they are both at once the eye doing its office quicker than the ear; and a cloud also is usual; and so some render the word for lightning, as in Zechariah 10:1; it may signify the way of the lightning out of the thunder cloud, and attending claps of thunder; the thunder breaks the cloud and makes a path for the lightning: the Targum is, 

"a path for the lightnings, which run with the voices or thunders;' 

but, though the course or path the lightning steers is very quick and very extensive from east to west, and cannot be traced by us. God that made it knows it, and he knows the path and place of wisdom. Sephorno interprets this of the thunder and lightnings at the giving of the law, which he understands by wisdom, as do other Jewish writers: PlinyF14Nat. Hist. l. 2. c. 43. speaks of thunder and lightning as chance matters; but SenecaF15Nat. Quaest. l. 2. c. 13. 31. more truly ascribes them to divine power and Providence, as here. 

Verse 27
Then did he see it, and declare it,.... His own wisdom, when he made and executed his decrees concerning rain, lightning, and thunder; he saw it in himself, and as it appeared in the works of his hands, which he looked on and approved of, and saw that all was very good; and he declared it to others, by his works of nature and providence; for they declare the glory of God, and particularly the glory of his wisdom: 

he prepared it, yea, and searched it out; he prepared it in his counsels, according to which he wrought all things in the creation, and still does in Providence; and his searching out denotes his perfect knowledge of it, and the way and course of it, or he takes with it, though it is unsearchable, and past finding out by us. Mr. Broughton understands this of a person, as do some others, even Christ, the Wisdom of God; rendering the words, "then he saw her, and showed her", &c. and so the passages in Proverbs 8:27, may be a comment on these words and the foregoing; for when the above decrees were formed in the divine mind, then he "saw" his Wisdom, his Logos, his eternal Son; for he was by him, and with him, and in him, lying in his bosom; he looked at him in creation, and made man after his image, the idea he had formed of his human nature, and made all things for his sake; and he viewed him with the utmost delight and pleasure, as being the express image of his person; he declared him to be his only begotten Son, saying, "this day I have begotten thee", Psalm 2:7; be made him known to the angels, as the Targum here expresses it, and what he designed to do by him, and with him; which occasioned the revolt of many of them from him; and he declared him to Adam as soon as there was an opportunity and occasion for it; he prepared him in his eternal purposes to be the Redeemer and Saviour of his people, to be the Head of the church, and the Judge of quick and dead; he searched him out in his infinite wisdom, and found him, singled him out, laid help on him with his holy oil anointed him, and appointed him to be the ransomer of his chosen ones, Job 33:24. 

Verse 28
And unto man he said,.... What follows; unto Adam, so some render it, as Mr. Broughton; taking what is after delivered to be said to the first man; either by suggesting it to his mind and conscience, and inscribing it on his heart, where the law of God was written, and by which he was directed to fear God and avoid evil; or by the express command he gave him not to eat of the fruit of the tree of knowledge; thereby instructing him to fear him, and abstain from evil; which, had he done, would have been his highest wisdom, and a proof of it, and of his understanding; but it seems best to understand it in general of the sons of men, as the Targum and others: this is the substance of what God says in his works, which are done that men might fear him, and stand in awe of him, Psalm 33:6; and in his word, and by his prophets, and their ministry in all ages; whereby it appears, that this is the whole of men, to fear God and keep his commandments, Ecclesiastes 12:14. Some render the words, "but unto men he said"F16ויאמר ειπε δε, Sept. "dixit autem", Tigurine version, Beza; "dixit vero", Junius & Tremellius, Piscator. ; though he knows his own wisdom, and the way and place of it, the course it steers in Providence, and has seen, observed, and shown it; has prepared, disposed, ordered, and searched it out, and perfectly knows it, and the causes and reasons of it; yet he has not thought fit to make these known clearly to men; who therefore must be content they should be secrets to them, and attend to the wisdom which is revealed, and is of the greatest importance and consequence to them; namely, what follows, 

behold, the fear of the Lord, that is wisdom; by which is meant, not a fear of his wrath, and of eternal damnation, but an affection for God with reverence of him; such as is peculiar to children, a godly filial fear; and which is consistent with strong faith, great joy, and true courage; is opposite to pride and self-confidence, and takes in the whole worship of God both external and internal: and it is called the fear of the Lord, because he is the object and author of it; it is not from nature, or in men naturally, but comes from the grace of God, and is a gift of it; it is wrought in conversion, and is increased by the discoveries of the love and goodness of and is that wisdom which God makes his people know, in the hidden part; no man is wise till he fears the Lord; and when that grace is put into him, he begins to be wise, for this is the beginning of wisdom, Proverbs 1:7; and is a principal part of it, and very profitable to men, both for this life, and for that to come; and therefore it is their highest wisdom to be concerned for it: the heart of God is towards them that fear him; his eye is upon them; his hand communicates to them; his secret with them; he sets a guard of angels about them; causes the sun of righteousness to arise on them, and he has laid up much for them, for time and eternity: 

and to depart from evil is understanding; this is the fruit and effect of the fear of the Lord, through which men have an hatred of sin, and an aversion to it, and are careful not to commit it; through it they depart from evil, and abstain from all appearance of it; see Proverbs 8:13; and it puts them upon a regard to God and his commandments, and to all that is good, and which is an evidence and proof of a good understanding, Psalm 111:10. Now Job suggests by this, that his friends should be solicitous about, and satisfied with, such wisdom and understanding as this, and not pry into the secrets of Providence, and the wisdom of that, which are not to be found out; and so cease to charge him with being an hypocrite, and a wicked man, because of the dealings of God with him, which were not to be accounted for: and by this Job appears to be a good man, and had an experience what he here expresses; that he was one that feared God and eschewed evil, according to the testimony given of him, Job 1:1; and this he gave proof of his former life and conversation; of which an account is given in the following chapter. 

